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P R E F A C E

M uslims today suffer from a crisis of the soul. Although they 
a re  em erging on the world m ap as a political force, which cannot be 
neglected, they lack tha t  self-confidence and that sense of direction, 
dedication and of world mission which had , in the past, been the 
m ain  source of their strength. The long years o f  imperialistic domi
nation  have rapped  the springs of their ideological strength and 
m oral rank , and  the West-oriented educational system has blurred 
their vision and distorted their value-pattern. T h a t  is why despite 
political independence, they have no t been able to confidently a n d  
fearlessly chart  out a  new destiny for themselves. They stand be
wildered and  aghast. In  fact they are faced with one of tjie most 
critical periods of their history : Their very ideological existence is at
stake. T h e  world around  them has become an  arena for the full pelay 
o f  the demonic ideologies o f  nationalism, materialism, racialism and 
imperialism. I t  is a threatening spectacle, when m an armed by his 
own creations, has become a danger to the entire civilisation. The 
conditions are very similar to the one that prevailed at the advent of 
M u h a m m a d  (peace be upon him). T he sensate culture of the West 
has no t  only tom  the Western society into pieces, it is also threaten
ing the emerging Muslim world with extinction. T he forces o f  Iran, 
R om e and  A rabia  posed a similar threat to the nascent Islamic 
movements a t  the morrow of the 7th century. But M uham m ad 
(peace be upon him) refused to succumb to the threat ; he faced it 
a n d  tu rned  the tide against his adversaries. Even today the cates- 
t rophe can be averted by following the example o f  the great m an 
who changed the coucse o f  history fourteen hundred years ago. I t  is 
in  this belief th a t  the present compilation is being presented on the 
occasion o f  the Annual Seerat Conference o f  the Jam iya tu l Falah, 
K arach i .  W h a t  the Muslims need today is a  rediscovery of 
M u h a m m a d  (peace be upon  him) so tha t they may recapture & full 
view o f  his life and  mission and  resolve to dedicate themselves to the 
task which the  p rophet has placed on their shoulders. This book is 
being presented to awaken this realisation among the Muslims.

The Prophet o f Islam is a compilation and contains selections 
from the  writings o f  leading Muslim scholars of our times. The 
editors have m ade every effort to cover a wide field and present in a 
short span o f  hundred  pages at least some glimpses of  the myriad
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personality of the Prophet of Islam ; although they knew that they 
were engaged in the impossible task of  encasing sunshine. I f  they 
have succeeded in presenting a t  least some aspects of the life and 
mission of the greatest m an humanity has produced and if  the reader 
can, even for a few moments feel himself mentally and emotionally 
in the company of the m an who is a  blessing unto mankind, they 
will feel more than rewarded.

The editors offer their heartfelt thanks to Dr. Amir Hasan 
Siddiqi for the guidance, assitance and encouragement that he gave 
in full measure. They are also thankful to M r. Irshad Ahmad for 
typing the manuscript in a very short period and to M r. Shahzadul 
Hasan Chishti for correcting the proofs.

Khurshid AhmadN
Ahmad Anas

Ju n e  22: 1966 

Rabiul-awal 3, 1386
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Chapter I 

The Mission of the Prophet

Muhammad o f  Arabia ascended th e  h ighest Heaven and r e tu r n 
ed. I swear by God tha t  i f  I had reach ed  th a t  p o in t ,  I should  never  
have re turned . These are the  w o rd s  o f  a g re a t  Muslim sain t,  Abdul 
Quddus o f  Gangoh. In the  w h o le  range o f  Sufi l i te ra tu re  i t  will  
be probably difficult to find w o rd s  w hich , in  a single sen tence , 
disclose such an acute  pe rcep t io n  o f  the  psychological d ifference 
between the p rophetic  and the  m ystic  types o f  consciousness. T h e  
mystic does no t  wish to  r e tu r n  fro m  the  repose  o f  ‘unitary  ex p e 
r ience ’; and even when he does r e tu rn ,  as he m ust ,  his r e tu r n  does 
n o t  mean m uch for mankind a t  large. T h e  p r o p h e t ’s r e tu rn  is 
creative. He re tu rns  to  insert h im se lf  in to  th e  sweep o f  t im e  w ith  
a view to contro l the forces o f  h is to ry ,  and th e reb y  to  crea te  a fresh 
world of  ideals. For the mystic the  repose  o f  ‘unitary  ex p e r ie n c e ’ 
is something final ; fo r  the p ro p h e t  i t  is the  awakening, w ith in  h im , 
o f  world-shaking psychological forces, ca lculated  to com ple te ly  t ra n s 
form the  human world. The d es ire  to  see his religious experience  
transformed into a living w orld -fo rce  is su p rem e  in the  p ro p h e t .  
Thus his re tu rn  amounts to a k in d  o f  p ragm atic  tes t  o f  th e  value o f  
his religious experience. In its  c rea tive  act the  p r o p h e t ’s will judges 
both itself and the w orld  of  c o n c re te  fact in  w hich  it  endeavours  to  
objectify itself. In pene tra ting  th e  im perv ious  m ateria l befo re  him 
the p rophe t  discovers him self fo r  himself, and unveils h im self  to  the  
eye of  history. A nother  way o f  judging  th e  value o f  a p ro p h e t ’s 
religious experience, the re fo re ,  w o u ld  be  to  exam ine  the  type o f  
manhood that he has created and the cu l tu ra l  w orld  th a t  has sprung 
ou t o f  the spirit  of his message. In th is  le c tu re  I w an t to  confine 
myself to the la tter  alone. T h e  idea is n o t  to give you a descr ip 
tion o f  the achievements of  Islam in th e  dom ain  o f  k n o w ledge .  I 
want ra the r  to fix you r  gaze on  som e o f  th e  ru ling  concepts  o f  the  
cu lture  o f  Islam in o rd e r  to  gain an insight in to  th e  process o f  
ideation that underlies them , and thus  to  ca tc h  a glimpse o f  the  soul 
that found expression through  th e m . B efore, how ever ,  I p roceed  to 
do so i t  is necessary to understand  the  c u l tu r e  value o f  a g rea t  idea 
jn Islam — I mean the finality o f  th e  in s t i tu t io n  o f  p ro p h e th o o d ,

I
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A prophet  may be defined as a type af mystic consciousness in 
w h ich  ‘unitary e x p e r ien ce ’ tends to  overflow its boundaries and 
seeks opportun it ie s  o f  red irec t ing  or  refashioning the forces o f  
collective life. In his personality  the  finite cen tre  o f  life sinks in to  
his ow n infinite dep th  only to  spring up again, w ith  fresh vigour to 
destory  the  old, and to  disclose the  new  d irections of life. This 
con tac t  w ith  the  ro o t  of his ow n being is by no means peculiar to 
man. Indeed the  way in w hich  the  w ord  ‘wahy’ (inspiration) is used 
in  the  Q uran  shows tha t  the  Q uran  regards it  as a universal property  
o f  life ; though its na tu re  and charac ter  are different a t  different 
stages o f  the  evolution o f  life. The plant growing freely in space, 
the  animal developing a n e w  organ to suit a new  environment, and 
a hum an  being receiving light from the inner dep th  o f  'life, are all 
cases o f  inspiration vaiying in character  according to the needs of 
the  rec ip ien t ,  o r  the  needs o f  the species to which the recipient 
belongs. N ow  during  the  minority  o f  mankind psychic energy ^ 
develops w hat I call p rophe tic  consciousness a m ode of economiz
ing individual thought and choice by providing ready-made judgments, 
choices and ways of  action. W ith  the b i r th  o f  reason and critical 
faculty, how ever, life, in its ow n in terest ,  inhibits the  formation and 
g ro w th  of non-rational m odes of  consciousness through which psychic 
energy flowed at an earlier stage of human evolution. Man is p r im 
arily governed by passion and instinct. Inductive reason, which alone 
m akes man m aster  o f  his env ironm ent,  is an achievement ; and 
w hen  once born  it  must be re inforced by inhibiting the g row th  of 
o th e r  modes o f  know ledge. T h ere  is no doubt that the ancient 
w orld  produced  some great systems of philosophy at a time when 
m an was comparatively p r im itive  and governm ent m ore  or less by 
suggestion. But we must n o t  forget that this system-building in the 
anc ien t  w’orld was the work o f  abstract thought which cannot go 
beyond the systematization o f  vague religious beliefs and traditions, 
and gives us no hold on the  concre te  situations o f  life.

Looking at the  m a t te r  from  this po in t o f  view, then, the  
P ro p h e t  o f  Liam seems to  stand betw een  the  ancient and the m odern  
w'orld. In so far as the  source  of his revelation is concerned he be
longs to  the ancient w orld  ; in so far as the  spirit  o f  his revelation 
is concerned  he belongs to  the  m odern  w orld .  In him life discovers 
o th e r  sources o f  know ledge  suitable to  its new direction. The 
b i r th  o f  Islam, as I hope to  be able presently  to  prove to your satis
faction , is the  b ir th  of  inductive, in te llect.  In Islam prophecy 
reaches its perfec tion  in discovering the need of its ow n abolition 
This involves the  keen percep t io n  that life cannot for ever be- kej>t 
in leading strings ; th a t  in o rd e r  to  achieve full self-consciousness 
m an  m ust finally be th ro w n  back on  his own resources. The 
abolit ion  of  p ries thood  and hereditary kingship in Islam, the constant
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appeal to  reason and experience  in the Q uran , and the  emphasis tha t  
i t  lays on N a tu re  and History as sources of  hum an knowledge, a re  
all different aspects of the  same idea of finality. T he idea, h o w ev e r ,  
does no t m ean  tha t  mystic experience, experience ,  which q u a l i ta 
tively does n o t  differ from the experience o f  the  p ro p h e t ,  has n o w  
ceased to  exist as a vital fact.' Indeed the  Q u ran  regards b o th  
‘Anfus' (self) and ‘Afaq* (w orld) as sources of  knowledge. G od 
reveals His signs in  inner as well as outer  ex p er ien ce ,  and it  is th e  
duty  of m an to judge  the  knowledge-yielding capacity o f  all aspects 
of experience. T he idea of finality, therefore , should not be taken  
to  suggest tha t the  ultimate fate o f  life is com p le te  d isp lacem ent 
of em o tion  by reason. Such a thing is n e i th e r  possible n o r  des ir-  % 
able. T he  in tellectual value o f  the  idea is tha t  it  tends to c rea te  an 
independen t cr it ical a tt i tude  towards mystic experience  by g e n e ra t 
ing the belief  tha t all personal authority , claiming a superna tu ra l  
origin, has com e to  an end in the history o f  m an. This k in d  o f  
belief is a psychological force w hich  inhibits the  g row th  o f  such 
au thori ty .  T he  function of  the  idea is to  op en  up fresh vistas o f  
know ledge in the  domain o f  m an’s inner experience. Just as th e  
first half o f  the form ula of Islam has created and fostered the sp ir i t  
o f  a cr it ica l observation of  m an’s ou ter  experience  divesting th e  
forces o f  na ture  of that divine character w ith  which earlier  c u l 
tu res  had c lo thed  them . Mystic experience, then ,  how ever unusual 
and a b n o rm il ,  m ust now  be regarded by a Muslim as a perfec tly  
natural experience, open to  critical scrutiny like o th e r  aspects o f  
human experience . This is clear from the  P ro p h e t ’s ow n a t t i tu d e  
towards Ibn-i-Sayyad’s psychic experiences. T he  function o f  Sufiism 
in Islam has been to  systematize mystic experience  ; though it  m u s t  
be adm itted  tha t lbn-i-Khaldun was the only Muslim who approached  
it  in a thoroughly  scientific spirit.

But inner  experience is only one source  o f  hum an know ledge. 
According to the Quran th e re  are tw o o th e r  sources o f  k n o w 
ledge— N ature  and History ; and it  is in  tapping these sources o f  
knowledge tha t  the  spirit o f  Islam is seen at its best. T he  Q u ra n  
sees signs of the  U ltim ate  Reality in the  ‘sun ’, the  ‘m o o n ’, ‘the  
lengthening o u t  of shadows’, ‘the alternation o f  day and n ig h t ’, 
‘variety o f  human colour and tongues’, ‘the  a lternation of the  days 
o f  success and reverse among peoples’,— in  fact in the w hole  o f  
na ture  as revealed to the sense— perception  o f  man. And th e  
M uslim ’s duty is to reflect on these signs and n o t  to pass by th em  
‘as if he is deaf and b lind’, for he ‘who does n o t  see these signs in  
this life will remain blind to  the realities of  the  life to  c o m e ’. 
This appeal to the concre te  com bined  with the  slow reali2ation tha t ,  
according to the  teachings of the Quran, the  universe is dynamic in  
its origin, finite and capable of  increase, eventually brought Muslim



t h i n k e r s  i n to  co n f l ic t  w ith  Greek thought which, in the beginning o t  
t h e i r  in t e l l e c tu a l  c a re e r ,  they had studied with so m uch  enthusiasm. 
N o t  r e a l iz in g  th a t  th e  sp ir i t  o f  the Q uran  was essentially anti-classi
c a l ,  and  p u t t i n g  full confidence in Greek th inkers, th e i r  first impulse 
w as  to  u n d e r s t a n d  th e  Q uran  in the light o f  G reek philosophy. In 
v ie w  o f  th e  c o n c r e t e  spirit  o f  the  Q uran, and the speculative na tu re  
o f  G r e e k  p h i lo s o p h y  which enjoyed theory and was neglectful o f  fact, 
th i s  a t t e m p t  w as  fo red o o m ed  to  failure. And i t  is what follows 
t h e i r  fa i lu re  th a t  b r ings  out the real spirit  o f  the  cu ltu re  o f  Islam, 
a n d  lays t h e  found a t io n  o f  m odern  cu ltu re  in some o f  its m ost  
i m p o r t a n t  a sp e c ts .  x

— Dr, Sir Mohammad Iqbal
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** 1 /  m y daughter

Fatima had been guilty ............**

O n c e  a woman belonging to a very important tribe 
w as found  guilty of iheft, and was sentenced with the same 
seveiity  as an ordinary criminal. This upset some notables 
o f  th e  Q uraysh  who were anxious to save the woman. They 
tried  to find some influential person to intercede on her 
b e h a l f  a n d  a t  last requested M uham m ad’s favouiite, 
Usa_ma, the  son of Zayd, to do so. When he spoke on her 
beha lf ,  his m aster’s face was flushed with anger, “ O ’ 
U s a m a / ’ h e  said, “ would you interfere with the law of 
G o d ? ”  T h e n  he rose and spoke to his people, “ O ’ men, 
o th e r  people  have been destroyed before you because they 
everlooked the crimes of the powerful but punished the 
week  for lesser faults. God is my witness tha t  i f  my 
d a u g h te r  F a t im a  had been guilty of this offence I would 
h a v e  ordered  her  right hand to be cut off” .



C h a p t e r  11

The Prophet of Islam

If one w ere to close his eyes and imagine him self in the  w orld  
of  1400 years ago, he would find that i t  was a w orld  com ple te ly  
d ifferent from ours, having not even the least semblance w ith  thfc 
rough and tum ble  that we find around ourselves. H ow  few and 
far betw een  were the opportunities fo r  the exchange o f  ideas I 
H ow  limited and undeveloped w ere  the means of com m unica tion  I 
H ow  lit t le  and meagre was m an’s knowledge I How .narrow  was his 
outlook  ! How enveloped was he in superstition and wild and 
sophisticated ideas !

