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F OR EW ORD

Muslims today const itute one-fifth of the human race. 
Muslim s t a te s  in the U.N. go to make up about  one-fourth 
of its to ta l  membership.  Africa is the  Muslim continent ,  
60 per cent  of its populat ion believes in Uni ty of God and  
the Pr ophethood of Muhammad (peace be upon him) Muslim 
countries contain huge quant i t ies of some of the  most 
impor tan t  mineral  and  economic resources of the world. 
The racial and  physical stock of their  populat ions is one of 
the  best  in th e  world. They possess the great  ideology of 
Islam, which can lead mankind  out of its contemporary 
crisis, generated by the conflict of Godless, amoral  and lop
sided ideologies of Communism and Secularism. And 
despite all this,  Muslims have no effective voice in the world 
affairs. Th ey  have become passive camp-followers of 
others.  Imperia lis t  powers of the Eas t  and the  West are 
act ive  in the i r  lands. Their  basic problems remain un 
a t tended,  w hat  to say of their  solution. Palest ine bleeds. 
Kashmiris  g roan.  Turkish Cypriots cry. Eri ter ian Muslims 
are being crushed.  Nigerians are being subjected to sabo
tage  from within.  Somalians grumble and protest .  But  
all these voices of agony and anguish fall on deaf ears. 
Problems a re  becoming more and more aggravated.  Si tua
t ion is worsening and we, the six hundred and fifty million 
Muslims s t and  bewildered and aghast ,  helpless spectators of 
our own ruin.  This is a paradox and we must  wriggle 
ourselves ou t  of this unhappy s tate of affairs.

The  answer  to this s i tuat ion is tha t  the  Muslims must  
sincerely remodel  their  individual  and collective life in
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accord wi th the principles of Islam and  pool th e i r  resources 
to play their  rightful  role in the world. I t  is through 
Islam ic Revival and Islamic U nity  tha t  we can  change the  
course of events and  fulfil our t rys t  with des t i ny .  Maulana 
Maududi  has called the  Muslim world, par t icula rly  its 
thinking elements,  to this s t rategy.

The  present  brochure contains a speech of Maulana 
Maududi  : Unity o f the M uslim  World, which he  delivered 
a t  a meet ing in the B.N.R.  Auditor ium, Lahore ,  and an 
article The Task Before the M uslim  Sum m it, which was 
published in the Dai ly Dawn, Karachi .  The ir  t ranslat ion  
and edi t ing have been done at  the Islamic Research  Aca
demy, which offers them to the  Muslim intel l igentsia with 
the  hope tha t  it shall respond to this call of the  hour.

K H U R S H I D  AHMAD
17th February,  1967.



Chapter One

UNITY OF THE MUSLIM WORLD

The polit ical philosophy th a t  domina ted the early 
par t  of th e  present  cen tury  was the philosophy of nat ional 
ism. One could scarcely conceive of the collective life of a 
nat ion except  in terms of i ts  being free and independent ,  
its members  being vir tual  worshippers of their  nat ion,  
exert ing themselves to the utmost  to gain for its glory and 
supremacy over all o ther  nat ions even if th a t  implied 
suppressing o thers and bringing other nat ions low. To the  
nations of th e  world the  zenith of political life was the 
nat ion-s ta te,  whom they idolized and worshipped.

I

TH E  CURSE OF NATIONALISM

The ca tas t rophe  to which this  concept led was witness
ed by the  world in the form of the First  World War.  The  
worshippers of nat ionalism whose grea test  mission in life 
was to work for the dominat ion of their  nat ion over the 
rest  of the  wor ld and who had exalted the nat ion-state to 
the  posit ion of a god and  considered sacrificing all human 
values at  i t s al tar ,  the acme of human achievement,  had to 
wage a hor rible  war from 1914 to 1918 during which they 
turned into beas t s  thir sty  for one ano the r ’s blood. Enti re 
populat ions were annihi la ted and countries laid was te -
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Human i ty ,  morality,  civilized behaviour—all values were 
t rampled  under foot.

Having witnessed the horrors wrought by nationalism, 
the  world for the  first t ime  af ter  the Fi r s t  World Wrar 
s ta r ted  thinking about  creating a supra-nat iona l  organiza
t ion in which each nat ion should be prepared t o  surrender 
a part  of its sovereignty to establish a cen t ra l  author i ty 
th a t  should prevent  conflict among nat ions and devise 
means of composing their  differences and promot ing  ami ty  
among them.  With this end in view, the League  of Nations 
was established.

But  it soon became clear tha t  this b o d y  had been 
formed more with a view to sharing the spoils of imperialist 
machinat ions than  to achieve any other purpose .  It  soon 
s t a r ted  dividing up states and evolved the un ique  procedure 
of assigning nat ions under  mandates  to the Big Powers, as 
if there would no more be any  need to subjugate  weaker 
nat ions militarily.  Ra ther,  the  League of N a t io ns  would 
make gifts of them to the Big Powers. About t h e  same t ime 
the  idea of making Palestine the  home of the J e w s  emerged. 
Jews from all over the world were brought here and set t led 
though Palestine was not  an unpopulated land  but  was 
the  home of the Arabs for centuries.  Tha t  was t h e  a rrange
me nt  for avo iding conflict between nations a n d  promoting 
ami ty  among them ! I t  seemed tha t  man had lea rn t  abso
lutely no lesson from the bit ter experience a n d  the  First  
World War.  On the other hand,  this experience and the 
thinking people’s reflections about  the experience were 
used as means of misleading and deluding hu m an i t y .  The 
appar rent  purpose declared for public consumption was to  
create amity among peoples but  in fact it was nationalism
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tha t  domina ted  the thinking of nat ions and tha t  provided 
the base on which their policies were built .

Despi te  protestat ions of peace, am i ty  and internat ional  
justice by the  League of Nat ions what  the world saw tor  
twenty-one  years was encroachments  upon the  r ights of 
weaker nations,  the  sowing of the seeds of discord in every 
par t  of of th e  world and an arms race on a scale unparal 
leled in th e  history of mankind.  Ult imate ly the  Second 
World W a r  broke out  and brought  destruct ion t h a t  was 
un m a tch ed  even by the  First  World War.  Millions of 
human beings were killed. Vast  areas were laid waste,  
entire communi t ies  were uprooted from their  homelands 
and pushed into alien territories.  Large populat ions were 
made prisoners of war. Man perpe tra ted  such atrocit ies 
upon m a n  as would put  beasts to shame.

The F a i l ur e  o f  In terna t iona l  Agenc ie s

After the  Second World War the world th a t  had been 
twice ren t  asunder by nationalism was once again greeted 
wi th the  news  tha t  in te rna t iona l  justice would be ensured 
to mank ind .  For this purpose the UNO was established, 
a Declarat ion of Human Rights was proclaimed,  a Securi ty 
Council was  set up to establish peace in the  world. Every
one knows how far the Security Council has succeeded 
in impar t ing  securi ty to the peoples of the world. What  
we exper ienced only last year is eloquent commen tary  on 
the Counci l’s effectiveness.1 I ts  resolutions on Kashmir  
have been mocking it for the  last seventeen years while the 
Security Council  has been sitting idle. A million inhabi 

1. R eference  is to the In d o -P ak is tan  W.ir of 6-23 Sep tem b er  1965 
and  the  S e c u r i ty  Council 's role therein.
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tan ts  of Palestine have been driven out of their  homes and 
the ir  land turned  into the “ nat ional  home"  of J e w s  brought 
here from all part s  of the world. Similarly in Cyprus 
schemes are being ha tched  for systematical ly decimating  
the Turk  Cypriots. The U.N. sits cool as f lagrant  injustice 
and open repression are being pract ised in Rhodesia,  Angola, 
South Africa, Vietnam, Er i t rea ,  Aden, Yemen a n d  many 
o ther  places. As for the  Declarat ion of H u m a n  Rights,  
the  U.N.  member nations have ye t to pledge t o  abide  by 
it or place it on their  s ta tutes .  There is no agency to which 
the  individuals,  groups or nat ions whose r ights  have  been 
encroached upon could t u rn  for redress.