Darkness held the sway. There was only a faint g l im m er  o f  
learning which could hardly illumine the horizon o f  hum an k n o w 
ledge. N either was there  wireless nor telephone, n e i th e r  television 
n o r  Cinematograph. Railways and m otor-cars  and aeroplanes w ere  
undream t of, and printing presses and publishing concerns w ere  
unknow n. Hand w ritten  books or  copyists alone supplied w hatever 
scanty literary material was there to be t ram m itted  from generation  
to  generation. Education was a luxury, meant only for  the m ost 
fortunate , and educational institutions w-ere very few and far 
be tw een .

The store of human knowledge was scanty, m a n ’s ou tlook  
was narrow , and his ideas o f  men and things w ere  confined to  his 
l im ited  surroundings. Even a scholar o f  that age lacked in certa in  
respects the knowledge possessed by a lay-man o f  today, and the m ost 
cu ltu red  person was less refined than our o w t i  man in t h e  stree t .

Indeed, humanity was steeped in ignorance and superstition . 
W hatever  light o f  learning there  was, seemed to be fighting a losing 
ba tt le  against the darkness prevailing all around. W h a t  are c o n 
sidered to be matters o f  com m on knowledge today could hardly  
be  acquired in those days even after years of calculated though t and 
p a t ien t  research. People used to undertake  hazardous journeys 
and spend a whole life-time in acquiring that m odest inform ation

•Translated  and Edited under the auspice? of Islam ic Research Academy, Karachi.
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vhich is e v e r y b o d y ’s h e r i tag e  in  th e  p re se n t  age of  learn ing . Things 
vhich a re  c lassed as ‘m y t h ’ and  ‘su p e r s t i t io n ’ today w e re  th e  un- 
u e s t io n a b le  t r u t h s  o f  th a t  age. A cts  w h ich  we n ow  reg a rd  as 
e inous a n d  b a rb a ro u s  w e re  th e  o r d e r  o f  the  day in  th a t  e ra . 
l e th o d s  w h ic h  a p p ea r  o b n o x io u s  to  o u r  m ora l  sense today  con-  
t i tu ted  t h e  ve ry  soul o f  m o ra l i ty ,  and  one  could hardly  im agine 
1 those  days th a t  t h e r e  c o u ld  be  a d iffe ren t  way o f  life also . In- 
red u l i ty  has  assum ed  such  m ig h ty  p ro p o r t io n s  and has b eco m e  
3 w id e -sp read  th a t  p e o p le  re fu sed  to  co n s id e r  anything as lofty  and 
ib l im e  un less  i t  ap p e a re d  in  th e  ga rb  o f  the  supernatura l ,  th e  ex -  
-aord inary , th e  u ncanny  and even  th e  un tenab le .  They  had  deve- 
jped such  an  in fe r io r i ty  c o m p le x  th a t  they could never  ' ' ip iagine 
hu m an  b e in g  to  possess a g o o d ly  soul and  a saint to  be  hum an .

JR A B IA — t h e  A b y s s  o f  D a r k n e s s

In t h a t  b e n ig h te d  e ra ,  t h e r e  was a te r r i to ry  w h e re  darkness  
ly h eav ie r  and  th ic k e r .  T h e  n e ig h b o u r in g  coun tr ies  o f  Persia, 
yzan tium  a n d  E gyp t possessed a g l im m e r  o f  civilization and fain t 
g h t  o f  le a rn in g .  But Arabia  co u ld  rece ive  no share f ro m  th e i r  
u ltu ra l in f luences .  It  s tood  iso la ted ,  c u t  off by vast oceans o f  
ind . A ra b  t r a d e rs ,  p lo d d in g  g re a t  distances w hich  to o k  th e m  
lon ths ,  c a r r i e d  th e i r  w ares  to  and  f ro m  these countries, b u t  they 
ould h a rd ly  a c q u ire  and  g ra in  o f  know ledge  on th e i r  journeys.  
1 th e i r  o w n  c o u n t ry ,  th e y  d id  n o t  have a single educational in s t i-  
j t io n  o r  l ib ra ry .  N o n e  seem ed  to  be in te res ted  in the cu ltiva tion  
id  a d v a n c e m e n t  o f  k n o w le d g e .  T h e  few w ho  w ere  l i te ra te  w e re  
o t  e d u c a te d  en o u g h  to  have an y th in g  to  do w ith  th e  exis ting  a rts  
ad sc ien ces .  T h e y  d id  possess a highly developed language cap- 
ble o f  ex p re ss in g  the  fine shades o f  hum an  thought in a rem ark -  
ole m a n n e r .  T h e y  also possessed a l i te ra ry  taste o f  a high o rd e r ,  
u t  th e  s tu d y  o f  th e  r e m n a n ts  o f  th e i r  l i te ra tu re  reveals h o w  lim ited  
'as th e i r  k n o w le d g e ,  h o w  lo w  was th e i r  standard of  c u l tu re  and 
ivilization, h o w  sa tu ra ted  w e r e  t h e i r  m inds  w ith  supersti t ions , 
o w  b a rb a ro u s  and  fe ro c io u s  w e r e  th e i r  thoughts  and custom s, 
id  h o w  u n c o u th  and  d e g ra d e d  w e re  th e ir  m oral s tandards and 
Dnceptions.

It was a c o u n t ry  w i th o u t  a g o v e rn m e n t .  Every t r ib e  c la im ed 
jv e re ig n ty  and  c o n s id e re d  i t s e l f  to  be  an independen t un it .  T h e re  
ras n o  law  e x c e p 1. the  law  o f  ju n g le .  Loot,  arson and m u rd e r  o f  
in o c e n t  a n d  wear, peo p le  bad b eco m e  th e  o r d e r  o f  th e  day. Life, 
ro p e r ty  an d  h o n o u r  w e r e  co n s tan t ly  at stake. Different tr ibes 
rere always a t  daggers d r a w n  w ith  one ano ther .  Any trivial 
ic id en t  w*as e n o u g h  to  cause a w a r  to  blaze o u t  in ferocious fury , 
rh ich  so m e t im e s  even  d e v e lo p e d  in to  a cou n try -w id e  conflagration 
easeles*ly c o n t in u in g  fo r  severa l  d ecad e i .  Indeed, a Bedouin
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could no t understand whv lie should le t  ofF a person of ano the r  
tr ibe, whom, h j  thought, he had every r ig h t  to  kill and p lunder .

W hatever  notions they had o f  m orals , cu l tu re  and civilization, 
were primitive and uncou th . • They could  hardly discriminate 
betw een pure  and im pure ,  lawful and unlaw ful, .c iv il ,and  uncivil. 
Their life was wild. Their methods were b i rb a r ic .  They revelled 
in  adultery, gambling and :drinking. L o o t  and p lunder  was . th e ir  
m o tto ,  m u rd e r  and rapine the ir  very habits. They  would s tand  
stark naked before each o ther  without any qualms o f  conscience. 
Even the ir  women-folk would become nude  at the  cerem ony of 
circumambulating the Ka’ba. O ut of  sheer  foolish notions ,o f  p r e 
stige, they w'ould bury the ir  daughters alive lest anyone should 
become the ir  son-in-law. They would m arry  th e ir  s tep -m othe rs  
after the  death of the ir  fathers. They w ere  ignoran t of even the 
rudim ents of everyday routine o f  eating, d ressing and washing.

As regards th e ir  religious beliefs, they  suffered from  the  same 
evils which were playing havoc with the re s t  o f  the  wrorld.

They worshipped stones, trees, idols, stars and spirits : in 
short everything conceivable except G od .  They did n o t  know  
anything about the teachings of  the P ro p h e ts  o f  old, They had an 
idea that Abraham and Ismael were the ir  fo re-fathers, bu t they k n ew  
next to nothing about the ir  religious preachings and about the God 
w hom  they worshipped The stories o f  'A d  and Tham ud w ere  to 
be found in their  folklore, but they con ta ined  no traces o f  the 
teachings of Prophet Hud and Salih. The Jew s and the  Christians 
had transm itted to them certa in  legendary folk-tales re lating to  the 
Israelite Prophets. They presented a harrow'ing p ic tu re  o f  those 
noble souls. Their teachings were adu lte ra ted  w'ilh the figments o f  
the ir  own imagination and the ir  lives w e re  tarred  black. Even 
today, an idea can be had of  the re lig ious conceptions of those 
people by casting a cursory glance at those Israelite  traditions which 
Muslim commentators of the  Q u r ’an have conveyed to  us. Indeed, 
the p ic tu re  which has been presented th e re  o f  the institu tion  of 
prophethood and of the character of the  Israelite  P rophets  is the 
very antithesis of all tha t those noble fo llow ers  o f  t r u th  had stood  
for.

T h e  S a v io u r  is  B o r n
In such a dark age and in such a b e n ig h ted  country  a man is 

born. In his very childhood his parents d ie -and , a few years later, 
the sad demise of his grandfather also occu rs .  Consequently , he is 
deprived even o f  that scant training and upbring ing  which an -Arab 
child of  his tim e could get. In his boyhood  he le n d s  the flock of  
sheep and goats in the company of  Bedouin boys. W h en  of  age, h^



takes to  com m erce . All his association! and all his dealings were 
with th e  Arabs a lone , w h o se  c o n d i t io n  has been ju s t  described. 
Education has no t even to u c h c d  h im  ; he  is com pletely  un le t te red  
and unschooled . H e  n e v e r  gets a  ch an ce  to  s i t  in the  company of 
h a rn e d  m en , fo r  such  m e n  w e re  to ta lly  n o n -ex is ten t  in Arabia. He 
dM  have a few o p p o r tu n i t ie s  to  go o u t  o f  his coun try ,  b u t  those 
journeys w e re  confined to  Syria and w e re  noth ing  m o re  than the 
usual business trips u n d e r ta k e n  by th e  A rab t rade  caravans. If he 
m e t  any learned m e n  t h e r e  o r  had  t h e  occasion to  observe any 
aspects o f  cu ltu re  and civ ilization , th o se  random  m eetings and stray 
observations can n o t  be  g iven  any place  in  th e  making o f  his persona
lity. F o r ,  such  th ings can n ev e r  have  th a t  p ro found  influence on 
anyone w h ich  m ight fit h im  to ta lly  o u t  o f  his env ironm en t,  trans
form h im  com ple te ly  and raise  h im  to  such  heights of'■originality 
and glory th a t  th e re  rem ains  no  affinity be tw een  h im  and the  society 
in which  he is born . N o r  can they  b e  th e  means o f  the  acquisition 
of  th a t  p ro found  and vast know led g e  w hich  m igh t  transform  an 
un le t te red  Bedouin in to  a le ad e r  n o t  on ly  o f  his ow n country  and age 
bu t o f  th e  w o r ld  at large and  o f  all ages to  com e, Indeed, whatever 
the m easure o f  th e  in te l lec tu a l  and  cu ltu ra l  influence o f  those 
journeys one  m igh t  suppose , the  fact rem ains  tha t they could in no 
case im p a r t  t o  h im  those  co n cep t io n s  and principles of religion, 
ethics, cu l tu re  and civ iliza tion  w h ic h  w ere  totally  non-existent 
in the W'orld o f  those  days and they  cou ld  in no way create  that 
snblime and p e r fec t  p a t te rn  o f  hum an  c h a rac te r  w hich  was now here  
to be found in  those  days.

D i a m o n d  i n  a  H e a p  o f  S t o n e s

W e  may now  look a t  th e  life and w o rk  o f  this noble  man in 
the co n tex t  n o t  only o f  th e  Arabian soc ie ty  b u t  also o f  the entire 
world as i t  s tood  in tha t  p e r io d .

H e is totally d if fe ren t  f ro m  th e  peop le  am ong w hom  he is born  
and w ith  w h o m  he passes his you th  and  early m anhood, attaining 
finally his full s ta tu re .  H e  n e v e r  te lls  a lie. His w hole  nation is 
unanim ous in testifying to  his t ru th fu ln ess .  Even his worst enemies 
never accused h im  o f  te l l in g  a lie  on  any occasion whatsoever during 
his e n t i r e  life . H e  ta lks  po l i te ly ,  and  never  uses obscene and 
abusive language. H e  has a ch a rm in g  personality  and winsome 
manners w ith  w h ich  he  cap tivates  th e  hearts o f  those w ho come 
into c o n ta c t  w i th  h im .  In his dealings w i th  th e  people  he always 
follows the  p r inc ip les  o f  ju s t ic e  and  fairplay. He remains engaged 
in trade ancl c o m m e rc e  fo r  years, b u t  h e  nev e r  en te rs  in to  any disho
nest t ransac tion . Those  w h o  dea l  w i th  h im  in business have full 
confidence in  his in te g r i ty .  T h e  e n t i r e  na tion  calls h im  “ Al 
^ m e e n ”  (T h e  T ru th fu l  a n d  th e  T ru s tw o r th y ) .  Even his enemie§
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d epos it  th e i r  costly  belongings w ith  h im  for safe custody and he 
scrupu lously  fulfils th e i r  t ru s t .  He is the  very e m b o d im en t  o f  
m odesty  in the  m ids t  o f  a society which is im m odest  to the  core . 
Born and b red  am ong a peop le  w ho regard drunkenness  and gambling 
as v ir tues ,  he  n ev e r  touches  alcohol and never indulges in gambling. 
His people  are  u n co u th ,  u n c u l tu red  and unclean, b u t  he personifies 
in  h im se lf  th e  h ighest c u l tu re  and the m ost refined aesthetic  outlook. 
S u rro u n d ed  on all sides by heartless people  he h im self has a hear t  
overf low ing  w i th  the  m ilk  o f  human kindness. H e helps the  
orphans  and the  w idow s. H e  is hospitable to  travellers. He 
harm s n o  o n e  ; r a th e r ,  he  goes all ou t to suffer hardships for  others 
sake. Living am ong those  fo r  w hom  war is bread and b u tte r ,  he  is 
such a lo v e r  o f  peace  th a t  his h ea r t  melts for  th em  w hen they take 
up  arms and c u t  each o t h e r ’s throats . H e  keeps a loof from feuds 
o f  his t r ib e ,  and is fo rem o st  in bringing about reconcilia tion . Bred 
up  in an ido la tro u s  race ,  he  is so c lear-m inded and possesses such a 
p u re  soul th a t  he  regards  noth ing  in the  heavens and the earth  
w o r th  w orsh ipp ing  ex cep t  the O n e  True G od. He*" does no t  bow 
before  any c re a te d  th in g  and does n o t  partake o f  the  offerings 
m ade  to  idols, even in his ch ildhood. Instinctively he hates all 
k inds o f  w orsh ip  o f  all c rea tu res  andfcbeings besides God, In b r ie f  
the  to w e r in g  and rad ian t  personality  of this man, in the  m idst o f  
such a ben igh ted  and da rk  e n v iro n m en t ,  may be likened to a beacon- 
l igh t i l lum in ing  a p i tch -d a rk  n ig h t  o r  to a d iam ond shining in a 
heap o f  dead s tones.

A  R e v o l u t i o n  C o m e s

A fter  spending a g rea t  p a r t  of his life in such a chaste, p u re  
and civilized m a n n e r  th e re  comes a revo lu tion  in his being. He 
feels fed up w ith  the  darkness  and ignorance massed around him . He 
wants to  sw im  clear  o f  th e  ho rr ib le  sea o f  ignorance, co rru p t io n ,  
im m o ra l i ty ,  ido la try  and d iso rd e r  which surrounds him  on all sides. 
H e finds every th ing  a ro u n d  him  ou t o f  harm ony w ith  his soul. He 
re t i re s  to  the  hills, away f ro m  the  hum  and d ru m  of habitation. He 
spends days and nights in  perfec t seclusion and m edita tion  He 
fasts so th a t  his soul and his heart  may becom e pure  and nob ler  
s till .

H e  muses and p o n d e rs  deep . He is in search o f  sueh a light 
w hich  m ig h t  m e l t  away th e  encompassing darkness. He wants to  
g e t  hold  o f  tha t  p o w e r  w i th  w hich  he m ight bring about the d o w n 
fall o f  th e  c o r r u p t  and d iso rd e r ly  world  of  his day and lay the  foun
dations o f  a n ew  and b e t t e r  w orld .

Lo! a rem arkab le  revo lu tion  comes over his person. All o f  a 
sudden  his h ea r t  is i l lum ina ted  w ith  the Divine Light, giving to  h im  
th e  P o w e r  he  had yearned  for. H e comes o u t  o f  the  confinement
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of his cave, goes to  the people, and addresses them in the following 
strain :

T h e  ido ls  w h ic h  y o iT  w orsh ip  are a m ere  sham. Cease to 
w o rs h ip  th e m  f ro m  n o w  o n w a rd .  No m orta l  being, no star, no 
t r e e ,  n o  s to n e ,  no  sp ir i t  is w o r th y  of human worship. T here fo re ,  
b o w  n o t  y o u r  heads in  w o rsh ip  before  them . T he entire universe 
w i t h  e v e ry th in g  th a t  i t  co n ta in s  belongs to God Almighty alone. 
H e  a lo n e  is t h e  C re a to r ,  t h e  N ourisher,  the Sustainer. and, co n 
s e q u e n t ly ,  th e  rea l  Sovere ign  before  W hom  all should bow down 
a n d  to  W h o m  all shou ld  pray  an d  re n d e r  obedience. Thus worship 
H im  a lo n e  an d  o b e y  His com m ands  only. Loot and p lunder ,  
m u r d e r  and  rap ine ,  in ju s t ice  an d  c ru e l ty — all the vices in Which you 
in d u lg e  a r e  c r im e s  in  th e  eyes o f  God. Leave your evil ways. 
H e  h a te s  th e m  all. Speak t h e  t r u th .  Be Just. Do n o t  kill anyone. 
D o  n o t  ro b  anyone . T ak e  y o u r  lawful share. Give that which is 
d u e  to  o th e r s  in  a ju s t  m a n n e r .  You are human beings and  all 
 ̂h u m a n  be ings  a r e  equa l  in th e  eyes o f  God. None is born w ith  the  
s lu r  o f  sham e  o n  his  face, n o r  anyone has come into world w ith  
t h e  m a n t le  o f  h o n o u r  hung  a ro u n d  his neck. He alone is high and 
h o n o u r e d  w h o  is G o d -fea r in g  and pious, t ru e  in words and deeds. 
D is t in c t io n s  o f  b i r th  and g lo ry  o f  race are no criteria  of greatness 
a n d  h o n o u r .  O n e  w h o  f t a r s  God and does good deeds is the  
n o b le s t  o f  h u m a n  beings. O n e  w ho is shorn of the love of God 
and  is s te e p e d  in  bad m a n n e rs  is doom ed. T h e re  is an appointed 
day  a f te r  y o u r  d ea th  w h e n  you  shall have to  appear before your 
L o rd .  Y ou  shall be  called t o  account for all your deeds— good o r  
b a d ,  and  you  shall n o t  be ab le  then  to hide anything. The whole 
r e c o r d  o f  y o u r  life  shall be  an o p e n  book to Him. Your fate shall be 
d e t e r m in e d  by  y o u r  good  o r  b a d  actions. In the court  of the T ru e  
J u d g e — th e  O m n is c ie n t  G o d — th e  question o f  unfair recom m enda
t i o n  and  fav o u r i t ism  d o es  n o t  ar ise .  You shall no t be able to bribe  
H im .  N o  c o n s id e ra t io n  w il l  b e  given to your pedigree or  parentage. 
T r u e  f a i t h  a n d  g o o d  d e e d s  a l o n e  w i l l  s t a n d  y o u  i n  g o o d  
s t e a d  a t  t h a t  t i m e .  H e  w h o  w il l  be fully equipped with them  shall 
ta k e  his a b o d e  in  H eaven  o f  e te rn a l  happiness, while he who will be 
devo id  o f  th e m  shall be  cast in  the  fire o f  Hell.

T h is  is th e  m essage w i th  which he comes. The ignorant 
n a t io n  tu rn s  against h im . Abuses and stones are showered at his 
august p e r s o n .  E very  conce ivab le  to r tu re  and cruelty  is perpetra ted  
o n  h im .  A nd th is  c o n t in u e s  n o t  for  a day o r  tw o  bu t u n in te r ru p 
te d ly  fo r  t h i r t e e n  long  t ro u b le s o m e  years. At last he is exiled. But 
h e  is n o t  given re s p i te  even th e r e .  He is torm ented  in various ways 
in  his a b o d e  o f  re fu g e .  T h e  w h o le  of  Arabia is incited against him . 
H e  is p e r s e c u te d  and h o u n d e d  down continuously for full eight 
years  th e r e .  H e  suffers i t  a ll ,  bu t  does not budge an inch from
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th e  itand he has taken. He is resolute, firm and inflexible in bis 
purpose and stand.
W h y  a l l  t h a t  E n m i t y  ?

O ne  m ig h t  enquire  : how  is i t  tha t  his na tion  becam e his 
sw orn  enemy? Was th e re  any dispute abou t gold and silver o r  o th e r  
w ord ly  possessions? Was i t  due to any blood  feud? D id  he  ask fo r  
anything from  them? Nol The w hole  enm ity  was based on  th e  fact 
th a t  he had asked  th em  to  w orsh ip  the  O n e  T ru e  God and lead a 
life of  righteousness, piety  and goodness. H e  had preached  against 
idolatry  and the  worship o f  o th e r  beiDgs besides God and had 
denounced  th e i r  w rong  way o! life. H e had c u t  at the  ro o ts  o f  
p r ie s tc ra f t .  H e had inveighed against all d is t inc t ions  o f  high and 
lo w  be tw een  hum an  beings, and had co n d em n ed  the  p re ju d ices ,o f  
c lan  and race as sheer  ignorance. A nd he  w an ted  to  change the  
w h o le  s t ru c tu re  o f  society w hich  had been  handed  dow n to th e m  
fro m  tim e im m em oria l .  In th e ir  tu rn ,  his c o u n try m e n  to ld  h im  
th a t  the  pr inc ip les  o f  his mission w ere h o s t i le  to  th e i r  ancestra l  
t rad it ions  and asked h im  e i th e r  to  give th e m  up  o r  to  bea r  the  
w o rs t  consequences.

O n e  m ig h t  ask : for w ha t did he suffer all those hardships? 
His na tion  offered to  accept h im  as its k ing and to  lay all the  r iches 
o f  the  land at his feet if  only he  w ould  leave p reach in g  his re lig ion  
and  spreading his message. 1 But he  chose to  re fuse  the  te m p tin g

1. Prophet Muhammad (Peace be upon him) .had to  face tem pests of adversity  
in the way oi tru th . He braced all the opposition and oppression with a smile on his 
lip s H e  s t o o d  f i r m ,  undeterred by criticism ana coercion. W hen the natives felt 
th a t  the th reats failed to frighten this m an and the severest tribulations a t his and hia 
followers' person n o t even made them move an inch, they played the other trick—but 
th a t  too was destined to  doom 1

A deputation  of the leading Quraish called upon the  Holy P rophet and tried  to 
bribe him by offering all the wordiy glory they could im agine. They said :

*'lf you w ant to possess wealth, we will amass for you as much as you w ish ; 
if you aspire to win honour and power, we are prepared to  swear allegiance to you 
as our overlord and king ; if you have a fancy lor beauty, you shall have the hand 
of the most beautifu l maiden of your own choice.”

B ut they w anted th a t he should abandon his m ission. The term s were ex« 
trem ely tem pting for any human m ortal. B u t they  had no significance m the  
eyes of the G reat Prophet. His answer lell like a bom b-shell upon the  deputa
tion of the leaders of Arabia. They thought they had  p layed the trium ph. B ut 
they were disappointed. Ih e  Holy P rophet said :

‘•Pray 1 I  w ant neither w ealth nor power. I  have been commissioned by 
God as a warner to mankind. 1 deliver His message to  you. bhould you accept 
it, you shall have felicity and joy in this life, and eternal bliss in tne h ie  here
after ; should you reject the Word oi God, surely God will decide between you and 
m e.”

On another occasion he said to his uncle, who on th e  pressure from the 
leaders of Arabia, was trying to persuade h im  to abandon his mission ;

"O  Uncle 1 Should they  place the sun in my righ t hand and the moon in m y 
left, in order to make me renounce th is mission, IT  SH ALL HOT B E. I will 
never give i t  up till it should please God to m ake it a  trium ph or 1 perith  in the 
a ttem p t.”
This was the character of the Prophet of Islam  I



offers and to suffer for his cause, instead. 'Why? W^as he to  gain in 
any way if those people became pious and righteous?

W h y  was it  that he cared n o t  a jo t  fo r  riches and luxury, k in g 
ship and glory and ease and plenty? Was he  playing for some h igher 
m a te r ia l  gains so tha t these  blessings sank in to  insignificance in 
com parison  with them? W ere  those gains so tem pting  that he could 
e lec t to  go through fire and iwrord and b ea r  to r tu re s  o f  the  soul 
and to rm en ts  o f  the  body w ith  equanim ity  for years? O ne has to  
p o n d e r  over it deeply to find an answer.

Can anyone ever imagine a h ig h e r  exam ple o f  self-sacrifice, 
feelow-felling and kind-heartendness tow ards  his fellow-heings than 
tha t a man may ruin  his ow n happiness for the good of o thers  
w hile  those very people  for  whose b e t te rm e n t  he is striving his 
u tm o s t  should stone h im , ab u se .h im ,  banish him and give him no 
q u a r te r  even in his exile , and that,  in sp i te  o f  i t  all, he should 

^refuse to  refrain  from striving for th e ir  well-being?

Can any insincere person  undergo so m uch  suffering for a false 
cause? Can any dishonest speculator  and visionary exhibit such 
firmness and de te rm ina tion  for  his ideal as to  stick to his guns to  the  
very last and remain unruffled and u n p e r tu rb ed  in the face o f  dangers 
and to r tu re s  o f  every conceivable descr ip t ion  w hen  a whole country  
rises up in arms against him?

This faith, this perseverance  and this reso lu tion , with which he 
led  his m ovem ent to  u l t im ate  success is, the re fo re ,  an e loquent 
p ro o f  o f  the  suprem e t ru th  of  his cause. Had the re  been the  
slightest touch o f  doub t and uncer ta in ty  in his  hear t ,  he could never 
have been able to brave th e  s to rm  w h ich  continued  in all its fury 
fo r  tw enty-one long years.

This is one side of  the revolu tion  w ro u g h t  in his being. The 
o th e r  is even m ore  w onderfu l and rem arkab le .

A  C h a n g e d  M a n  a t  F o r t y — W h y  ?
F o r  forty  years he lived as an A rab  am ong  Arabs. In that long 

pe r iod  he was no t know n  as a statesman, a p reacher o r  an o ra tor .  
N one  bad heard him im parting  gems o f  wisdom and knowledge 
as he began to do hereafter.  He was never  seen discoursing upon 
th e  principles of  Metaphysics, Ethics, Law, Politics, and Sociology. 
N o t  to  Bpeak of being a great General he was no t  even know n as 
an ordinary  soldier. He had u tte red  no  world  about God, the  
Angels, the  Revealed Books, the  early P rophets ,  the by-gone 
Nations, the  Day of Judgem ent,  the  Life a f te r  Death, Hell and 
Heaven. No doubt he possessed an ex ce llen t  character and charm 
ing  manners, and was highly cu ltu red , y e t  the re  was nothing so



deeply str ik ing  and so radically  ex traord inary  in h im  which could 
jinake m en  e x p e c t  som eth ing  great and revolu tionary  from him 

in  future . He was k n o w n  am ong his acquaintances as a sober,  
calm, gen tle ,  law -abiding c it izen  o f  good na tu re  But w hen he 
came out o f  the cave w ith  a new  message he was com ple te ly  trans
form ed.

W h e n  he  began p reach ing  his Message the  whole  of  Arabia 
stood in awe and w o n d e r  and was -bewitched by his w onderfu l 
eloquence and o ra to ry .  I t  was so impressive and captivating tha t 
his worst enemies w ere  afraid o f  hearing, last it should pene tra te  deep 
into the recesses o f  th e i r  h ea r ts  or the  very m arro w  o f  th e i r  
beings and carry  them  off th e i r  feet and m ake th em  bid goodbye 
to  the ir  old re lig ion and  cu ltu re .  It was so matchless tha t  the  
whole Arab legion of poe ts ,  p reachers  and o ra to rs  o f  the highest 
calibre failed to  b r ing  fo r th  its equivalent in beauty o f  language and 
splendour o f  d ic t io n  w hen he th r e w  the  challenge to  his opponents  
to  put th e i r  heads to g e th e r  and p roduce  even a single line like the  
one he rec ited .

H i s  A l l - E m b r a c i n g  M e s s a g e

Along w ith  th is , he  n o w  appeared before his peop le  as a 
unique ph ilosopher,  a w o n d e r fu l  re fo rm er,  a ren o w n ed  m o u ld e r  o f  
culture  and civilization, an i l lustrious politicicn, a grea t leader, a 
judge of the  highest em in en ce  and an incom parab le  general. This 
un le t te red  Bedouin, this d w e l le r  of the deser t ,  spoke w ith  such 
learning and wisdom  the  l ike o f  which none  had said before  and 
none could say a f te r  h im . H e  expounded th e  in tr ica te  problem s 
o f  metaphysics and theo logy .  He delivered speeches on the  p r in c i 
ples of the decline and fall o f  nations and em pires , supporting  his 
thesis by the  his torica l da ta  o f  th e  past. He review ed the  ach ieve
ments o f  the  old re fo rm ers ,  passed ju d g m en t  on the  various religions 
o f  the w or ld ,  and gave verdicts  on differences and the  d isputes  
be tw een  nations. He tau g h t  e th ical canons and principles of  cu l tu re .  
H e form ulated such laws o f  social, cu ltu re ,  econom ic  organization, 
g roup conduct and in te rn a t io n a l  re lations th a t  even em inen t  th inkers  
and scholars can grasp th e i r  t r u e  wisdom only after  life-long research 
and vast experience  of  m e n  and things. Indeed , as man advances in 
theoretical know ledge and practical experience , so w ould  th e i r  
beauties progressively unfold  themselves.

This silent and peace  loving trade r  w ho had never handled a 
sword before , w ho  had had no  military training, w’ho had b u t  once  
partic ipated  in a ba t t le  and that also jus t  as a specta tor ,  tu rn ed  
suddenly in to  such a b rave  so ld ie r  that he did n o t  even once re t re a t  

-in  the fiercest ba ttles .  H e became such a grea t general tha t he
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c o n q u e re d  th e  whole  coun try  of Arabia in nine years, in the days 
w h en  th e  weapons of w a r  were p r im itive  and the means o f  c o m 

m u n ic a t io n  poorest.  His military acum en  and efficiency developed 
to  such a h igh  pitch and the  military sp ir i t  which he infused and the  
m il i ta ry  tra in in g  which h e  im parted  to  a motley c row d of Arabs 
(w h o  had n o  eq u ip m en t  w o r th  th e  name) w rough t such a m irac le  
th a t  w i th in  a few years they o v e r th re w  the  tw o m ost formidable 

m i l i t a r y  p o w e rs  o f  the day and becam e the masters o f  the g rea te r  
p a r t  o f  the  th e n  know n w o r ld .