II

T O W A R jCiS THE  WORLD STATE

I t  is because of these facts th a t  the world is get t ing 
increasingly di senchanted with the in te rna tiona l  agencies 
concerned wi th  maintaining peace and ensur ing justice 
for mankind.  The present-day thinkers are qui te  vehement  
in their  assert ion—rather  it would be correct t o  say tha t  
the  world of thought  has recognized the fact —t h a t  na t iona l 
ism and the cult of nat ion-states are at  the root of the  ills 
th a t  plague the world. Human i ty  cannot ach ieve peace 
unt i l  the independent  nation-states give way t o  a world 
s tate.  There should be one government for the en t i r e  world. 
The component national  uni ts  should not  be al lowed to 
fight a t  will. They should be subject to a superior  author i ty 
which should manage the  affairs of the  world a n d  d is t r ibute  
equi tably among nations what is due to each.
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Can Re l ig io ns  other than I s lam deliver the good ?

B u t  this  is merely a vision, no more than  a pleasing 
and pious wish. The real quest ion is : Does the world 
have an ideology tha t  can give bi i th  to a world state ? 
Can Chr is t iani ty  be the basis of such a s tate ? The Chris
t ians would forgive the present  wr iter  if he calls spade a 
spade. The  Christ ian doctr ine offers no guidance for state,  
let alone a world s tate.  “ Render  therefore unto Caesar 
the things t h a t  are Caesar 's” , is said and abdica ted  t em 
poral power in favour of Caesar. As far unit ing the m an
kind, Chri st iani ty ,  despite its interests and efforts to this 
end, has  achieved l i t t le success. Even today the vast  
majori ty of Amer ican negroes professes Chris tiani ty,  the 
fai th of American white race. But  despite their  common 
fai th,  similar  names and common culture they cannot  pray 
in the same churches or sit  on the  same benches or dine in 
the same r e s t a u r a n t s —let alone sharing the same tab le—or 
ride the same buses or live in the same neighbourhoods.  
If ever a  negro family moves into a white locality it does 
so a t  the risk of its house being made a shooting targe t  by 
hostile whi tes If negro children wan t  to a t t end  a white 
school they  are held to ridicule and are in perpetual  danger 
of losing a l imb. The same is the condi t ion in Africa. What  
the white minor i ty  in South  Africa is doing to the  Negro 
majori ty is known to all. The Christ ian influence in Africa 
can be gauged from the fact t h a t  in the black man' s  Church 
Jesus's po r t r a i t  shows him to be a coloured man while in a 
white m a n ’s Church he is pa in ted  as a white man,  as if 
two versions of Jesus  have been prepared,  the ‘white Jesus '  
for the whi te  and the ‘black Jesus’ for the  coloured. I t  is 
evident  t h a t  this  religion cannot  form the basis of a world
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bro therhood or a world state.
Can Buddhism be the  basis of such a s t a t e  ? I t  is 

more averse to the  temporal  world and more indifferent 
to  its affairs and the  problems of s tatecraf t  t h a n  is even 
Christ ianity.  The  entire Buddhis t  doctrine is devoid of 
any guidance for practical human affairs. All i t s  guidance 
is directed toward delivering man from the in fe rno of life 
and releasing the soul from the  prison of hum an body.  I t  
offers no guidance regarding the  adminis t ra t ion  of the 
world or the management of its affairs ; rather  it  shows the 
way to escape this world and release the soul f rom its bodi 
ly confinement.  I t  is apparent ,  therefore,  t h a t  Buddhism 
also cannot  furnish any basis for a world society or  state.

Can Hinduism be the  basis of human sol idar i ty  ? The 
t ru th  is th a t  far from uni t ing man it aims a t  dividing 
human beings and set t ing them apa r t  from each o th er .  The 
manner  in which the  Hindu philosophy has wrenched apar t  
human beings has no parallel in any human society.  History 
has witnessed all manners  of excesses comm it t ed  on the 
vanquished by the  victors. But  there is no o th e r  example 
of th a t  what  Aryans did to the  nat ive In d i an s  : foreign 
invaders who conquered the land turned the  erstwhile 
masters of the soil into untouchables—menials fit only to 
remove excrement  and  branded as unclean for life. Not 
only tha t .  Every child was brought  up to bel ieve tha t  he 
was born low and unclean in re t i ibut ion for th e  sins com
mi t ted by him in the previous life and tha t  no one could 
rescue him out of this degrada tion .  The A ryans  are the 
only conquerors in the world who have subjec ted  the 
people they defeated to this kind of humiliat ion a n d  peren
nial servitude.
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The dist inction between man and man pract i sed by the 
Aryans an d  the conception of superior and inferior races 011 
which they  based their social s t ructure  were not  merely 
m a t te r s  of theory.  Social life down to its elements was the 
embodiment  of these principles. One need go to Manu’s 
code to know the principles of social discrimination.  I t  is 
ruthlessly opera t ive  in all aspects of Hindu social life a t  all 
t imes. The  ridiculous and  scandalous extents to which it 
is p rac t i sed  can be gauged from the fact th a t  in South 
Ind ia  a Brahmin  or Caste Hindu  doctor  who may be called 
in to t r e a t  a Sudra  (untouchable) pa t ien t  would stop forty 
paces aw ay  from the pat ient .  He would not t alk to the 
pat ient  direct  lest he might get defiled. Instead,  a brick 
would be placed between the  doctor and the pa tient .  The 
pa t ien t  would relate his condit ion by addressing the brick. 
The doc tor  in tu rn  would prescribe the t rea tment ,  address 
ing the brick.  Different l imits of safety are prescribed for 
the B rahm in s  in so dealing wi th  different categories of 
Sudras o r  untouchables.  If a Brahmin and a Sudra  do 
not keep th e  prescribed distance between each a Brahmin  
gets contamin a t ed .  I t  is clear th a t  such a social s t ructure  
and  phi losophy of life cannot  draw human beings close to 
each other.  Far  from being a uni ting force it cannot  but  
aim a t  sp l i t t ing  th em  apar t .  The l imit  is th a t  according 
to Hinduism a sea voyage desecrates a Brahmin.  An en
lightened m a n  like Pandi t  Madan Mohan Malaviya had to do 
penance for having desecrated his faith by undertak ing the 
voyage to Flngland to a t te nd  the Round Table Conference. 
In view of this  philosophy who can say th a t  there is even a 
remote possibi l i ty of the integrat ion of the human race 
under this phi losophy ?
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Can the West  Unite  the World ?