This reserved  and q u ie t  man w h o ,  for full forty  years, never  
gave p ro o f  o f  any political in te res t  o r  activity, appeared suddenly  
on  th e  stage of the  w or ld  as such a grea t political \ re fo rm er  and 
sta tesm an th a t  w ithou t the  aid o f  rad io  and wireless and press he 
b ro u g h t  to g e th e r  the scattered  inhabitan ts  o f  a d ese r t  o f  twelve 
h u n d re d  thousand  square m iles ,— a people  who w ere  w arlike, 
igno ran t ,  u n ru ly ,  uncu ltu red  and p lunged  in in te rnec ine  tribal w a r
fa re— u n d e r  one  banner, one law, o n e  religion, one  culture , one 
c iv ilization  and one form o f  g o v e rn m e n t .1

H e changed the ir  m odes  o f  th o u g h t ,  th e ir  vey habits and the ir  
m ora ls .  H e  tu rned  the  uncouth  in to  the  cu ltu red ,  the  barbarous 
in to  th e  civilized, the evil-doers and bad characters into pious, 
G od fearing and righteous persons. T h e i r  unru ly , and stiff necked  
na tu res  w e re  transformed in to  models o f  obedience  and submission 
to  law and o rd e r .  . A nation  which had n o t  p roduced a single g rea t  
m an w o r th  th e  name for cen tu r ies  gave b ir th ,  under  his influence 
and guidance , to  thousands o f  noble  souls who w e n t  forth  to far off 
co rn e rs  o f  th e  w orld  to preach and teach the principles of religion, 
m orals  and civilizations.2

1. Sir W illiam Muir, a staunch adverse critic of Islam, adm its in his book, Life 
of M uhammad :

"T he first peculiarity, then, which a ttra c ts  our attention  is the subdivision of 
th e  Arabs in to  innumerable bodies...each independent of the others ; restless and 
often a t w ar amongst themselves ; and even when united by blood or by interest, 
ever ready on some insignificant cause to  separate and give way to  an implacable 
hostility . T hus a t the era of Islam  the  retrospect of Arabian history exhibits, 
as in the Kaleidoscope, an ever-varying s ta te  of combination and repulsion, such
as had  h itherto  rendered abortive any  a ttem p t a t a general union......... .The
problem  had yet to be solved, by what force these tribes could be subdued or 
d raw n to one common centre ; AND IT  WAS SOLVED BY MUHAMMAD.”
2* I t  would be instructive to refer here to  an  im portant speech Jafar lbn-Abi- 

T alib . W hen th e  oppression upon the Muslims of Mecca reached its limits, Prophet 
M uham m ad (peace be upon hiui) asked some of them  to migrate to the adjoining State 
of Abyssinia. A group of Muslims m igrated to  th a t country. B ut the Quraish who 
were perpetrating  every conceivable oppression jupon the Muslims did not sit idle. 
T hey pursued th e  emigrants, asked King Negus of Abyssinia to forcefully return  his 
im m igrants. • In  the  Court of K ing Negus, Jafar, made a speech and threw light on 
the  revolution th a t the Holy Prophet had brought about. An ex trac t from his speech 
is given below :

"O  K ing ! We were an ignorant people, given to Idolatry. We were used 
to  ea t corpses even of dead animals, and to do all kinds of disgraceful things.
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He accomplished this, feat no t  th rough  any w o r ld ly  lu re  
oppression or  cruelty, bu t by his captivating m anners, his endearing  
moral personality and his convincing teaching. W i th  his nob le  
and gentle behaviour he befriended  even his enemies. He captured 
the  hearts o f  the people w ith  his unbounded sympathy and the  m ilk  
o f  human kindness. H e ruled justly. He did n o t  sw erve  from 
t ru th  and righteousness. He did no t oppress even his deadly 
enemies who where after his life, who had pelted  h im  w ith  stones, 
w ho had tu rned  him o u t  o f  his native place, w ho  had p itched  the 
w hole  of  Arabia against h im — nay, not even those w ho had chew ed 
raw the  liver o f  his dead uncle in a frenzy of vengeance.l He for
gave them  all when he trium phed  over th im . He never  took 
revenge from anyone for  his 
perpe tra ted  on his person.

In spite o f  the fact that he became the  ru le r  o f  his coun try  
he was so selfless and m odest that he rem ained  very sim ple and 
sparing in his habits. H e  lived poorly, as befo re ,  in his hum ble  
thatched mud cottage. He slept on a mattress, w ore  coarse, clothes, 
ate the  simplest food of the poor ,  and sometimes w en t  w i th o u t  any 
food at all. He used to  spend whole nights standing in p ray e r  b e 
fore his Lord He came to the rescue o f  the  des t i tu te  and the  
penniless.2 He felt no t  the least insult in w ork ing  like a labourer .  
Till his last m om ents the re  was n o t  the  slightest tinge o f  royal 
pom p and show o r  hau teur o f  the high and the  r ich  in h im .  Like 
an ordinary  man he would  sit and walk with people  and share th e i r  
joys and sorrows. He would so mix up and mingle  w ith  c ro w d  
that a stranger, an outsider, would  find it difficult to  single o u t  the 
leader o f  the  people and the ru le  of the nation  from  the  re s t  o f  
the  company.

In spite of his greatness his behaviour w ith  the h u m bles t  person  
was that o f  an ordinary human being. In the  struggles and endeav- 

• ours of his whole life he did no t seek any rew a rd  o r  p ro f i t  fo r  his 
own person, o r  did he leave any property  for his heirs . H e  ded icated

We did not make good our obligations to our relations, and ill-treated our neigh
bours. The strong among us would thrive a t the expense of the  weak, till, a t  
last. God raised a Prophet for our reformation. His descent, bis righteousness, 
his integrity and his piety are well-known to us all. He ca'led us to the  w orship 
of God, and exhorted us to g ive up idolatry and stone-worship H e enjoined us 
to  speak the tru th , to  make good our trusts, to respect ties of kinship, and to do 
good to our neighbours. He taught us to shtm everything foul and to  avoid 
bloodshed. He forbade all manner of indecent things : telling lies, m isappropri
ating orphans' belongings, and bringing false accusations against the  chastity  of 
women. So we believed in him. followed him, and acted upon his teaching......... "

1. On the occasion of the B attle  of Uhud, H ind, the wife of Chief of the  Pagan 
Arabs, actually chewed the raw liver of the Prophet's uncle, Hamza.

2. The Prophet said : " I f  anyone dies in debt a sd  leaves behind dependants
who are in danger of becoming destitutes, they should come to me because I am  their 
guardian.” His whole life bears ample testimony to th;s.

personal grievances o r  the  wrongs
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h is  all t o  his M illa t .  H e did no t ask his adherents  to  earm ark 
a n y th in g  fo r  h im  o r  his descendants , so much so that he forbade his 
p ro g en y  f ro m  re c e iv in g  the  benefit o f  Zakat (or p o o r tax ) ,  lest his 
fo l lo w e rs  at an y  fu tu re  t im e  may dole ou t the whole share o f  Zakat 
to  th e m .

H i s  C o n t r i b u t i o n  t o  H u m a n  T h o u g h t

T h e  a c h ie v e m en ts  o f  this great man do no t  end here . In 
o r d e r  t o  a r r i v e  a t  a c o r r e c t  appraisal o f  his tru e  w o r th  
o n e  has to  v ie w  i t ,  in the  background of  the history o f  the  w orld  as 
a w h o le .  T h a t  w o u ld  reveal tha t  this un le t te red  dw elle r  o f  the  
d e s e r t  o f  A rab ia ,  w h o  was b o rn  in the  ' 'd a rk  ages”  so m k >1400 years 
ago , w as th e  r e a l  p io n e e r  o f  the  M odern Age and the tru e  leader o f  
h u m a n i ty .  H e  is n o t  only th e  Leader of  those who accept his leader
sh ip  b u t  o f  th o s e  also w ho  do  n o t  acclaim him as such : even of  
th o se  w h o  d e n o u n c e  him  ! T h e  only difference being tha t  the la t te r  

H a r e  u n a w a re  o f  th e  fact tha t  his guidance is still im perceptib ly  
in f lu en c in g  t h e i r  though ts  and th e ir  actions and is the governing 
p r in c ip le  o f  t h e i r  lives and th e  very spirit  of the m odern  times.l

I t  was h e  w h o  tu rn e d  the  course of human though t from 
s u p e rs t i t io n -m o n g e r in g ,  love fo r  the unnatural and the inexplicable 
a n d  m o n a s t ic ism  to w a rd s  ra tional approach, love for  reality and a 
p ious ,  b a la n c e d  w orld ly  life. It  was he who, in a w orld  which

1. A rth u r L eonard  says : Islam , in fact, has done a work. She has left a mark
on th e  pages of hum an  history, which is so inedlible that it can never be effaced.......
t h a t  only  when th e  w orld grows will be acknowledged in full.”

John  D av en p o rt, a leading scientist, observed : I t  must be owned th a t all the
know ledge w hether o f physics, astronom y, philosophy or mathematics, which flourish
ed in E urope from  tb e  10th century, was originally derived from the Arabian schools, 
an d  the Spanish Saracen  m ay be looked upon as the father of European philosophy.”— 
Q uoted by  A K arim  in Is lam ’s C ontribution to  Science and Civilization.

B ertran d  R ussell the famous B ritish philosopher, writes : “The supremacy of 
th e  E a s t w as no t o n ly  m ilitary. Science, philosophy, poetry, and the arts, all flourish
e d ........... in th e  M uham m edan world a t  a time when Europe was sunk in barbarism.
E uropeans, w ith unpardonab le  in su la rity , call this period "The Dark Ages” ; but it 
w as only in E urope th a t  i t  was dark-indeed only in Christian Europe, for Spain, which 
w as M uham m edan, had  a brilliant cu ltu re .”

(Pakistan  O uarterly, Vol. IV. No 3)
R o b ert B riffau lt, th e  renowned historian, acknowledges in his book “The Making 

of H u m a n ity ” : " I t  is highly probable th a t bu t for the Arabs, modern European
C iv ilization  would never have assumed th a t character which has eDabled it to tran s
cend all previous phases of evolution. For although there is not a  single aspect of 
hum an  grow th in  which the decisive influence of Islamic culture is not traceable 
now here is i t  so c lea r and mom entous as in the genesis of that power which constitutes 
th e  pa ram o u n t d is tinc tive  force of the  modern world and the supreme source cf its
v ic to ry —n a tu ra l science and th e  scientific sp irit...... W hat we call science arose in
E urope a s  resu lt o f  a  new spirit of enquiry : of new methods of investigation, of the 
m ethod of experim en t, observation, measurem ent, of the development of mathematics 
in a  form unknow n to  the  Greeks T h a t spirit aDd those methods were introduced 
in to  th e  E uropean  -world by the A rabs.”

Stanw ood C obb, founder of the Progressive Education Association says :
" I s la m ..........was the v irtua l creator of the Renaissance in Europe,”—Quot-

ed b y  R obert L . Gullick J r .  in Muhammad the Educator.
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re g a rd e d  only supernatural happenings as miracles and dem anded 
th e m  for the verification o f  the  tru th  of  a religious mission, inspired 
th e  urge for rational p ro o f  and faith in them  as the  c rite r ion  of  t ru th .  
I t  was he w ho, opened the  eyes of  those w ho  had been accustomed 
ti l l  then  to  look for the signs o f  God in the  natural phenom ena. It 
was he  w ho, in place of baseless speculation, led hum an beings to 
th e  path o f  rational understanding and sound reasoning on th e  basis 
o f  observation, experim ent and research. I t  was he who clearly  
defined the  limits and functions o f  sense-perception, reason and 
in tu i t ion .  It was he who b rought about a rapprochm ent be tw een  
th e  spiritual and the material values. I t  was he wrho harm onized  
Faith  w ith  Knowledge and Action. It was he w ho crea ted  the  
scientific spirit the  pow er of  religion and who evolved tru e  religiosity  
on  the  basis of the scientific spirit.

It was he w ho eradicated idolatry, man-worship and polytheism  
in all forms so thoroughly and created such a firm faith in the  Unity  
o f  God tha t even those religions which w ere  based entire ly  on  
supersti t ions and idolatry w ere  compelled to  adopt a m onothe is t ic  
th em e . It was he w ho changed the  basic concepts o f  ethics and 
spir i tuality . To those who believed that asceticism and self-annihila- 
t io n  alone form ed the standard of moral and spiritual pu r i ty— th a t  
puri ty  could not be achieved except by running  away from  w o rld ly  
life, disregarding all the urges o f  the flesh and subjecting th e  body  
to  all type o f  to r tu re s— it was he w ho showed the path of sp ir i tua l 
evo lu tion , m oral em ancipation and a tta inm ent o f  salvation th ro u g h  
active par tic ipa tion  in the practical affairs o f  the  w orld  a round  th em .

It was he who brough t hom e to  man his t ru e  w o r th  and posi
t ion ;  those  who acknowledged only a God in carnate  o r  a son o f  
G od  as th e ir  moral p recep to r  o r  spiritual guide w ere  to ld  tha t  a 
hum an  being like them  having pre tension  to Godhead could b eco m e 
the  v icegerent o f  God on earth, those procla im ed and w orsh ipped  
pow erfu l  personages as th e ir  gods w ere  made to unders tand  th a t  
th e i r  false lords w ere m ere  ordinary human beings and n o th ing  m o re .  
It was he who stressed the  po in t  that no person could claim holiness, 
au thority  and overlordship as his b ir th r igh t  and that none was b o rn  
w ith  the  stigma o f  untouchability, slavery o r  serfdom on his person . 
It was he and his teaching which inspired the  thoughts o f  the  un ity  
o f  m ankind, equality o f  human beings, true  dem ocracy and rea l f ree
d o m  in the world.

Leaving aside his realm of thought and moving a b i t  fu r th e r  
one  will find countless practical results of the  leadership o f  th is  u n 
le t te red  person firmly impressed on the laws and w'ays of  the  w o r ld ,  
So many principles of  good behaviour, cu ltu re  and civilization, p u r i ty  
Qf though t and deed, whieh are prevalent in the  w orld  today, owe
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their origin to h im . The social laws w hich  he give have infiltrated 
deep into the s t ru c tu re  of human social life and this process continue* 
up to th is  day, T h e  basic principles o f  econom ics  w h ich  he taught 
have u sh e re d  in m any a m ovem ent in  w o r ld ’s h is to ry  and hold out 
th e  sam e p ro m ise  fo r  th e  fu ture . T he laws o f  g o v e rn m e n t  w hich  
h e  fo rm u la te d  b rough t about many an upheaval in the  political 
n o t io n s  and th eo r ie s  of  th e  w orld  and con t in u e  to  assert th e i r  infl
u en ce  even today . T he  fundamental p r inc ip les  o f  law and justice 
w h ic h  bea r  th e  s tam p o f  his genius have influenced to  a rem arkab le  
d e g re e  th e  a d m in is t ra t io n  o f  justice in  th e  court* o f  nations, and 
fo rm  a p e rp e tu a l  source  o f  guidance fo r  all legists to  c o m e . Thi* 
u n le t te re d  A rab  was th e  first person w ho  set on foo t fo r  th e  first 
t im e  prac tica l ly  the  w hole  fram ew ork, o f  in te rna tiona l  re la t ion ,-and  
re g u la te d  th e  laws o f  w ar  and peace. F o r  no  ane had previously  
even  th e  r e m o te s t  idea th a t  the re  could  be an e th ica l co d e  o f  w ar 
also and  th a t  re la t io n s  be tw een  different na tions cou ld  be regula ted  
on  th e  g ro u n d  o f  co m m o n  humanity-1 *

T h e  G r e a t e s t s  R e v o l u t i o n a r y

In  th e  cavalcade o f  w orld  h is to ry  the  sub l im e  figure of this 
w o n d e r fu l  p e rso n  tow ers  so high above all the  g rea t  m en  of all t im es 
w h o  are  fam ous as heroes o f  nations, th a t  they app ea r  to  be dwarfs 
w h e n  c o n tra s te d  w ith  h im . None o f  th e m  possessed a genius capable 
of m aking  any deep  impression on  m o re  than one  o r  tw o  aspects of 
h u m a n  life. Som e are th e  exponents  of  theo rie s  and ideas b u t  are 
defic ien t in p rac t ica l  ac tion . Some o th e rs  are  m e n  o f  ac t ion  bu t 
suffe r  f ro m  paucity  o f  knowledge. Some are r e n o w n e d  as states
m e n  only , o th e rs  are  m asters o f  strategy and m anoeuvring . Some 
have c o n c e n t r a te d  on one aspect o f  social life in  a m a n n e r  tha t  
o th e r  aspects  have been  overlooked. Some o th e r s  have devoted 
th e i r  ene rg ies  t o  eth ical and spiritual verities b u t  have ignored  
eco n o m ics  and po lit ics .  Some o thers  have taken to  eco n o m ics  and 
p o l i t ic s ,  n eg lec ted  morals and the  sp iritual side o f  life. In sh o r t ,  
o n e  co m es  across  heroes w ho are adepts and ex p e r ts  in o n e  walk of 
life on ly .  His is the  only exam ple w h e re  all th e  exce llences  have 
been  b le n d e d  in to  one personality . He is a p h ilo sopher  and a seer and 
also a living em b o d im en t  o f  his own teachings. H e  is a g rea t  s tates
m an  as w e ll  as a m ili tary  genius. H e is a legisla tor and also a teacher  
o f  m o ra ls .  H e  is a sp iritual luminary as well as re lig ious gu ide . His 
vision p e n e t ra te s  every aspect o f  life and the re  is n o th in g  w h ich  he 
to u ch es  and does  n o t  ado rn .  His o rd e rs  and c o m m an d m en ts  cover 
a vast field f ro m  the  regu la t ion  o f  in te rna tiona l  re la t ions  d o w n  to  
th e  habits  o f  everyday life like eating, d r ink ing  and cleanliness of

I- F or a  detailed discussion see Abdul A’la M aududi’s A l-Jihad fU-Islam. end 
D r. H am idullati’8 The Muslim Conduct of State.



tiie body. O n  the  foundations o f  his theories, he  established a 
civilization and a cu ltu re  and p ro d u ced  such a fine equilib rium  in 
the  conflicting aspects o f  life th a t  th e re  is to  be  found n o t  even the  
slightest trace o f  any flaw, deficiency, o r  incom ple teness .  Can 
anyone po in t o u t  any o th e r  exam ple o f  such a pe rfec t  and all-round 
personality  ?

M ost o f  th e  famous personalit ies  of the  w o r ld  are  said to be 
the  products  o f  th e i r  env ironm ent.  But his case is un ique. His 
env ironm en t seems to  have no  p a r t  in th e  making o f  his personality. 
It also cannot be proved that h istorically  his b ir th  synchronised w ith  
the  o rd e r  o f  things in Arabia at the  t im e .  W h a t  one  can say at the  
m ost is tha t the  c ircum stances  in  Arabia c r ied  aloud for the 
appearance of such a person  w h o  could  w eld  to g e th e r  th e  warring 
tr ibes  into one nation and could  lay th e  foundation o f  th e ir  econo
mic solidarity and w ell-be ing  by bringing o th e r  coun tr ies  under 
th e ir  sway— in short ,  national leader  w ho w o u ld  have had all the 
traits o f  an Arab o f  those days and though  crue lty ,  oppression  b lood
shed, deceit  and hypocrisy, o r  by  any o th e r  fair o r  fou l  means, could 
have enriched his ow n peop le ,  and left a k ingdom  as a heritage for 
his successors. O ne  cannot p rove  any o th e r  cry ing  need of the 
h istory o f  Arabia of  tha t t im e.

W hat one can say at the  m o s t  in the  light o f  H e g e l’s philoso
phy o f  history o r  M arx’s h istorical  m ateria lism  is th a t  the  time and 
the  env ironm ent dem anded th e  em ergence  o f  a leade r  who could 
crea te  a nation and build up an em pire .  But the  Hegelian o r  Marxian 
philosophy cannot explain how  such an en v iro n m en t  could  p roduce  
a man whose mission was to  teach  the  bes t  morals, to  purify  humanity 
of all dross and to wipe o u t  the  p re jud ices  and supersti t ions o f  the 
days o f  ignorance and darkness, w ho looked beyond th e  w atertigh t 
com partm ents  o f  race, na tion  an d  co u n try ,  w ho laid the  foundations 
o f  a m oral,  spiritual cu ltu ra l and  political s u p e rs t ru c tu re  for the  
good o f  the  world  and n o t  for  his coun try  alone, w ho  practically and 
n o t  theoretically  place business transactions, civics, polit ics  and in te r 
national relations on m ora l  g rounds and p roduced  such a balanced and 
tem pera te  synthesis b e tw een  th e  w orld ly  life and sp ir i tua l  advance
m en t  that even to  this day it  is conside red  a m aste rp iece  o f  wisdom 
and foresight exactly in the same way as i t  was considered  in 
his life t im e ? Can anyone honestly  call such a pe rso n  as the p ro 
d u c t  o f  the all.pervading darkness o f  Arabia.

H e does n o t  only appear to  be in d ep en d en t  o f  his env ironm ent.  
R ather,  when we look a t his ach ievem ents  we are  irresis tib ly  drawn 
to th e  conclusion that he actually  transcends all l im ita t ions  of t im e  
and space. His vision breaks th ro u g h  all te m p o ra l  and physical 
barriers, passes beyond cen tu r ie s  and m il lennium s and co m p reh en d i
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w ith in  itself  the  e n t i r e ty  o f  h u m a n  ac tiv ity  and th e  w ho le  o f  hum an  
history. .* •

He is n o t  o n e  o f  th o se  w h o m  h is to ry  has cast in to  ob liv ion , 
and he is n o t  p ra ised  o n ly  because  he  was ju s t  a good leade r  in  his 
t im e. He is th a t  u n iq u e  and  in co m p arab le  le ad e r  o f  hum an ity  w ho  
marches w ith  th e  t im e ,  w h o  is m o d e rn  in  every age and in every era, 
as he was in  his o w n  age o f  h is to ry .  T ru ly ,  his teachings a re  as 
m odern  as t o m o r r o w  m o r n .

Those w h o m  peop le  s ty le  as “ m ak e rs  of h is to ry ”  are  only  *'c r e 
atures of  h is to ry ” . In  fac t,  in  th e  w h o le  h is to ry  o f  m ank ind , he  is th e  
unique exam ple  o f  a “ m a k e r  o f  h i s to ry ” . O n e  may scan the  lives 
and c ircum stances  o f  t h e  g re a t  leaders  o f  th e  w o r ld  Svho b rough t 
about revo lu tions  and  he  w il l  find th a t  o n  each such occasion th e  
forces of  rev o lu t io n  W’e re  g a th e r in g  m o m e n tu m  fo r  the  destined  u p 
heaval, w ere  tak ing  th e i r  c o u rse  in  c e r ta in  d irec tions and w e re  only 
waiting for a p rop it ious  m o m e n t  to  b u rs t  ou t .  In harnessing these 

n forces in t im e  f o r  ac t io n  th e  re v o lu t io n a ry  leader  played th e  p a r t  o f  
an ac tor  for w h o m  the  stage and th e  ro le  is set beforehand. O n  th e  
o ther  hand, am ids t  all ‘ ‘m a k e rs  o f  h is to ry ’ ’ and revo lu tionary  figures 
of all t imes, h e  is th e  on ly  p e rso n  w h o  had  to  find ways and means to  
bring to g e th e r  th e  w h e re -w i th a l  o f  re v o lu t io n ,  w ho  had to  m o u ld  - 
and produce the  k in d  o f  m e n  h e  w an ted  fo r  his purpose , because the  
very spirit  o f  rev o lu t io n  and its req u is i te  paraphernalia  w e re  n o n 
exis ten t in  th o se  p e o p le  am o n g  w h o m  his  lo t  was cast.

He m ade  an in d e l ib le  im press ion  on  the  hearts  o f  thousands 
o f  his disciples by his fo rce fu l  pe rsona li ty  and m oulded  th em  a cco r 
ding to  his lik ing . By his i ro n -w i l l  h e  p repared  the  g ro u n d  fo r  
revolution, m o u ld e d  its shape and fea tu res ,  and d ire c te d  the  c u r re n ts  
o f  events in to  a channe l  as h e  w ished and  desired . Can anyone c ite  
another exam ple o f  a m a k e r  o f  h is to ry  o f  such d is tinc tion , an o th e r  
revolutionary o f  such  b r i l l ian ce  and sp len d o u r  ?

T h e  F in a l  T e s t i m o n y

O ne m ay p o n d e r  o v e r  this m a t t e r  and w onder  h o w ,  in  th e  
Dark Ages 1 4 0 0  years back  in  a ben igh ted  region o f  the  ear th  like 
Arabia, an u n le t te re d  A rab  t r a d e r  and herdsm an cam e to  possess 
such light, such  k n o w led g e ,  such  p o w e r ,  such capabilities and such 
finely-developed m ora l  v ir tu e s  ?

O ne m ay fcay th a t  th e re  is no th in g  peculiar abou t this Message.
It is the p ro d u c t  o f  his o w n  m in d .  If  i t  is so, then  he shou ld  have 
proclaimed h im se lf  as G o d ,  and if  he had  made such an assertion  at 
that tim e, th e  peoples  o f  the  e a r th  w h o  did n o t  hesita te  in calling r 
Krishana and Buddha as gods and Jesus as the Son o f  G od, ju s t  out



o f  th e ir  ow n fancy, and who could , w i th o u t  co m p u n c t io n ,  worship 
even the forces o f  na tu re  like fire, w a te r  and air— would have readily
acknow ledged such a w onderfu l person  as th e  Lord God Himself.

f . „ . * . . % .
But lo ! His assertion is just to  the  contrary . F o r  he  p r o 

claimed that : I am a human being l ik e  yourselves. I have n o t
b rou g h t  anything to  you of my o w n  acco rd .  It has been all revealed 
to  m e  by God. W hatever  I possess belongs to  Him. This message, 
th e  like o f  w hich  the  whole hum anity  is n o t  able to p ro d u ce ,  is the  
message o f  G od. It is n o t  th e  p ro d u c t  o f  my o w n  m in d .  Every 
w ord  o f  it  has b een  sent dow n by H im , and all glory to  H im  whose 
Message it  is. All th e  w onderful ach ievem ents  w hich stand to  my 
c re d i t  in you r  eyes} all the  laws which I have  given, all th e  p r incip le  
w h ich  I have enunciated  and taught n o n e  o f  th em  is f ro m  m e. I 
find myself th rough ly  inco m p e ten t  in p roduc ing  such things ou t  of 
my sheer personal ability and capabilities. I look to  Divine Guidance 
in  the  m a tte rs .  W hatever  He wills 1 d o ,  w hat He d irec ts  I p r o 
claim.

H earken ! w hat  a w onderfu l and inspiring  example o f  honesty, 
in tegr ity ,  t r u th  and honour  i t  is ! A liar  and hypocrite  generally 
tr ies  to  ascribe to  h im se lf  all the  c red i t  fo r  the  deeds of  o th e rs  also, 
even  w hen  the  falsehood o f  his s ta tem en t  can be easily proved . 
But this grea t m an does no t  ap p ro p r ia te  the  c red it  o f  any o f  these 
achievements to  his own person  even ]when none could con trad ic t 
h im , as th e re  was no  m ethod  of finding o u t  the source of  his ins
p ira tion .

W hat m o re  p ro o f  of  perfec t honesty  o f  purpose, uprightness 
of  charac ter  and sublimity of  soul can th e re  be ? W h o  else can be a 
m ore  tru thfu l person  than he who rece ived  such unique gifts and 
em bellishm ents th rough  a secre t  channel and still he ou tr igh tly  po in 
te d  o u t  the  source  o f  all his en ligh tenm en t and inspiration  ? All 
these factors lead to  th e  irresis tib le  conc lusion  tha t such a man was 
th e  t ru e  Messenger o f  God.

Such was o u r  holy P ro p h e t  M uham m ad (Peace be  upon  him). 
H e was a prodigy  o f  ex traord inary  m er i ts ,  a paragon of v ir tue and 
goodness, a symbol o f  t ru th  and veracity , a grea t apostle o f  God, 
His Messenger to  the  en tire  w o r ld .  His life and thought, his t ru th  
and straightforwardness, his p ie ty  and goodness, his character  and 
m orals , his ideology and achievem ent— all stand as unimpeachable 
p ro o f  of  his p ro p h e th o o d .  Any hum an being, w ho studies w ithou t  
bias his life and teachings w ill testify th a t  verily he was the  t ru e  
P ro p h e t  of  God and the Q u r ’an—the Book he gave to  m ank ind ,—  
the  t ru e  Book o f G od . No unbiased and serious seeker after truth 
can escape this conclusion.