Similarly,  the  Western civilization also c ann o t  uni te 
mankind  on one floor. Nat ional ism is a child of this very 
civil ization and it has torn the world into pieces. I t  is the 
West  which has exa lted the nat ion-s ta te  to the position of 
divini ty.  The u l t imate objective and purpose of life which 
it gave to man was the trappings of worldly life, th e  im
provement  of s ta nd ard  of living and the  pursuit  of material  
well-being. This being the goal of life for individuals and 
nations,  it was bu t  na tural  t ha t  individua ls ,  classes and 
nat ions would struggle to outpace  each other and  engage in 
a mad race for mater ial  exploits.  This a t t i tu d e  spl i ts  men 
and  a rray them against  each o ther.2 Competi t ion degene
ra tes  into r ivalry and feud and  riot and des t ruc t ion .  This 
civilization cannot  furnish an ideal t h a t  would help uni te 
the  human beings, compose their  differences a n d  promote 
among them co-operation in place of strife. Thi s  civiliza
t ion stands for the  division of men, not  for their  integrat ion.  
Under  the influence of this civilization man preyed  upon 
m an  impelled by animal instinct.  Wi th  this end  in view, 
the Western na t ions entered Amer ica and occupied the 
land after extermina ting the na t ive  Red Ind ians .  In the 
same way they int ruded  into Africa, made  a b o u t  a hu n d 
red million Africans into their  slaves, t ra nspor ted  them to 
the  areas occupied by them and forced them to  work like 
dogs on their  colonization projects and p lan ta t ions .  After
wards they developed a new fangled phi losophy to furnish 
a rat ionale for their  practices,  a justification for their  bar
baric acts,  an effort to “ prove" them as being in accordance

2. In  fact it has  produced  even in the  individuals a  sp l i t  personal 
i ty  In tegra ted  personali t ies  are a ra re  phenomenon in t h e  West.
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wi th the  law of nature.  This philosophy st ipulates tha t  
the world is nothing but  an arena wherein the struggle for 
existence goes on ceaselessly. In other  words, the basis of 
life in th e  world is conflict ra ther  than concord and co
operat ion.  In this struggle nature  only helps preserve one 
tha t  is fitter than  others to exist.  This is the na tura l  law 
of the  survival  of the fittest and it  is in accordance with 
this law t h a t  the species th a t  qualify for survival are select
ed. Thus,  the ex te rmina t ion of the weak and the survival 
of the  s t rong const i tute the process of natural  selection. 
The Western  followers of this new philosophy felt satisfied 
t ha t  if th e y  wiped out or suppressed the  smaller nations in 
order t o  occupy their  lands and exploit  their  resources for 
thei r  own aggrandisement  it would be no injustice to those 
nat ions since tha t  was wha t  the law of na ture  demanded.  
Tha t  was divine justice ! It  is because of this philosophy 
tha t  to d ay  many a white man does not  feel any compunction 
or uneasiness of conscience at the fact th a t  the whites have 
supplan ted  the  Red Indians by resort to force. The same 
‘t a l i sm an ’ is being invoked to just ify the eviction of the 
Arabs from Palestine on the  ground t h a t  they were back
ward whereas  the  Jewish set t lers in Palest ine have done so 
much to harness the  resources of the land.  If the Arabs 
have  been driven out  of thei r  homeland and Jews drawn 
from all over the  world to sett le in Palest ine,  it is no in
justice r a t h e r  it is in accordance with the alleged law of 
nature.  The  establ ishment  of Israel is being justified in 
America a n d  Europe  by this very logic. The question 
therefore,  arises : Can a civilization founded on such a 
philosophy be the basis of the integration of the human 
kind ?
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Marxism and World Unity

Let  us now see if Marxism can uni te h u m a n  beings. 
This might  perhaps be possible when, as the philosophy 
goes, after a profound and  decisive clash of the class and 
the  world is left with only one class of people. B u t  to reach 
th a t  stage a class struggle and th e  resul tant  b loodshed are 
inevitable.  God alone knows if such a stage would ever be 
reached. But  the course it has taken and  wants  to t a k e  to re
ach th a t  goal is the  course of a world-wide th rough a t rench
ant  class struggle involving violence, destruct ion a n d  bloody 
revolutions through which it will first establish th e  d ic ta t or 
ship of the proletariat ,  then l iquidate proper t ied  classes, 
dispossess them of their  holdings and finally ex te rm in a te  
them by ei ther killing them or exiling them or t h ro ugh any 
other means. It  will be only after all this has been done 
tha t  man might realize the dreamworld in which  a single 
class of human beings would live. This process has not  
been completed even in Russia and China. And what  has 
happened in Russia and  is t aking place in China is a bloody 
tale where revolution is eat ing its foes and  f riends alike, 
nay,  like the snake,  it is eat ing its own ch ildren.  The 
dream seems to be nowhere near realization. An d even if 
the  hope of the estab li shment  of a classless society ever 
approaches realization in these countries the wor ld may 
have to go through the same blood-stained process of des
t ruct ion and l iquidat ion.  How long will it take to complete 
no one knows. For  a few centuries at least the wor ld  should 
expect  to see conflict and division ra ther  than  t h e  unifica
tion of the  human race. Peace and t ranqui l l i ty  for which 
the  world is clamouring today cannot  come a t  l east  through 
the  agency of the Marxist  ideology and st rategy.
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III

ISLAM : THE HOPE OF MANKIND

This  is the  contemporary si tuat ion,  depressing and 
heart  rending.  But there is a silverlining to the otherwise 
dark  horizon,  the silverlining of Islam. I t  must be square
ly s t a te d  t h a t  there is and  was no ideology except  Islam 
th a t  can  uni te  the  world and serve as a basis for a world 
state.  I slam is the only religion in the world tha t  considers 
entire m ank in d  to be one family and proclaims tha t  all 
human beings have descended from the same parents : 
“ O mank in d ,  We created you from a single male and  a 
female” , declares the Qur ’a n 3. Then it asserts th a t  God 
has grouped them into nat ions and tribes not tha t  they may 
fight with each other but th a t  they may identify each 
other more  easily for promoting co-operat ion among th em 
selves. This  so-called division into groups is to facilitate 
reference or  identification ra ther  than  to set one against  the 
other  : “ A nd  We made you into nations and  tribes th a t  ye 
may know each o t he r” . Not  tha t  ye may despise each 
other !

The grouping  of men into nations,  clans and families 
is a na tura l  phenomenon.  Everybody is born into a family. 
The people nearest  him are those comprising his family and

3. “ O m an k in d  ! We have c rea tcd  you from a single male  and a 
female, and  h a v e  m ade  you nations and  tr ibes  t h a t  you m ay know one 
ano ther .  Lo ! the  noblest  of you, in the  s ight of Allah, is the  m ost  
righteous and  b e s t  in conduct .  Lo ! Allah is Knower,  Aware ”  (49 : 13).

“ O m a n k in d  ! Be careful of your d u ty  to your  Lord W ho c rea tcd  
you from a  s ing le  soul and  from it c rea te d  its  m ate  and from them  
tw ain  h a th  s p r e a d  a b ro ad  a m u lt i tude  of men and  w om en."  (4 : 1).
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it is they with whom he makes his first acqua in tance .  Be
yond this the families living in one locali ty o r  town are 
known to one another far be t ter  and have far closer  social 
relat ionship with one another than with those  of other 
localities and towns. The same is t rue of t h e  group of 
families th a t  const i tute one na t ion  or com mu ni t y .  Tha t  is 
the  only form, inter-relat ionship and  concourse between 
human beings takes.  It  is for this reason th a t  t h e  Creator 
of men has grouped them into nat ions and t r ibes .  The 
purpose is to faci l i tate identification and c o - o p e r a t i o n  
ra ther  than  tha t the  members of one family,  race or nat ion 
should look down upon those of others,  consider themselves 
superior to them or oppress them,  thus  leading to  conflicts 
between nations and spread chaos on G od’s ear th .  Accord
ing to Islam superiori ty does not flow from a h igh  bir th or 
connection with any race or nat ion does not bes tow upon 
any  one distinction.  If one is superior to ano ther  it is 
only because of one's moral s ta ture  and piety : Veri lv the 
most  honoured of you in the sight of God is (he who is) the  
most  righteous of you.