F u r t h e r m o r e ,  th is  m u s t  also be clearly understood that, now , 
t h r o u g h  M u h a m m a d  (P e a c e  b e  upon  him) alone can we know  the  
s t r a ig h t  p a th  o f  Is lam . T h e  Q u r ’an and th e  life-example o f  
M u h am m ad  (peace  be  u p o n  him) are the  only reliable sources th a t  
a r e  'available  t o  m a n k in d  to  learn  G o d ’s W ill in its to ta li ty , 
M u h a m m a d  (peace  b e  u p o n  h im ) is the Messenger of  God fo r  the  
w h o le  o f  m a n k in d  and  t h e  long  chain o f  prophets  has com e to  an 
e n d  w i t h  h im .  H e  was t h e  last  o f  the  prophe ts  and all the  in s truc 
t io n s  w h ic h  i t  was G o d ’s w il l  to  im part  to  mankind th rough  d i re c t  
r e v e la t io n  w e r e  s e n t  by H im  th rough  Muhammad (peace be upon  him) 
and  a r e  e n sh r in e d  in  t h e  Q u r 'a n  and Sunnah. Now, w hoever  be  a 
s e e k e r  o f  t r u t h  an d  a n x io u s  to  becom e and honest Musliih, a s incere  
f o l lo w e r  o f  t h e  w ay  o f  G o d ,  i t  is incum ben t upon him to  have faith 
in  G o d ’s las t  P r o p h e t ,  a c c e p t  his teachings and follow the  way he 
has {jointed o u t  t o  m a n .  This is the real road to  success and 
sa lv a t io n .

i * ’
— Maulana Saiyyid Abul Ala M aududi

0

“  You are  th e  best Com m unity  that has been sent forth &  
in to  m an k in d  : V

He.
Y ou enjoin the  R ig h ts  and forbid the wrong ; and you 
have  fa i th  in  G o d

V
— a’al-e-Imran, 110. ..
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C h a p t e r  III

Muhammad (P e a c e  b e  o n  h im )  

t h e  G r e a t e s t  H e r o  o f  a l l  t im e s

Life and Background : '
M uhammad (peace be on him) was b o m  in the noblest family 

o f  Arabia, the  Quraish, in S70 A.C. and his grandfather held  the  
m o s t  im p o r tan t  position as the  custodian of Ka’aba. D espite  th is  
glorious background, Muhammad (peace be on him) was a posthum ous 
ch ild , i.e., he  lost his fa ther Abdullah when he was n o t  ye t b o rn .  
A ccord ing  to  th e  custom  of the Quraish he was entrusted  to  a w e t-  
nu rse ,  named Halima, from  his birth  for a period o f  fou r  years. 
Thus he was even deprived of the  loving care of his own parents, and 
soon af te r  his r e tu rn  he lost his m other. The care of  the  orphan was 
th e n  tak en  over by his grandfather, Abdul Muttalib, w hom , to o ,  he 
lost at th e  age o f  eight. The death of the old man was a severe b lo w  
to  th e  w h o le  family of Banu Hashim. None of  his sons was in a 
position  to  take his fa ther’s place. Abu Talib, the P ro p h e t’s uncle ,  
could  only  retain  the  duties of siqaja, i .e . ,  supplying w ater  to  the  
pilgrim s, . rifada , th e  feeding o f the  pilgrims, and o th e r  m ore  im p o r 
tan t  offices o f  the  chiefs o f  Mecca, passed to Abu Sufyan, th e  
Umayyad, who became the  bitterest enemy of the P rophe t  in la te r  
years.

U n d e r  such circumstances Muhammad (peace be upon h im ) 
came u n d e r  the guardianship of  his uncle, Abu Talib, w hom  he assist
ed in his duties. Since Abu Talib was not placed in easy c i r c u m 
stances, Muhammad (peace be upon him) could not be given any 
schooling o r  specialised training except that of looking af te r  th e  
herds o f  his uncle. He had only acquired a little experience o f the  
ou ts ide  w or ld  by accompanying his uncle to  Syria on a trade jo u rn ey .  
Obviously he was not equipped w ith  any training o r  materia l resources 
for tack ling  the problems o f  his people who were steeped in all kinds 
o f  vices.

As regards the  actual social and moral condition  in Arabia on  
the  eve o f  the  advent o f  Islam, one can safely say that the  pre-ls lam ic  
Arabs o f  the  deser t ,  like people in o ther  parts o f  the w orld ,  w e re

( ‘
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•teeped in all the  grossest vices. T h ey  w ere  cought in  perpetual 
w arfa re  ; even m in o r  quarre ls  deve loped  into in te r- tr iba l  wars ; trivial 
local feuds often con tinued  fo r  cen tu r ie s  ; p lu n d er  and robbery  w ere 
re g a rd e d  as honourable  and  n o rm al econom ic  pursuits  ; drinking and 
gam bling  w ere  regarded  as no b le  tra i ts  ; sexual indulgence and un 
l im ited  polygamy w ere  universal ; w o m e n  did n o t  enjoy any respect
ab le  status in society ; and young girls w e re  buried  alive even in 
re spec tab le  families. In sh o r t ,  th e  Arabs had no  conception of  a 
d e c e n t ,  refined and c u l tu r e d  social life. Similarly, they had no
standards o f  ethics and m ora l i ty .  M ora l  vices o f  the  w orst  o rder  
w e re  ram pant. T he n a t io n  was sunk  in ignorance ,1 obscenity and • 
su p ers t i t ion .  T h e re  was n o  cen tra l  au thori ty ,  no  national sovereign, 
n o  law  and no police. T h e r e  was n o  c lear-cu t religious ideology. 
T h e  idea  o f  one God o r  C re a to r  was obscured by shirk (Polytheism) 
w i th  th e  result tha t m an w orsh ip p ed  a m u lt i tu d e  o f  idols. I t  w ere 
th e se  conditions  tha t  gave this epoch  the nam e of the Period o f  
ignorance .

T h e  leading h is to r ian  D enison  describes this situation as
fo llow  :—

‘It seem ed th e n  th a t  th e  g rea t  civilization tha t  it  had taken 
four thousand years to  co n s t ru c t  was on the verge of
d isin tegra tion , and th a t  m ankind  was likelv to  re tu rn  to
that cond it ion  o f  barbarism  w here  every tr ibe  and sect 
was against th e  n e x t ,  and law and o rd e r  w ere  unknown. 
T he older tr iba l  sanctions had lost th e i r  pow er.  Hence 
the old im peria l  m e th o d s  would no longer  opera te . The 
new  sanctions c rea ted  by Christianity  w ere  working divi
sion and d e s t ru c t io n  instead o f  unity  and o rder .  It was a 
t im e fraught w i th  tragedy. Civilization, like a gigantic 
tree  w hose  foliage had overarched  the  world  and whose 
branches had b o rn e  the go lden  fruits  o f  art  and science and 
l i te ra ture ,  s tood  to t te r in g ,  its t ru n k  no  longer alive with 
the flowering sap o f  d ev o t io n  and reve rence , b u t  r o t t e d . • 
to  the co re ,  d r iven  by the  s to rm s  o f  war, and held to- j : 
g e th e r  only by th e  cords  o f  ancient customs and laws, tha t,  
m ight snap a t  any m o m e n t .  Was th e re  any emotional1j  
cu l tu re  th a t  could  be b ro u g h t  in to  gather mankind once j 
m ore  in to  u n ity  and to  save civilization ? This c u ltu re , 
m ust  be so m e th in g  o f  a n e w  type, fo r  the old sanctions 
and cerem onia ls  w e re  dead , and to  build  up others of the 
same kind w ou ld  be. the  w o rk  o f  cen tu r ie s  ** '

?

T h e  life and c h a ra c te r  o f  M u h im m ad  (peace be upon him) is 
be  u n ders tood  and ap p rec ia ted  w ith  this background.



A D iam ond am ong Stones i
M uham m ad (peace be upon him) was from the very beginning 

to tally  different in behaviour and character from o ther  children of his 
age. He never  indulged  in frivolities that were prevalent in the 
society. O n  th e  o th e r  hand, he never told a lie even before he 
becam e a p ro p h e t .  H e  never  betrayed a trust laid in h im  and thus 
earned the  t i t le  o f  Al-am in— th e  T ru s ted — from of his own people. 
H e  was co n tem pla tive  by na tu re  and used to meditate deeply over 
th e  co nd it ion  o f  his o w n  people ,and to devise ways and means for 
th e  am eliora tion  o f  th e i r  lot. But he was helpless and could do little 
to  im prove  things Despite these limitations and difficulties he never 
missed an o p p o r tu n i ty .  For instance, he was instrumental in bring
ing about a Society know n as Halful Fuzul in o rde r  to redress the 
grievances o f  the  weak against the  strong. He was also responsible 
in  avoiding b loodshed  b e tw een  the various tribes of  Mecca over the 
question  o f  rep lacem en t  of th e  Black Stone in its position by asking 
th e  four im p o r ta n t  representatives of various tribes to hold the four 
co rners  o f  the sheet in  which he had pu t the Black S*one.

O n  acco u n t  o f  his repu ta t ion  as an honest man and also for 
possessing some exper ience  o f  carrying on trade in foreign lands, he 
was en tru s ted  w ith  th e  m anagem ent of the business of  a rich widow, 
nam ed Khadija, w hom  he m arried  at her  own request at the  age of 
twentyfive, w hile  she was o f  forty years o f  age. His marriage to  
Khadija, a com para tively  old lady, shows his attitude towards a com 
fortably se t t led  hom ely  life and n o t  indulgence in sexual activity. 
He lead a m onogam ous life so long as Lady Khadija was alive.

N o  do u b t  his marriage with Khadija gave him some stability in 
his dom estic  life and prov ided  him with some material comforts, yet 
he had no  means to  bring about a moral regeneration among his 
people . I t  was at the  age o f  forty that he was appointed as P rophe t  
to  preach th e  c reed  o f  th e  unity  of  God to his people steeped in the 
w ors t  types o f  polytheis tic  practices. The degradation of man reached 
such an abyss tha t  he becam e a suppliant o f  his own creation.

A lthough M uham m ad (peace be upon him) was born  in the 
n o b l e s t  and th e  influential family o f  the Quraish, yet dynastic support 
did n o t  avail h im  in th e  least in achieving his object, because the 

m ost v ehem en t opposit ion  came from the very people, the  Quraish. 
It was the  Q uraish  w ho  w ere the  custodians of  the Ka’aba, w here  
365 idols w e re  placed and w here  people from all parts of Arabia 
flocked on the  occasion of the  annual pilgrimage to present the ir  
offerings. This annual ga ther ing  was a source of  livelihood to  the 
Q uraish . Any p reach in g  in favour of the Unity o f  God m eant the 
d isplacem ent o f  these idols from  the sacred house of  Ka’aba, w here  
even hum an sacrifices w e re  m ade at the altar of these stone-made
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idoli. It thus constituted a blow to  the  economy of the ruling tribe 
o f  the Quraish. Hence the  vehem ent opposition of  the w ho le  t r ib e ,  
w h o  w ere  m ost influential n o t  only in Mecca bu t th ro u g h o u t  A rabia . 
T h e re fo re ,  the  task before Muhammad (peace be upon h im ) was an 
uphill  one so far as reform s o f  any kind wrere concerned . T he  p re 
aching of the message o f  Tauheed— Unity  of G o d — affected every 
aspect o f  Arab life and was m eant to b r ing  about the  grea tes t  rev o 
lu t io n  in the history of m ankind. O n  account o f  this opposit ion  by 
th e  Q uraish , the mission o f  Holy P ro p h e t  gained support ,  only very 
slowly and gradually. T he  first fruits o f  his labour in c lu d ed  his 
ow n wife, Khadija, his cousin Hazrat Ali, w ho was living V$vith h im , 
his o w n  slave Hazrat Z \ id  and his bosom  friend Hazrat Abu Bakr 
S iddiq . As Muhammad (peace be  upon  h im ) was in tim ately  k n o w n  
to  these people, they had no hesitation in believing w h a t  he 
p reached .  Gradually o thers  also came to  his fold ; bu t  un to ld  and 
unbearab le  persecutions w ere  heaped on  all these n ew  converts .  
Some o f  them  were allowed to m igrate  to  Abyssinia w h e re  they 
w e re  prov ided  p ro tec tion  by the Abyssinian king, Negus, w h o  was 
a ju s t  ru le r  and was favourably inclined towards the  teachings o f  
Islam.

Those wrho stayed at home, including the  Holy P ro p h e t  h im - 
•elf, w ere  persecuted beyond descrip tion  by the Q uraish  at M ecca. 
So m u ch  so, w h in  the  Holy PropHet did not cease p reach ing , he  
and the w hole  family of Banu Hashim w ere  besieged in a cave ; and 
eco n o m ic  boycott was launched against th em  to such ex tre m e s  th a t  
they  had to suffer the  u tm ost  severities, w hich  lasted fo r  th re e  years. 
But th en ,  the Holy Prophe t had to sustain tw-o great shocks o f  his 
l i f e — the death of his only p ro te c to r  against the Q uraish , i.e ., his 
unc le  Abu Talib and his dea r  and influential wife, Khadija. W h e n  
th e re  was no hope left at Mecca for fu r the r  preaching, M uham m ad 
(peace be upon him) se t ou t for Taif, b u t  there , too ,  he  m e t  w ith  
u tm o s t  opposition. He was no t allowed to  preach, and was pelted  
and jee red  at by the rabble  o f  the tow n , He r e tu rn e d  to  Mecca 
d isappointed , but continued  his mission w’ith  increased ded ica t io n .

W h en  the Holy P ro p h e t  became certa in  th a t  the  d e e p -ro o te d  
antagonism of the pagans o f  Mecca w ould  no t allow his mission to  
flourish there ,  he made up his mind to  migrate to  Y athrab, la ter  
called Medina. About tw o  years before  his m igra tion , th e  Holy 
P ro p h e t  had obtained an oath  of  loyalty f rom  the few M ed in ite  co n 
verts to  Islam w ho pledged to assist and p ro tec t  the  H oly  P ro p h e t. 
A few  m onths  before the  actual m igra tion , the believers o f  M edina 
(and by now their  n u m b er  had risen to  seventy-two) p ledged  to  assist 
h im , lend a helping hand in the cause of Islam, and follow the  teach" 
ings of the Holy Prophe t .
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This was the first significant political success o f  the Holy P r o 
p he t  against his foes. The Holy P ro p h e t  knew  very w ell that the  
pagans o f  Mecca w ere  not only hostile to  Islam b u t  had becom e the  
deadliest enemies of his person as well, and he was w ell  aware tha t  
even i f  he succeeded in m igra ting  from  Mecca u n h u r t ,  they would  
spare no pains to  ex te rm ina te  him  and his followers. He knew tha t  
they would  follow him, fight w ith  h im  in Medina and would  n o t  re s t  
con ten t  until  they succeeded in pu tt ing  an  end to  his life and that o f  
his followers. In this perspective i t  becom es c lear  tha t a pledge 
like the one contrac ted  at ‘Aqaba was a m ust for the  Holy P ro p h e t  
before he  could say good-bye to  Mecca, the  city o f  his b irth . It 
testifies to the political wisdom of the Holy P ro p h e t  tha t  he realized 
the  situation  clearly and discovered the  r ig h t  course  th a t  he should 
follow.

Although the  Holy P ro p h e t  left Mecca u n d e r  the  m ost perilous 
circumstances and his life was faced w ith  im m in en t  danger from his 
enemies, his conduc t  bears witness to the  dep th  o f  his moral sensiti
vity and his love o f  righteousness. Before d e p a r tu re  he  instruc ted  
hi» cousin, Ali, to  spend th e  n ight in his bed and to  re tu rn  all the  
things which had been en trus ted  to this T ru s tw o r th y  (Al-Amin) son 
o f  the  Quraish to the depositors, the  m em bers  ol a com m unity  w hich  
now  th irs ted  for his b lood. Ali did accordingly and even this 
param ount act o f  honesty did n o t  qu ite  mollify th e ir  anger. It was 
naturally assumed that as long as the  Holy P ro p h e t  h im self was alive, 
the  message of  Islam, which appeared to  th em  as menacing, w ou ld  
continue to spread. T here fo re ,  they began to chase the  Holy P ro p h e t  
and fixed a high prize on his cap ture  o r  assasination. P ro tec ted  by 
Allah, the  Holy Prophe t  succeeded in reaching M edina safe and u n 
h u r t .