This is the conception of the human r ace  tha t  can 
ga ther  all men together,  bind them into a f ra t e rn i t y  and 
establish a world society and a world s tate.  Men can 
establish brotherly relations with each o ther  only when 
they  know that  they have all been created b y  one God, 
th a t  they  are all answerable to Him, th a t  He a l ike  is the 
Creator and Sustainer  of all, that  all human beings have 
been created out of the same flesh and blood, t h a t  no one 
is be t te r  than others because of this parentage.  All virtue 
is due to one’s good deeds and one’s superior mora l  charac
ter. Anyone who is righteous and just is wor thy  of respect
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irrespective of whether he was born in the E as t  or West.  
Anyone whose conduct  and  charac ter  are di sreputable is 
low, be he white or black. This is the t ruth to which the 
Prophet  of Allah (peace be upon him) testified in his historic 
address on the occasion of his last pilgrimage. He said, 
“ No Arab  is superior to any non-Arab,  nor a non-Arab 
superior to any  Arab. Neither is a white man be t te r  than  
a black man nor a black bet ter  than  a white. You are all 
descended from Adam and Adam himself was made of clay. 
The most  honoured of you in the sight of God is he who 
fears God most  and is the most r ighteous .”

Islam did not present this conception of equal i ty of 
man as an idle philosophv. It establ ished a society based 
on this concept .  In tha t  society it gathered the  different 
races and na tions on the basis of complete equali ty of all 
individuals.  Ail dist inctions of race, colour, language or 
nat ional i ty  were eradicated.  Among the people forming 
this society no one was high or low, holy or unholy. All 
offered the i r  prayers s tanding  side by side in the same 
mosque.  Th ey  interdined and intermarr ied  freely. In 
rights and  dut ies  they were equal to each other.  Even  the 
worst  oppon en ts  of I d a m  acknowledge t h a t  there is no 
religion a p a r t  from Islam tha t  has succeeded in obl i te ra t 
ing d i st inc t ions  of race, colour, language, place of origin 
and na t iona l i ty  in establishing universal  brotherhood of 
men. This is a unique blessing of Islam, a remaikable 
example of the leadership of the Holy Prophet  (peace be 
upon him) a n d  the miracle of the e te rna l  teachings of the  
Q u r ’an th a t  as f;ir as Muslim society is concerned the ent i re 
human race lias in fact become one ummah.

Not on ly  tha t ,  Islam also established a world state on
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the  basis of the same ideology and worked it successfully. 
W hen during the  days of the pious Caliphs I s lam crossed 
the  Arab frontiers, a large par t  of the world came  under its 
sway, Muslims of all part s of the world h a d  only one 
spiritual and temporal  head, the caliph The en t ire  Islamic 
world was governed by the same law. All Muslims formed 
one family. If a person, i rrespective of whethe r  he came 
from the East  or West ,  accepted Islam, became a  member 
of the Islamic society and enjoyed the same rights and 
privileges as did the  Arabs.  There  is no difference between 
the privileges he enjoyed and  the  ones en joyed by such 
luminaries like Abu Baler, Omar ,  Usman or Ali (God be 
pleased with them). W:hether one was a negro, an  Iranian,  
or a copt, or a berber,  he stood on the  same footing in the  
Muslim society after accept ing Islam as did t h e  ki th  and 
kin of the Holy Prophet  (peace be upon him) an d  his Arab 
followers. His obligations were the same as thei r ' s .  He 
enjoyed the same privileges as they did. His social s ta tus  
was equal to their 's.  He could acquire the grea t es t  emi
nence in the  Islamic society on the basis of his moral  quali
ties and righteousness.

It  is t rue tha t  in the later  periods Muslims developed 
m any weaknesses. Still the universal b rotherhood of Mus
lims tha t  Islam had created remained a living force despite 
all inimical forces. It  is a t ragedy tha t  Muslims were divid
ed into different sects. Differences on the basis of na t ion
ality,  race, and tribal  conflicts did crop up now and again. 
In place of a single empire of Muslims, many independent  
states came into being. But the  idea tha t  the  Muslims of 
the world consti tute one um m ah  remained in tac t .  The be
liever in Islam, whatever his racial links, place of origin,
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mother tongue or colour is a brother  to another  Muslim and 
wherever he moves in a Muslim society he enjoys the same 
privileges as other Muslims do. The world has for centuries 
witnessed the  amazing performance of this unique idea. A 
Muslim from any par t  of the world could go to any Muslim 
land wi tho ut  any  restrictions,  more freely in th a t  country,  
s tay  there ?s long as he wished, engage in any trade,  secure 
the highest  government post in tha t  country,  get married 
without  an y  difficulty. Islamic history is replete with in
s tances where a Muslim went out  of his country and lived 
in other  Muslim lands for decades.  He might have  s tudied 
in one country,  engaged in business in another,  became a 
min is te r or commander-in-chief of the a rmy in a third one 
and,  then  he might go over to yet  another,  set t le there and 
get marr ied .  A well known example is Ibn-i -Batuta ' s  who 
t rave lled through different Muslim countries for twenty- 
seven years ,  l i e  did not need a p issport or a visa to go to 
any of these  countries.  Nowhere was he quest ioned about 
his na t iona l i ty .  Nowhere did he face any difficulty in f u m 
ing his l iving.  He  needed no permit  to visit any ' ‘ ~ nor
was any period  fixed for his stay.  If he sought a job unaer  
any  go ve rnm en t  he got  appointed without any difficulty. 
He reached  India during the reign of Sultan Mohammad 
Tughlaq.  The fact tl at  he travelled from the farthest  cor
ner of Morocco,  his na t ive  land, did not  come in the  way of 
his a p p o in tm e n t  as a magistrate in India.  Afterwards the 
Sultan s e a t  him to China as his ambassador.  Tha t  proves 
th a t  n o th in g  bar red his entering even into diplomat ic ser
vice. Th is  clearly shows tha t  a t  tha t  t ime not only the  
idea of com mo nw ea l th  but  also th a t  of common citizenship 
was fully ope ra t ive .  The world of Islam was in fact a land
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of peace despite the  existence of independent  s ta t es  within 
thi s realm. The manpower of the entire Islamic world was 
available to any Muslim country.  Muslims owed allegiance 
to all Muslim states and the defence and pro tec t ion  of the  
world of Islam was the common responsibili ty of all Muslims. 
Till the  beginning of the 19th century A.C. th i s  position 
prevailed in the world of Islam. What  greater  proof could 
there be of the fact tha t  Islam not only furnished the  theo
retical and ideological bases of the world s t a t e  th a t  the  
thinkers of today  are longing. In fact it b r oug ht  such a 
s ta te  into being and worked it effectively for  centuries.  
This was the miracle Islam accomplished.

IV

THE CHALLENGE FROM W IT H I N

However,  it is extremely regret table t h a t  th e  present- 
day Muslims have become oblivious of the  g r ea t  legacy of 
brotherhood of all Muslims. When the Western nations 
invaded the Islamic world and  brought count ry  af ter  coun
t ry  under their sway, we first suffered a defeat in the ba t t le 
field, then accepted the  W e s t ’s supremacy in t h e  realm of 
knowledge, culture and philosophy. What the West  could 
n o t  achieve by the force of arms its philosophies accomp
lished by means more subtle.  Their  political rule touched 
the upper layer of our physical existence only.  But their  
cul tural  and intellectual dominat ion enslaved our minds.  
Our bodies alone were not enchained,  our mind s  and souls 
were also held captive and we were influenced into re ject
ing our own beliefs and accepting their  ideas.  I t  is one of 
the tragic consequences of these very influences t h a t  the
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Muslims accepted tlie concept of nationalism t h a t  was un 
known to them until  the 19th century.  Alongwith nat ional
ism the  Muslims also adopted  the cult  of regionalism in 
emula t ion  of the West. In consequence of the policies of 
Western powers and of certain Muslim governments Mus
lims of a count ry  or those of a part icular  ethnic origin were 
cut  off from the wider f raternity of the communi ty  of 
Islam. They chose to become a self-contained political 
unit ,  however ,  superficial and unrealist ic t h a t  might have 
been. Count ry or  ethnic group was presented as the be-all 
and  end-al l  of thei r  existence. Their  loyalties were for 
their  coun t ry  alone. In this s trange new world a Muslim 
could only  enjoy his rights within the boundaries of his own 
count ry .  Other  Muslim countries became as foreign to him 
as any non-Muslim country.  For the first t ime in the his
tory the Muslims broke up with their  own hands the uni ty  
of the wor ld of Islam. The nation to whom the idea of 
t err i tor ia l  nat ionalism was simply foreign, the nation th a t  
was raised as, to quote the Q u r ’an, “ the best of people, 
raised u n t o  m a n k in d ” 4 adopted the non-believers'  cult of 
nat iona li sm and tore to pieces the precious mant le  of 
in ternat ional  brotherhood tha t  it had inheri ted and which 
others cannot  get for any price : “ Not  if thou hads t  spent 
all th a t  is in the ear th couldst thou have produced th a t  
love and affection but  God had done i t . 1’

From the  middle of the 19th cen tury  the West was 
bent  upon breaking up the uni ty  of the Muslims and int ro
ducing t h e  doctr ine of nationalism. The result was th a t  
during th e  First  World War  a Muslim nation revolted 
against  an o th e r  Muslim nat ion  when the la t ter  was engaged

4. A1 Qur'an, 3 : 110. 5. A l-Q ur’an, 8 : 63.
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in fight with the  enemies. In this case bo th  the  nat ions 
were at fault.  The one had adopted  the cu l t  of Arab 
nat ional i sm and the other  th a t  of Turkish nat ional ism.  
Their  common teacher  was the Imperial ist  Wes t ,  who made  
them disregard the fact th a t  both were b ound to each 
other  by the ties of Islam. The Turks forgot th e  fact t h a t  
their  vast empire claimed to be an Islamic ca l ipha te .  The 
Caucasian Turks alone did not  populate this empire.  There 
were Arabs and other communit ies too who could owe 
allegiance to Islam but  could not be expected to  give their  
loyalties to Turks as their overlords.  The Arabs  did not  
realize th a t  the people against whom they took  up arms, 
evident ly at  the instigation of Western imperial i sm,  were 
none else than  their  brethren in faith and  the  prospect of 
independence dangled before them was yet  ano the r  noose 
of slavery tha t would be t ightened around the i r  necks. 
Drunk with nationalism both missed the real i ty and  clash
ed with each other.  The tragic consequence was  tha t  on 
the  one hand  the Turkish empire dis integrated,  the Turks’ 
own freedom was perilled and  when they barely succeeded 
in keeping their  own country intact  they l iquida ted  the  
cal iphate in whatever  form it had existed. Poli t ics and 
religion were divorced from each other.  The  script  
was changed from the Arabic to Latin.  All t i es  with the 
Muslim world were snapped. This was the Turk ish  t ragedy.  
On the other hand,  the Arabs could not secure t h e  indepen
dence in pursuit  of which they had accepted to become the 
tools of the  enemies of Islam. Iraq was annexed  bv the 
British. Syria and Lebanon passed into t h e  suzerainty 
of France.  Palestine was assigned to Bri tain u n d e r  a m a n 
da te  of the League of Nations.  They s ta r ted  convert ing it
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into the  na t iona l  homeland cf the  Jews. Th a t  was the 
price t h a t  th e  Muslim na tion  had to pay for accepting the 
concept  of territorial  nat ionalism.

After the Second World War different Muslim countries 
scat te red from East  to West  were blessed with deliverance 
from Western  colonial rule.6 The  emergence of those nat ions 
as separa te  independent  sta tes is the inevitable outcome of 
a historic movement  which cannot  be al tered.  What is 
regret table is tha t  all these Muslim countries are following 
the same doct r ine  of nat iona lism tha t  they had imbibed 
from the i r  Western masters. The concepts of a single 
na t iona l i ty  within the darussalam, of common citizenship, 
of a commonweal th  of Muslim countries apar t ,  they are not 
even fully conscious of the  revolutionary rule of Islam be
cause of which they are linked to each other,  which can 
uni te  the i r  Muslim populat ions into one ummah, promote 
goodwill and  co operat ion among them, open up new vistas 
of co-operat ion and concord for their  common development ,  
tu rn  the m  into comrades in a rms  defending each other's 
t err i tor ia l  independence.  The western concept of na t iona l 
ism domin a te s  them to such an exten t  tha t  they consider a 
Muslim of another  country alien to them as is a non- 
Muslim. T h ey  do not hesi tate to light with another  Muslim 
count ry  if their  terri torial  interests so demand.  They see 
nothing wrong in making friends with the sworn enemy of 
another  Muslim country.  They are not moved even if a 
brother Muslim country is subjected to injustice and oppres
sion. T o d a y  they are equally faced with the danger of

6. At p re se n t  th e re  are 37 independen t  Muslim States, 36 of which 
are  m e m b e rs  of th e  United Nations, of which 28 have a t ta in e d  inde
pendence f ro m  colonial rule only a fte r  the  Second W orld W ar.
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once again losing their  independence in the event  of a clash 
between the  Big Powers.

In such circumstances a welcome voice has  been heard, 
inviting the heads of Muslim countries to assemble a t  one 
place, deliberate on their common problems and devise 
ways and means of mutua l co-operation for solving them. 
Reason expected tha t  this call would be hailed. But ,  alas ! 
W ha t  we hear and see is th a t  more than  the  non-Muslims 
our Muslim brethren are displeased with thi s  call. The 
wisdom of unit ing nation-states on the basis of religion is 
being called in question.  And the irony is t h a t  the  men 
who hold this view are themselves raising th e  slogan t h a t  
socialist countries should band together.  Grouping together 
in the name of Communism is vi r tue  and wisdom,  doing so 
in the name of Islam is folly and sin. Unit ing a n d  coming 
together on the basis of comprehensive bonds  is beyond 
reproach provided the binding factor is belief in Marxism 
and  not  in G od’s deen. Tha t  is the extent  of the mental  
slavery of these disciples of the Western impet ia lism even 
after they have been freed from the la t t e r ’s political domina
tion. The master  may have been uniting round their  
mutua l  ha te  for Islam and subjecting the Muslims to all 
manner of atro .ties and may still be nurtur ing evil designs 
against them bu t  once they have taught  their  disciple th a t  
admi t t ing  any relationship with Islam is ‘reac t ionary ism’, 
how can this react ionary disciple act and d am age  his repu
tat ion of being a so-called progressive ?