T he tasks tha t  awaited the  Holy P ro p h e t  in  Medina w ere  
indeed of  colossal m agnitude. T he first o f  these was to  integrate and 
consolidate the  Muslim com m unity .  T hen  th e re  was the  task o f  
con trac ting  pacts o f  amity and friendship and trea t ie s  of  mutual 
security w ith  the Jew's of Medina a id o th e r  non-M uslim  com m unities. 
All this was essential for the p ro tec t io n  of  the  nascent Muslim c o m 
munity  and for the propagation of Islam th ro u g h o u t  the  w orld .  This 
was an uphill task, because of  the anarchic cond it ions  o f  th e  
M edinite Arab society. Aws and Khazraj w ere  divided in to  som e 
twelve tribes, and the  Jews in to  ten clans, all o f  th e m  overw helm ed 
with centuries-old traditions o f  unending tribal feuds. This continuous 
in ternecine  bloodshed h id  made p e o p !e weary o f  th e  situation and 
they longed for a change. Shortly before the  arrival o f  the  Holy 
Prophet, a large section  o f  the  M edinites had d ec id ed  to  c row n  
Abdullah ibn Ubayy ibn Salul as their ruler. No it is true that on
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th e  occas ion  o f  the  P ledge of ‘Aqaba’ the  Holy P ro p h e t  had nom ina t
ed tw e lv e  leaders  (nacjecbs) for the twelve Arab clans o f  Medina and 
had thus  m ade an a t te m p t  to unify them . Nevertheless, each tribe 
was fully au to n o m o u s  and sovereign in re sp ec t  o f  its in ternal affairs and 
t h e r e  was no  adm in is tra t ive  m achinery  binding all these  tribes to 
g e th e r  As a re s u l t  o f  the  efforts o f  trained M uslim preachers  a 
con s id e rab le  n u m b e r  o f  Mcdinites had em braced Islam. But Islam as 
y e t  had n o t  assum ed any political significance.

C a r e e r  a t  M e d i n a .

T h e  H oly  P ro p h e t  started his ca reer  in Medina ^t a t im e  when 
th e  fo l low ing  m a tte rs  r e q u ire d  his im m ed ia te  a t ten t io n  :v

C onst i tu t io n a l  p rovision as to  the rights and duties of 
th e  M uha jireen  (Emigrants) and the local popula tion  :

T h e  reh a b i l i ta t io n  o f  the  Muhajireen in Medina ;

A g re e m e n t  w i th  the  non-M uslims, particu larly  w ith  the 
Jew s  o f  M edina  ;

(4) A rran g em en t  for  the  adm in is tra t ion  and defence of 
M edina  ;

(5) C o m p en sa t io n  to  the Emigrants for  th e i r  losses.

It was in  v iew  o f  these  problem s th a t  a few m o n th s  after his 
arr iva l in M edina  th e  H oly  P ro p h e t  d rew  up a cha r te r  which meant 
in  effect th a t  M ed in a  had now  acquired  the status of  a full fledged 
c i ty -s ta te  fo r  w hich  a co n s t i tu t ion  had to  be framed.

T h e  H o ly  P ro p h e t  made t rem endous  efforts to  bring  about 
unity  and in te g ra t io n  am o n g  the disorganized and d isunited  Arabs in 
genera l  and th e  Medindtes in  particu lar , w ho w e re  averse to  subm it
t ing  to  any c e n t ra l  au tho r i ty ,  by giving them  one Law, one  Ruler, 
b e l ie f  in  one G od, and praying in  one and the  same d irec t ion .  The 
C h a r te r  o f  M ed ina  was a revolu tionary  step in so far as securing  one 's  
r ig h t  ceased to  be th e  c o n c e rn  of  an individual o r  o f  his clan. It  be
cam e a c o m m o n  p u b l ic  co n ce rn .  This b ro u g h t  tr iba l  anarchy to  an 
end  and gave b i r th  to  a s ta te  in the r ig h t  sense o f  th e  te rm .

A cco rd in g  to  th e  provisions o f  this C harte r ,  the  p a r a m o u n t . 
ju d ic ia l ,  legislative, m i l i ta ry  and executive p o w er  was vested in the 
P r o p h e t . '  T h e r e  was, h o w ev e r ,  a big difference b e tw een  the Holy 
P r o p h e t  and o th e r  ru le r s .  The fo rm er  had no  m ater ia l  in te re s t  
w h a tso ev e r .  O n  th e  co n tra ry ,  his politics was an im ated  w ith  the 
lo f t ie s t  m o ra l  idea lism . In th e  s truc tu re  of  the  polity e rec ted  by the . 
P r o p h e t ,  sovere ign ty  vested in God, and the Holy P ro p h e t  was merely

( 1)

( 2 )
( 3)



His Viceroy, who had to enforce  the  Law of God on him self as m uch 
as on others.

The Charter may be divided in to  tw o parts. The first par t  c o m 
prising twenty-three clauses, is re la ted  to  m a tte rs  concerning the  
Muslims comprising the Muhajircen and the  Ansar (Helpers). T he  
o the r  pa r t  deals writh the rights and duties o f  the  Non-Muslims, p a r t i 
cularly Jewrs of Medina. The C harte r  clearly laid dow n that the  
Holy P rophet would be the  final au thority  and the last c o u r t  o f  
appeal. So far as the M uhajireen and the  Ansar w ere  concerned , 
they naturally could have no ob jec tion  to  such a provision. But to  
have the Jews, who were culturally  super io r  to  the Arabs, accept this 
provision was a masterpiece of the  Holy P ro p h e t ’s political accum en 
and statesmanship.

The defence and security  of  M edina req u ired  tha t apart from  
inner consolidation, there  should  also develop friendship among the  
neighbouring tribes. Hence, we find the Holy P rophe t  frequently  visit
ing the  w estern  regions bo rd e r in g  the  coastal area and contrac ting  
treaties w ith  tribes who became allies for purposes of m utual defence. 
In certain treaties the o the r  party  agreed n o t  to  have friendship w ith  
the enemies o f  the Holy P ro p h e t .  In sho rt ,  no  efforts w ere  spared 
to  minimise the hostility and m axim ise the  friendship o f  the  tribes  
surrounding Medina.

T he persecution and to r tu re s  suffered by the Holy P rophe t  and 
his companions at the hands o f  the Quraish, w ho compel/ed them  to 
migrate from Mecca, are well knowrn. It is also know n on all hands 
that after driving the believers away from th e ir  hom eland, the  
Quraish also forfeited the p ro p e r ty  they had left behind in Mecca. 
It is also an accepted fact that co m m erce  and trade  w ere  the main 
source of  income of the Quraish . They used to lead trade caravans to 
Yemen in the  South during the  w in te r  and to Syria, Palestine, Egypt 
and Mesopotamia (situated in  the no rth )  during the sum m er. The 
trade rou te  to the North  passed close to Medina. W e have already 
seen tha t soon after Hijrat the  Holy P rophe t  contracted  alliances w ith  
the  tribes of  this region. W h en  this policy o f  alliance had succeed
ed to some extent, the Holy P rophe t  closed the trade  ro u te  of  the  
Quraishite caravans with the result that the Quraish had to give up 
the  use of the  coastal trade  rou te  and had to  go to Mesopotamia 
through the deserts. But soon the Holy P ro p h e t ’s influtnce spread 
up to Nejd and this deprived the  Quraish o f  that ro u te  as well.

■ • The Quraish used to  im p o r t  food stuffs from Bahrein and 
Yemen. W hen  these areas came under  the  p redom inan t  influence 
of Islam, the  export  o f  food stuffs f ro m  the re  to  the  Quraish was 
itopped. T he  economic b lockade proved one  o f  the m ost pow er-
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ful weapons in breaking dow n the  resistance of the  Quraish to  the  
Holy Prophet.

A nother im portan t measure th a t  was adopted by the  Holy 
P ro p h e t  was to  alienate the  tr ibes  friendly to  the  Quraish and to  
persuade them to contract friendship and alliance w ith  Muslims. The 
process, though slow, also proved effective.

After making these arrangem ents  for the in te rn a l  pacification 
o f  Medina, the  Holy P rophe t  succeeded  in securing a grea t and 
decisive victory over the  Quraish in  th e  battle o f  Badr. This almost 
b ro k e  the ir  backbone. Although a f te r  the  initial victory, Muhammad 
(peace be upon him) and his followers go t a reverse a t  Ohad, y e t  the  
la t te r  succeeded in warding off all subsequent attacks upon  Medina 
by the Quraish.

In this connection the  m ost outstanding ach ievem ent is the 
n  Triaty  of Hudaybiyah (6 A .H .) .  In Medina, Muslims w ere  facing 

dangers from two sources : from  Khaybar in the n o r th  and Mecca in 
th e  south. The Muslims could n o t  fight on tw o fronts  at the  same 
t im e .  It was essential, th e re fo re ,  th a t  the  Quraish o f  Mecca and the 
Jews of Khaybar be prevented f ro m  developing friendly relations 
and  the ir  com m on animosity tow ards  the  Holy P ro p h e t  should n o t  
be  allowed to emerge in a un ited  f ro n t .  It was also feared that if  the  
Muslims attacked Khaybar, the  Q uraish  might u ti l ize  this opp o r
tunity  for attacking Mecca. Likewise, i f  the Muslims a ttacked Mecca, 
th e re  was the danger that the  Jews o f  Khaybar m ight a ttack Medina.

It was indeed creditable tha t  by means of  the  trea ty  o f  Huday- 
biyah, the Holy Prophet persuaded the  Quraish to  rem ain  neutral in 
wars betw een the Muslims and o the rs  in lieu of the  la t te r  opening 
the  trade rou te  of the Quraish. M oreover ,  the treaty envisaged peace
ful relations between the Muslims and the  Quraish for the  n ex t  ten  
years. This was a big political v ic to ry  for the Muslims in  so far as 
the  only pow er that could have possibly assisted the  Quraish against 
the  Muslims w ere  the Jews of Khaybar who had now  been a l i e n a t e d  

f ro m  them . This had isolated th e  Quraish and had ren d ered  th em  
friendless.

It w ere  these considerations which had obliged the  P rophet 
Mohammad (peace be upon him) to  sign an overtly humiliating treaty 
w ith  the Quraish, which was objec ted  to  even by th e  great co m " ,  
panion O m ar bin Khattab. But th e  t ru e  significance of the treaty  of^ 
Hudaybiyah was known to  the  P ro p h e t and his God, w ho im m edia

tely after that revealed a Q uran ic  verse, describing the  treaty as *  ̂
‘Manifest V ic to ry .’ O n  account o f  this treaty, peace was establi-  ̂
shed and an atmosphere of co rd ia li ty  and amity prevailed t h r o u g h o u t   ̂

Arabia. This peaceful a tm osphere  and the close co n tac t  be tw een
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the  Muslims and the Q uraish  gave an o p por tun ity  to  the P ro p h e t  to 
strive for  the  rapid spread o f  Islam.

T he net resu lt  of all these  measures was n o t  only that the Holy 
P r o p h e t  succeeded in iso lating  the  Quraish but also that he p u t  an 
end to  the  machinations o f  the  Jews by the  conquest o f  Khaybar. 
And w hen the Q uraish  v io la ted  one o f  the  clauses of  the  trea ty  of 
H udaybiyah and paid no  heed  to  the  demands made by th e  Holy 
P ro p h e t  according to  the t rea ty  itself, he renounced  the  treaty for  the  
Q u ra ish ’s violation o f  it, and was successful in th e  conquest of M ecca 
and the  k ingdom  of God was established over  a lm ost the w hole  of 
the  Arabian peninsula. At th e  t im e  o f the  conquest  o f  Mecca, the  
Holy P ro p h e t  was in a pos i t ion  to  p lunder  and destroy the city, i f  he 
w an ted  to  do so, and to avenge him self the  Quraish  for the losses 
th a t  had been  sustained by h im se lf  and his Companions. At least he 
could  easily have res to red  to  th e  Muhajirs th e ir  p ropert ies  which had 
been  confiscated by the Q ura ish .  But the P ro p h e t  of  Islam refrained 
from  all such acts. O n th e  con tra ry ,  he pardoned  even his w o rs t  
enem ies. This unparalleled magnanimity had such a trem ednous  
im p ac t  on the  Quraish tha t  they  em braced Islam, en masse.

T h e  G r e a t e s t  R e v o l u t i o n s

Beginning as a p re a c h e r  o f  the re ligion o f  Islam, the P ro p h e t  
M uham m ad (peace be upon  h im ) brough t about the  greatest revo lu 
tion in the history o f  m ank ind  And this was so, because he did n o t  
m ere ly  preach , he established an ideal Islamic State and translated th e  
ideal in to  the  real. He n o t  on ly  succeeded in w ard ing  off all a ttacks 
upon Medina from the hostile  tr ibes  of Quraish , bu t  ultim ately suc
ceeded in conquering  the  w hole  of Arabia. A lm ost all the Arabs 
em braced  Islam ; and thus th e  Holy Prophe t succeeded  in accom p
lishing his mission in his ow n  lift-time. N o t  only did he accomplish 
this unparalleled success b u t  t ra ined  thousands o f  his Companions for 
con tinu ing  his mission after h im  th roughou t the Universe. An idea 
of his im pact on history can be  had from the  evidence given by even 
non-Muslina historians and th inkers .

As p ro p h e t  and r e f o r m e r  o f  his peop le  the P ro p h e t ,  
Muhammad could  n o t  be o th e rw ise  than revolu tionary  in the  fullest 
sense o f  the  w ord  ; for his re lig ious teaching in troduced  n o t  only a 
com ple te  change in the  polit ica l situation bu t also had an equally im 
po r tan t  bearing on the  social cond it ions .  D uring  the ten  years th e  
Holy P ro p h e t  Muhammad presided  over the co m m o n w ea l th  o f  Islam 
at Medina, a great change had co m e  over the  charac te r  o f  the  A rab 
peop le— a congeries o f  w arr ing  tribes  and clans w ere  rapidly conso li
dated in to  a nation  under  the  influence of one ideology.
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O n  the e m e rg e n c e  of Islim the tribal organization of the Arabs, 
th e  decen tra l ized  ru le  o f  the  Shaikhs in  the desert regions and that o f  
sm a ll  p r in ces  a n d  chieftains in the  m ore  fertile  areas gave Place to a 
p o w e r fu l  ce n tra l  g o v e rn m en t  w ith  a single legal, m oral and religious 
b r o th e r h o o d ,  w h ich  transcended  geographical boundaries and racial 
o r  l ingu is t ic  d ifferences.