V 

A W OR D  TO THE CRITICS

The objections to the proposal of a conference of Mus
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lim countr ies tha t  have been heard in the  near past  reveal 
only one fact,  viz., tha t  the  rulers of the Muslim countries 
are highly confused. They do not t ry  to probe facts and 
get a t  the core of the problem directly.  What  can be a 
valid a rgument  against the conference of Muslim states 
when there  exists a British  Commonweal th of nations.  The 
only factor common among these nations is th a t  they  have 
all been ruled by the British.  Nei ther  do they  share their 
cultures,  nor a common language nor are the y  linked to 
each o ther economically nor are they each o th e r ’s neigh
bours geographically.  Still no one has any objection to the 
Bri t ish Commonweal th.  Similarly,  there is an organization 
of African states.  The part ic ipants  have nothing common 
between them except the colour of their skin and her com
mon object ive of protecting the Blacks against  the desiens 
of the Whi tes.  The people who are opposing the move for 
tlie unification ot the Muslims are themselves members of 
this o rganizat ion.  Two more regional groupings are in 
ex i s te nce—one of Communists countries under the Warsaw 
Pac t  an d  t h e  other of the  s ta tes  of Northern America in 
the  shape  of the  United States  of America.  No one ques
tions the  r ight  of these s tates to unite.  Why should anyone 
oppose such an organization of Muslim countries ? On what 
basis can th e  idea be objected to. From Pakis tan to Morocco 
and  South  Africa the  boundaries of the Muslim countries 
are cont iguous to one another.  If the interrupt ion caused 
bv the  sea be overlooked. Indonesia and Malaysia also 
become geographical ly contiguous to these countries and 
links in t h a t  long unbroken chain.  Religion is not the 
only common factor among them,  they  are also bound to
ge ther by the i r  common culture and civilization. Wherever
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we may go from Indonesia to Morocco, the Muslims have  a 
culture t h a t  is shared by all believers in I s lam.  The  funda
menta l s  of this cul ture are equally manifest  in all Muslim 
countries.  Wherever a Muslim may go the m o m e n t  he hears 
the call to prayer  he becomes conscious t h a t  he  is among 
his brothers in faith.  He is as much a member  of the  con
gregation in the  mosque as any nat ive  Muslim.  No one 
among the gathering considers him a stranger.  R a t h e r  they 
rush to embrace him when they  come to know t h a t  he has 
come from another  Muslim country.  He m a y  not know 
their language. But  ‘As Sa lamo ‘Alaikutn’ is t h e  common 
mode of salutat ion between him and the na t ions .  The 
language of the  prayer as well as of the se rmon is not 
Greek or Latin to him. “ All Praise is for Allah,  the  Sus- 
ta iner  of the Wor lds” and “ Allah is Grea t"  are beliefs t h a t  
he shares with them.  The form and contents  of the prayer 
are the same from Indonesia to Morocco. T h e  congrega
t ions can choose him, the  lone stranger,  to lead th e i r  prayer.  
He,  the lone st ranger,  can offer his prayer  led by their  
leader. Outside the  mosque wherever he may move  in the 
Muslim society of th a t  count ry he would find the ties of 
culture binding him and the native Muslims. H e  can dine 
wi th them confident in the knowledge tha t  all t h a t  is pro
hibited is ana thema to him and them alike. The  rules of 
cleanliness are observed as much by them a s  by him. 
Whatever Muslim count ry he may be visiting, i ts  elite and 
commonfolk alike enquire af ter  the welfare of t h e  Muslims 
of his country as if they were their  very kinsmen.  If they  
learn th a t  they are comfortable they praise Al lah  for the 
happy news with their faces flashed with joy. I f  the report 
is not good they feel sorry as his own compat r io t s  would do
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if they  lea rn t  about  the plight of their countrymen.  Not 
only t h a t .  All laws governing marriage, divorce,  heritage, 
etc., in Muslim countries are so similar to one a no th e r ’s 
th a t  the  cit izen of one count ty  finds no difficulty in m ar ry 
ing the cit izen of another country.  This s ta te  of affair 
exists nowhere  else in the  world apa r t  fiom the Muslim 
count ries.  This proves th a t  there exists between all Muslims 
st rong a n d  deep relat ionship based on the common sen t i 
ments ,  m u t u a l  sympathies and good wishes and common 
culture and  c iv i l i zat ion—a re la t ionship which no force can 
undo even in this age of the cult of nationalism. In ad d i 
tion all T.he Muslim countries from the East  to West  are 
cont iguous  to one another  geographically.  Why shouldn’t 
they  th en  combine to solve their  common problems and 
assist  one ano the r  for progress and development .  Another 
reason why the Muslim countries should join their forces 
is t h a t  individua l ly  they cannot  wi ths tand  the ruinous 
effects of interna tiona l conflicts between the  Big Powers. 
Forging un i t y  among them,  therefore,  is essential as it is 
considered necessary for the African nat ions to organize 
themselves to th w ar t  the designs of imperialist  powers. If 
the colour of the skin, geographical cont igui ty and common 
interests a rc valid grounds for Africans to  uni te  and no one 
objects to t h e i r  organizing themselves why is not the  un ity  
of Muslims for a common cause born of deeper relations 
among th e m  valid and justifiable ? How can a rat ional  
person object  to such an a rrangement  ?

The persons who are opposed to Muslim countr ies’ 
organizat ion on the basis of religion, should be made to 
squarely face this quest ion : Why should the  Muslims not  
uni te for p ro tec t ing  themselves when it is religious preju
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dice alone tha t prompts  the Western na tions  to commit  
excesses against  the  Muslims all over the world ? The West
ern powers have not  yet  got overcome over their  prejudice 
against  Islam and the  Muslims tha t  they inher i ted from the  
Hays of the crusades.  However much a Muslim may go 
out  of his way to prove his religious tolerance and  try to 
win their favours by showing indifference to his own reli
gion, the West wouldn’t forgive him for being a Muslim nor 
would spare him their wrath.  They are not c o nt en t  with 
the  injustices they are inflicting upon the  Muslims. Wliere- 
ever in the world there is a conflict between Muslims and  
non-Muslims their  sympathies are with the non-Muslims 
irrespective of who is the oppressor and who the  victim. 
Who does not  remember the proclamation* th a t  Lord Allen- 
by made after  occupying Palest ine in the Fir st  Wor ld War.  
I t  was in the spirit  of the  same Proclamation t h a t  a rrange
ments  were made to evict the Muslims from the i r  h o m e 
land transplant ing the Jews  in their  place. Could the  people 
of America and Europe watch with equanimity a n  injustice 
of a similar na ture and magnitude been p e rpe t r a ted  upon 
any  other nation ?

When India was part i t ioned a Muslim ma jor i ty  area 
like Kashmir  was given away to B ha ra t  as a gift on a pla t
ter.  Since then the Muslims of Kashmir  h a v e  been sub
jected to most inhuman repression but  this tale of tor ture 
and  oppression has not  moistened the eyes t h a t  have not  
stopped shedding tears  over the  fate of the Hungarians,  
al though what happened in Hungary bears no compar ison to 
what  has been happening  in Kashmir  for the la s t  nineteen 
years.  Similarly in the case of Cyprus the  sy mp ath ie s  of 
the West are with the Greeks al though they are commit t ing
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atrocit ies on the  Turks.  The reason is simple : the oppres
sors are a f te r  all Christians while the oppressed are Mus
lims. The  USA showed scant regard for the close friendship 
tha t  Turkey  ha d  for her. The reign of ter ror  th a t  Bri tain,  
France,  Belgium, Holland,  Portugal and other Christian 
nations let loose on Muslims in different countries of Africa 
is unsurpassed in the  history of racial prejudice. Their  
cul ture was  dest royed,  their  economic might was broken, 
they were depr ived of education.  No one was allowed to 
reccive educa t ion  unless he ei ther adopted  Chr ist ianity or 
a t  least took  a Christian name in place of his Muslim name.  
Most of t h e  Africans appointed  to  the a rmy  and civil ser
vice were Christ ians.  The result is tha t  in many newly 
independent countr ies  of Africa whose populat ions are pre
do minant ly  Muslim, the Government  is in the hands of the 
Christians,  while the Muslim majori ty has been simply 
rendered helpless.  Even where Muslims occupv posit ions 
of a u t ho r i tv  the Christ ians enjoy such power in the  a rmy 
and civil service th a t  Muslims find it difficult to run the 
government .  The question,  therefore,  arises why should 
not  the people who have been victimized all over the world, 
and who cont inue  to be victimized, because they  profess 
Islam, un i te  toge ther  to protect  themselves on the basis of 
the  same religion th a t  led to their  being vict imized due to 
the  religious prejudice of the Christians and  the  Jews ? Is 
the band ing  together  of the  oppressors for perpe trat ing 
their  crimes more deplorable or the organizing of the  
oppressed to  defend themselves ?

One is wonder-st ruck at the people who are opposing 
the union of  the Muslim States on tlie ground tha t  such 
a grouping on  the basis of religion is unsound, (hie is
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wonder-struck tha t  joining hands in the name of Commun
ism is wise and acceptable;  making colour a ra l lying force 
is also justifiable ; only uni t ing in the name of God and His 
religion is a folly ! The logic of this a rgument  is simply 
beyond one’s comprehension. In iny opinion t h e  Muslims 
should not only rally together  to solve their rel igious,  cul
tu r a l  and economic problems and  should not  on ly  cooperate 
with each other for the i r  cul tural  and mater ia l  progress ; 
they  should also join their  hands to s t r eng th en  their  de
fence by concerted efforts. In addi t ion,  they  should  t ry  to 
pool their  resources to develop a rmament  i nd us t ry  so th a t  
th ey  may not remain dependent  on Russia or America  or 
Bri ta in  for the supply of arms.



Chapter 'Jwo

THE TASK BEFORE THE MUSLIM SUMMIT

The Muslim world is faced with many challenges of 
colossal magni tude .  One of these is t h a t  of secular na t ion
alistic philosophy.

The  message of Muhammad,  the hist Messenger of 
Allah (peace be upon him) to all human beings was to serve 
one God and to live together righteously as brethren.  The 
contemporary  man,  however,  tends to worship many gods 
beside (often, instead of) the one true. God, the Creator of 
the  universe.  This has destroyed the  bases of the faith 
th a t  hu ma n beings const i tute  one brotherhood.  St range ly 
enough, th e  age in which man was able to subdue space, 
the age in which physical  d is tance have been vi r tual ly 
annihi la ted,  and  when East  and West,  Nor th and South 
have a lmos t  ceased to be meaningful terms,  tha t  same age 
has witnessed m a n ’s u t te r  inabil i ty to t ranscend mental ly 
the bar riers of race, language and geography.  It  is in this 
very age t h a t  m a n ’s inborn nar row-mindedness was exa lted 
into a respectable philosophical doc t r ine—the  doctrine of 
na t iona l ism.  This doctr ine has kept  the  nations of the 
world perpe tua llv  divided,  and has promoted  suspicion, 
ha tred ,  and host i l i ty instead of trust ,  sym pa th y  and fr iend
ship. This doct r ine ,  combined wi th  a material ist ic outlook 
of life, has plunged the  world into two world \vars in the 
short  span of three decades. No wonder,  having tasted its 
b i t t e r  frui ts,  the Western world is t ending to discard it as
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out-da ted  and dangerous for the  future  of m a nk in d .

Tragic indeed is the  fact th a t  in many of the  Muslim 
countries,  a  group of people has been t ry ing  t o  sell this 
very secular nationalism as the panacea of our  ai lments.  
The propagation of this  ideology has been car ried  out  wi th 
the  blessings of our former colonial maste rs  who saw in 
nat ional i sm the germs t h a t  could disrupt  the  u n i t y  of the 
Muslim um m ah. Dur ing the  Fi rs t  World War ,  the  Arabs 
and the Turks were inst igated to  fly at  each  o th er ’s 
throa ts ,  none of them realizing t h a t  nat ional is t  feelings had 
been deliberately worked up as pa r t  of a diabolical  con
spiracy to undermine the  political s t rength of th e  Muslims. 
Now th a t  the Muslims have regained their  r igh t  to shape 
thei r  c'estiny, the  enemies of the Muslims a re  once more 
busy preaching nationalism which, they hope, will prevent  
the  Muslims from forging strong bonds of un i t y .  Nothing 
scares the  world powers, Zionism and the  inc ipient  Hindu  
imperial ism as the spectre of Islamic revival a n d  Muslim 
unity.  Once the Muslims—who number a round 600 millions 
— close their  ranks, it would mean an end to the i r  aggran
dizement  and exploitat ion of the Muslim countries.  I he 
Zionists know only too well th a t  the Muslims unite,  the 
end of Israel would be just a t  hand.  This fear  is shared 
by  those who are dreaming  of preponderant  H i n d u  domi
nance and influence over Asia and Africa. The  imperialist  
powers are aware t h a t  this  un ity would make i t  impossible 
for them to play with the dest iny of Muslim countries,  as 
they have been doing in the  past,  by placing one stooge 
into power here and another  there.

The hostile criticism, therefore, with which the recent  
move towards Islamic unity has been gree ted  in a section
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able. W h a t  is less understandable is th a t  the head of a 
Muslim Sta te  has chosen to come out  in open opposition to 
the idea of Muslim unity.  It  is difficult to believe tha t  any 
Muslim can be so gullible as not  to realize as to who s tands  
to benefit an d  who s tands  to lose by the perpe tuat ion of the 
present  d isunity of the Muslim world : the Muslims or their  
enemies.

The  Muslims have experienced both the blocks. These 
experiences have made it crystal  clear tha t  each of the 
world powers has its own axe to grind and their  gestures of 
friendship are merely designed to fur ther  their  own in te r 
ests. I l ence  while the Muslims should welcome friendship 
and co-operat ion from whichever country it might come, 
they should ma in ta in  vigilance towaids  the worid powers 
who are a lways on a look-out to exploit  our present s ta te  
of backwardness  and  disuni ty.  In fact, this makes it all the 
more necessary for Muslims to come together  so th a t  the 
s t rength of each will be the  s t iength  of all. This alone is 
the  road through which the Muslims will be able to retain 
their  independence,  play a heal thy and cons truct ive role in 
world affairs and bring about  their  much-cherished renais
sance.

In the  chaos tha t  engulfs the present-day Muslim 
world, the cal l  for an Islamic Summit  has raised new hopes.
I share,  wi th  my other bre thren in all pa i ts  of the Muslim 
world, the expectat ion th a t  a large number  of heads of 
Muslim s ta t es  will part ic ipa te  in it and something tangible 
will come o ut  of it. 1 am part icularly hopeful tha t my own 
country,  which  has consistently championed the idea of 
Muslim unity  and has seen tangible manifestat ions of th a t
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uni ty  during its recent conflict with India,  will  play a 
positive role in making this Summit  a success.

In order th a t  this Summit  may hav ea subs tan t ia l  im
pac t  on the future of the  Muslim world, it seems necessary 
to keep in mind th a t  our a t ten t ion should be focussed not 
merely on creating a bloc of Muslim countries,  bu t  should 
also try to come into grips with the fundamenta l  problems 
which face the contemporary Muslim world. In  my own 
humble opinion, the following problems deserve the  a t t e n 
tion of the  leaders of the Muslim world :

1. The very existence of Islamic culture is menaced 
by th e  intrusion on a terrific scale, of foreign cul tura l  in
fluences. We have flung our doors wide open n o t  only for 
the  sciences and technology (which we do indeed need),  bu t  
also to those unheal thy aspects of Western cu l tu re  which 
are gradually depriving our life of Islamic or ientat ion.  
Unless we take  care of our cultural  ident i ty,  the  future of 
the  Muslim world is doomed.

2. Another problem which is closely re la t ed  to the 
above is concerned with the reorientat ion of educat iona l 
policy. We have at  present two different and  conflicting 
systems of education, bo th  of which suffer from serious 
drawbacks  One of these fails to prepare people t o  shoulder 
the  practical  responsibil i t ies of worldly life, while the other  
fails to provide any religious guidance, and mora l  or ienta 
tion. These conflicting systems of education h a v e  produced 
people with fundamental ly different outlooks which has 
resulted in a dangerous internal conflict in the  Muslim 
society. What  we need is an integrat ion of th e  heal thy 
elements of both,  leading to the emergence of a unified 
system of education.
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3. An ancilliary pioblem is th a t  of organizing and 
fostering research by pooling the resources of all the Muslim 
countries.  Scientific and  technological research should be 
organized wi th a view to meet the needs of the Muslim 
society and  to make them a servant  of the Muslim culture 
and t radi t ion.  Another plane of work is the organization 
of research on the living issues of the Muslim society,  par 
t icularly the  problems produced by the  challenge of moder
nity.  We must  evolve our own unique approach to all the 
pressing problems th a t  beset us an approach based on the 
tenets  of the  Q ur ’an and Sunnah and not  one in bl ind imi
tat ion to the ideologies of the  day.

4. The  Islamic Summ it  mus t  also consider set t ing up 
of heavy indus t ry  and a rmament  factories in the Muslim 
countries for the defence of the Muslim world. Unless heavy 
a rma me nt  factories a re  set up in the Muslim countries,  they 
will have  to rely on outside sources. While some of the 
Muslim count ries  can provide labour and technical know
how, there are other Muslim countries which are rich in 
foreign exchange and other necessary resources (Saudi 
Arabia,  for instance, seems to be possessed of iron deposits 
of good qua l i ty  in abundance) .

5. In order to s trengthen the bases of Islamic uni ty 
and  promote greater  understanding  among the Muslim 
countries,  ways and  means should be devised to popularize 
our common Islamic language — Arabic. This will develop 
greater  communica tion between Muslim countries and a 
be t ter  appreciat ion of each o th e r ’s problems and difficul
ties.

6. In order to create a cordial atmosphere,  the mutual  
p ropaganda  war between Muslim countries should pu t  to
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an end.
7. The Muslims should jointly set up a body  which 

could a rb i t ra te ,  ad judica te  and  help the Muslim count ries 
solve their  mutua l  problems and disputes.  When an In te r 
national  Court of Jus tice can be set up at  the  Hague ,  why 
should the  Muslim countries not  establish such a n  organiza
tion to solve their  disputes and smooth out  th e i r  internal 
s t rains and stresses ?

8. I t  also seems advisable to  promote th e  establish
ment  of a Muslim World -News Agency. The presen t  state 
of affairs is deplorable.  Muslims of one co u n t r y  are to a 
great  ex ten t  in dark about what  is going on in o the r  Mus
lim countries. The media for whatever  news we ge t  are the  
news agencies which have been set up by in te res ted  foreign 
countries.  Similarly there should be a ne t -work  of radio 
communica tion so tha t  there  may be a posi t ive  media of 
direct contac t  between the  Muslim world.

9. The  problem of developing closer economic ties 
between the Muslim countries also merits serious a t ten t ion .  
Muslim countries should give first priority in impor ting 
goods to their  sister Muslim countries.

10. The passport  and  visa restrictions be tween Mus
lim countries should in the first instance be eased as a 
result of a common policy formulated by the rulers of all 
the  Muslim countries of the world and efforts should be 
made  to finally elminate them altogether.

11. The problem of Muslims of Africa should also 
receive due at tent ion.  In several countries in Weste rn  and 
Central Afiica the Muslims are in numerical  majo r i ty ,  and 
are ye t deprived of political influence. Kept  backward  in 
education by the imperialist powers, these Muslim majori
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ties have  been rendered ineffective. If these Muslims are 
not  t ake n  care of, the  Muslim influence in the African con
t inent  will continually decline. Similarly the problems of 
stepping up systematic efforts t awards the propagat ion of 
Islam in Africa should be taken up in right earnest .

12. Muslim minorities in several countries of the 
world are being subjected to intolerable persecution and 
injustice. In some of the countries,  life, p roper ty  and 
honour of the Muslims are not  at  all secure. In o ther  
countries,  concer ted efforts are being made to dest roy their  
d is t inc t cul tura l  identi ty.  In short ,  their  right to live, and 
to live as Muslims, is being denied. If the Muslim countries 
were to take  up the  mat te r  jointly,  there is no reason why 
this p roblem cannot  be solved.

13. Last ,  but  not  the least ,  is the  extremely impor
t a n t  problem of Muslim s tudents  who are studying abroad 
in non-Muslim countries and are, therefore,  exposed to all 
kinds of unhea l thy  influences. The result is tha t  before 
they re tu rn  to their  respective countries,  a majori ty  of 
them has  already undergone a metamorphosis  wi th the 
result  th a t  their  moorings in their  own culture are ruptured 
and  the i r  usefulness to their  own people is reduced. Mus
lim s t a t e s  should plan to establish their  own hostels at  
imp or tan t  educat ional  centres. These hostels should not 
only provide accommodation and halal food to the Muslim 
s tudents s tudy ing  abioad,  but should also make ar range
ments for their  moral and spiri tual t raining,  their  ideolo
gical o r ienta t ion  and for heal thy recreations.  We can also 
plan to establ ish,  on the principle of division of work and 
special izat ion,  cer tain Inst i tu tes  of Advanced Learning in 
different Muslim countries so t h a t  our s tudents  may go to
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them for advanced educat ion in all im po r ta n t  fields of 
s tudy and thus our dependence on foreign count r ies  in these 
fields may also be minimized,  if not  el iminated.

These are some of the  problems which bese t  the  Mus
lim world. The heads of Muslim s ta tes  should come to grip 
with them.  Ours is a mult i-faced problem and  it must  be 
faced in all its aspects.  If the European count r ies  which 
lack a unifying ideology, can gradua lly move towards  
the  goal of Uni ted Europe and some of the .n can even 
develop their  common market ,  common p lanning an d  some 
kind of common par l iament  and common cont rol  why the 
Muslims cannot become uni ted  to solve their  commo n pro
blems and meet  the external  challenge th a t  th r ea te n  them 
all, al though they  believe in One God, One Prophet ,  and 
One Book.