In a n u tshe ll ,  the  p ic tu re  o f  Arabia at the  death  of  the P ro p h e t  
i s  t h e  p ic tu re  o f  a land greatly  convulsed by the  flux o f  trem endous 
n e w  ideas . T h e se  ideas brough t ab o u t  profound changes in the 
im m e d ia te  p e r io d  in his companions. v

\
N o n e  o f  th e  e a r l ie r  p rophets  had m et  such b i t te r  and concer t

ed  o p p o s i t io n  in  his mission, as did Muhammad (peace be upon  him), 
an d  y e t  c o m e  o u t  v ic torious and see the  ruitage o f  his labour ripening 
in  h is  o w n  l ife t im e .  I t  is n o t  the  miracles and the like that convince 
p e o p le ,  b u t  th e  personal in tegrity  and charac ter  o f  the  leader h im 
se lf— his day-to-day life, bo th  public  and private ; fidelity to  pledges 
an d  u n d e r tak ings  ; sympathy, charity , benevolence, forgiveness to 
w ard s  fr iends  and  t h e  foes alike ; love and compassion fo r  the  lowly, 
d o w n - t r o d d e n ,  bereaved , and the  lonely ; unification o f  m en in to  one 
in te g ra l  w h o le  by ob li te ra t ing  all d istinctions o f  caste and colour, 
re l ig io n  and na tiona li ty ,  poverty  and wealth — for the  establish
m e n t  o f  a rea l  K ingdom  o f  God o f  which Jesus C hris t  (peace be 
u p o n  h im )  d re a m e d  b u t  could n o t  materialized. Look at his 
b e h a v io u r  at th e  co n q u es t  o f  Mecca, w hen  the haughty city lay at 
h is  f e e t— the c ity  th a t  no t only persecuted him and his followers, 
b u t  d ro v e  th e m  ou t o f  h e r  doors in an u tterly  helpless condition , and 
n o t  satisfied w i th  tha t,  th rea tened  and menaced th e ir  very existence 
in  th e  far-off to w n  o f  M edina. W hat did he do ? Did he punish 
his  en em ies ,  forfeit th e i r  lives and p roperty ,  let his t roops loos on 
th e  u n a rm e d  m e n  and w omen to  loo t and com m it all sins and crimes, 
o r  se t  t h e  to w n  on flames ? N o t  the least. Q u ite  the  contrary , he 
e x t e n d e d  a co m p le te ,  universal amnesty, even to Hinda, the  wife of 
A b u  Sufyan his im placable  enem y— the  violater o f  the  corpse of  his 
u n c le  H azra t  H am za. T h e  pros tra te  foe of yesterday lay at his mercy, 
a p p re h e n d in g  th e  deserving punishm ent.  But the m agnanim ity of 
M u h a m m a d ’s h e a r t  cou ld  n o t  do o therw ise  than to  forget and forgive 
all  th a t  they  d id  and, he  and his followers suffered. N o t  to  talk ot 
b lo o d s h e d ,  even  a finger o f  the  enem y was n o t  p r ick ed .  Look,

'  r e - r e a d  his se rm o n  on  th e  occasion o f  the  Last Pilgrimage. 
p r o p h e t  o f  y o re ,  no c o n q u e ro r ,  how ever great,  no  ad m in is t ra te  , 
h o w e v e r  wise and ju s t ,  could grant such a C h ar te r  o f  Huno*n 
R ig h ts ,  th a t h u m an ity  is yearning to  enjoy and th e  U .N .O .  ,s 
v ica r ious ly  t ry ing  to  im p lem en t  i t  today. It was this ch a rac ter. I 
n o b le s t  one  th a t  hum anity  could ever produce, th a t  m ade MuhanJ*
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mad (peace be upon h im ) ,  for veritable and u n doub ted  b e n e fa c to r  
o f  the  human race, a reader  par excellcnce, w ho, from  a fa ther
less orphan, a persecuted refugee, a reviled  p ro p h e t ,  rose  to  the 
highest pinnacle of human perfec tion  as a leader, a bu ilde r  o f  a 
nation that not only laid the foundations of  o u r  m o d e rn  -civilization, 
bu t created the empires like o f  which  is ye t unknow n. He converted  
b ru tes  into  men and made m en divine. It is this beneAolence o f  
that illustrious hero  who com m ands respect from  friend and foe alike, 
and it  is that hero  at whose august feet hum anity  is obliged to  lay the 
w rea th  o f  g ratitude for m aking this earth a veritable Abode o f  Bliss 
for the  persecuted, exp lo ited , suffering, and enslaved ch ild ren  o f  
Adam for the untold  centuries.

%

— Dr. Amir Hasan Siddiqi



“ Y O U  T A K E  W I T H  Y O U , M E, M U H A M M A D . .

W hen the spoils o f  war were being distributed among the 
M uslim  warriors, some of the Medinite Ansar felt that the 
M eccan  Muhajirs an d  their Bedouin allies h a d  been more 
generously treated. There wrere whispers o f  dissatisfaction. 
These were eventually carried to M uham m ad. H e assembled 
the Medinites together and spoke, “ O ’ men of Anskr, is it not 
true  th a t  you were in dark and through me God guided you 
towards light ?” T h e  Ansar replied, “ Verily, God and His 
Prophet did us a great favour” . Then he said, “ Were you not 
to m  by enmities and hostilities among yourselves and did I not 
give you unity and peace ?”  They said, “ Verily, we are 
indebted  to you for many favours” . Then he said, “ Were you 
not poor and God through me made you rich ?” They said, 
“ Verily, God and His Prophet have been kind to us” . Then 
he said, “ You can say to me in reply, ‘We accepted your 
w ord  when all others rejected it, we gave you shelter when 
there  was none to stand by you ; we gave you aid when you 
were helpless ; and, i f  you say this to me, O ’ men of Ansar, I 
shall add my affirmation to your words and testify to their 
t ru th .  So, O ’ men o f  Ansar, make your choice. WTould not 
you prefer that the others take with them the goats and the 
camels and whatever else has fallen to our lot in this battle and 
you take with you instead, me, M uham m ad to be with you for 
the rest of my days” .

O n  hearing his words, it is related, the Ansar wept and 
their beards were drenched in tears.



C h a p t e r  IV

Chronology of Events

F r o m  B i r t h  t o  t h e  D a y s  o f  H i r a

22nd April, 571 A .D. 
A week later 
Five years later 
Six years ater 
Eight years later 
Twelve years la te r  
Twenty-five years la ter  
T h ir ty  years la te r  
Th ir ty  five years la ter  
Thirty-seven years la ter

At the age of forty 
T hree  years la ter 
Five years la ter 
Six years la ter  
Seven years later

T en  years later

Eleven years later 
Twelve years later 
Thirteen years la ter

Birth  o f  M uhammad.
E n tru s te d  to  nurse  Halima.
R e tu rn e d  to  his m o th e r ,  Amina.
D eath  o f  AmiDa.
D eath  o f  Abdul Muttalib , G randfather. 
F irs t  jo u rn ey  to  Syria.
M arriage w ith  Khadija 
G iven the  title  o f  “ T ursted  O n e ” . 
Made a rb i t r a to r  by the  Tribes. 
M ed ita t ion  in th e  cave o f  H ira .

P r o p h e t  H o o d

R evelation .
Forty  m en  and w om en embrace Islam. 
M uslim s’ m igra tion  to  Abyssinia.
Hamza and U m ar embrace Islam.
Social boyco tt  by the  Q uraysh  and 

en fo rced  stay in  Shib-Abi-Talib.
End of social boycott .
D ea th  o f  Abu Talib .
D ea th  o f  Khadija.
Journey  to  Taif.
Marriage w ith  Aisha.
Six Medinites em brace  Islam.
Twelve m o re  M edinites em b race  Islam. 
Seventytw o M edinites em brace  Islam.
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C h a p t e r  V

The Years of Strife and Strain
A Resume o f  M uhammad in Mecca

The holy m o n th  of  Ramadan was drawing to a close. O ne  
day Muhammad came hom e from the Hira, s trangely troubled, Jris 
g rea t  eyes dilated in w onder .  “ Cover m e up, Khadija cover me 
up  !”  he said, in feverish agitation, as he lay p ros tra te  on the floor.

A fter a w hile , he  becam e calmer and spoke thus, “ A strange 
vision appeared to  m e in the  cave of Hira tonight. . T he vision said, 
‘I am the  angel Gabriel, sent by G od’. Then  he  o rdered  me to 
read. ‘I am u n le t te r e d ' ,  I said. Upon this he  clasped m e to  his 
bosom  and held m e firmly. Then he le t  me go and again asked me 
to  read. I gave the  same answer. He clasped m e once again, and 
once  again he asked m e to  read. And embracing m e the  th ird  time, 
he chanted , ‘Read in  the  name of the Lord, the  C rea to r  of all things. 
H e  c rea ted  man from  a c lo t of blood. Read : Full o f  mangnificence 
is thy Lord who m ade  the  pen the vehicle o f  know ledge and taught 
m an w ha t he knew  n o t” . Suddenly the words came alive to  me ; 
m y limbs w ere  all a trem ble  and I feared for  my life.

Khadija was sorely w orr ied  at first, seeing him in this state, 
b u t  soon regained h e r  com posure and com forted  h im . *Fear no t,
my noble o n e ’, she sa id ,.........“ but rejoice. God will n o t  forsake
you in this affair n o r  expose you to shame. For you are good and 

l a n d  and tru thfu l.  You are  hospitable to the passing stranger, you 
aid and com fort  the  po o r  and the  lowly, and support  the  virtuous in 
r igh teous  deeds” .

For  many, many days after this, M uham m ad secluded himself 
in the cave, th irs t ing  after  the  glorious vision he  had seen, a changed 
man after  the  w ondrous experience  he had know n. A fter much 
waiting  the  Angel appeared again and spoke, “ O ,  thou wrapped  up 
in  thy  m antle  1 Arise, and warn the  people of  G o d ’s punishm ent in 
s to re ” .

This t im e  the  message did n o t  troub le  M uham m ad’s heart.  
He was now serene in the  know ledge o f  his mission, the  new respon
sibility laid upon  him.
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So h e  cam e hom e and to ld  Khadija of the divine command
m ents  revealed to  him.

Khadija, w ithou t  a m o m e n t ’s hesita tion , accepted the t ru th  o f  
his words and the  message he  now  proc la im ed . She thus became the 
first follower of  M uham m ad. Thus began the  new religion which 
la tter came to be  know n as Islam. M uham m ad’s friend Abu Bakr, 
his cousin Ali, and his f reed  m an, Zayd, w ere  the  nex t to  vow 
allegiance to  his w ords. T hese  th ree  had know n him intimately and 
for a long tim e. His life and ch arac ter  w ere  to them  an  open book 
w ithout any secrets  o r  am biguities . Because o f  this in t im a c y  they 
had im plic it  faith in his honesty  and truthfulness. H e had merely 
to  say the word and they forsook the  relig ion of the ir  ancestors and 
bade ungrudging farewell to  th e ir  beloved gods.

After this, qu ietly  and unobtrusively , Muhammad w ent round 
s  preaching, re la ting  to w h o m so ev e r  w o u ld  listen o r  seem ed likely to  

accept, the  message and the  co m m an d m en ts  he had received. Thus 
th ree  years passed. T hese  th ree  years p roduced  only forty followers 
for his faith. These fo r ty  a re  kno w n  as “ the F irst and Forem ost” .

T h e  C l a r i o n  C a l l

Then  one day th e  message cam e, ‘'W h a tev er  is commanded 
and ordained, p roc la im  it openly . L e t t ru th  be know n from false
hood. Pay no he-ed to  those  w ho  rev ile  and re jec t .  Be gentle to  
those who believe and proc la im  to  all, ‘varily I, (Muhammad) have 
been sent to  warn you o f  th e  re t r ib u t io n  in s to r e ” .

So Muhammad c l im b ed  the hill o f  Safa and called ou t to the 
people of  Mecca. W h e n  a goodly c row d had collected , he first of 
all swore to his ow n tru thfu lness  and good faith. Then  he asked 
them  to abjure  false gods, to  w orsh ip  no one excep t  the O ne 
t rue  God, to  abstain f rom  p rom iscu ity  and lewdness, to  live in purity 
and virtue, to  t r e a t  one a n o th e r  w ith  kindness and consideration, to 
forsake all supers ti tu tions and  all pagan practices. t

The peop le  o f  M ecca  lis tened to  him with growing anger ; 
they shouted abuses at h im  w h e n  he insulted th e i r  gods. M u h a m m a d  s 
uncle  Abu Lahab was par t icu la r ly  harsh in his words. By and large 
th e  Quraysh paid l i ttle  h e e d  to  his w ords ,  no r  did they give them 
tw o  much im p o r tan ce .  They  dismissed his serm on as the passing 
w him  of a man tem porar i ly  obsessed.

It was now  the fo r t ie th  year oi M uham m ad’s life. Apart 
the  years o f  infancy, he  had spent th e  rest  of his t im e in great men 
agony searching and grop ing  fo r  the  t ru th  which eluded his P60* ^  
for the path that would lead to  th e i r  salvation. The tru th  had co 
to him a t last and th e  p a th  was revealed . Henceforth  he devo
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every m o m e n t  o f  the  years left to him to ceaseless sacrifice and 
endeavour  in the  cause o f  his new-found t ru th .  

H i s  P r e a c h i n g  a t  U k k a z

Every year in the  suburbs of  Mecca, a great fair was held and 
all the  Arab clans gathered for  the occasion This was the ce lebra t
ed fair o f  Ukkaz. T h e re  was m uch  buying and selling during  th e  
fair, a great display of m artia l sports, of horsem anship , sw ordsm an
ship, wrestling and o th e r  feals. Eloquent orators and famous bards 
en te r ta ined  rap turous audiences w ith  tales of prow ess in prose and 
verse, s t irr ing  tales o f  bloodshed and war, licentious tales of w ine  
and w om en  and song. T he  fair was in fact an occasion for bo is te
rous  revelry  and un-res tra ined  orgies. After the  revelries w ere  over* 
and the  fair ended , the  Arabs would com e to  the  K a’ba and walk 
round  the  holy edifice cerem onia lly .  Before the  message was reveal
ed to  him, Muhammad had studiously kep t  away from  this fair. But 
n o w  tha t  he was com m anded  to  proclaim  his n ew  creed  he  wren t  
to  the  fair, stood w h e rev e r  people collected and preached. T h e  
c row ed  laughed at h im , m ocked  and jeered . H e  bo re  i t  all 
pa tien tly  and w ith o u t  anger and w henever he could  obtain a l i t t le  
resp ite ,  he w ould  begin his preaching all over again. H e did the  
same during the day o f the  great annual pilgrimage to  M ecca— the  
Hajj, as it  is called, to  a sim ilar gathering o f  clans.

T r i a l  a n d  T r i b u l a t i o n

M uham m ad’s uncles ,  Abu Lahab and Abu Jahl, and o th e r  chiefs 
o f  the  Quraysh w ere  n o w  getting  a l i ttle  t i red  o f  his persistence. 
They would incite  crow ds o f  little urchins to  follow at his heels, to  
laugh and shout and tease and make a din to d row n  his words. Abu 
Lahab would go round te ll ing  people , “ This p o o r  nephew  o f  m ine  
has gone off his head. D o n 't  listen to  his fantasies” . And o th e r  
people  would  go round  w hispering , “ This m an w ho  goes abou t 
calling h im self  a p rophe t  o f  God m ust verily be a mad-.man because 
his ow n  uncle  says so ” .

In spite  of the  m ockings and jeers  and slanders of the  leaders 
ot M ecca, M uham m ad’s mission prospered, and m o re  and m ore  
people entered in to  the fo ld .  This really infuriated Abu Lahab and 
his friends and from  m e re  insulting words, they now  descended  
to active mischief. They would th ro w  d ir t  on  M uham m ad’s m eek  
head as he  passed, s t rew  thorns in his path  u n d e r  his naked feet, 
bespatter  him  w ith  offal and excrem ent.  O ne day, one o f  his perse
cu tors  th re w  a sheet round his neck and tw isted  it  so hard tha t  
Muhammad was nearly strangled to  death. His fr iend , Abu Bakr, 
vvho happened  to  be passing by rescued him w ith  great difficulty 
Saying, “ W hat is the  c r im e  of this good man tha t  you should w ant to



k ill  h im  ? His on ly  c r i m e  is tha t he enjoins ynu to  w o rsh ip  one 
God and to  a b ju re  false g o d s " .  At this the  crow d le t  Muhammad 
go b u t  fell on  A bu Bakr a n d  belaboured  him so hard tha t he lost con 
sciousness.

As th e  n u m b e r  o f  M uham m ad 's  followers increased so did the  
m alice  and  th e  c ru e l ty  o f  th e i r  persecu to rs .  They  would drag a 
v ic t im  o u t  in to  th e  s c o rc h in g  heat o f  th e  mid-day sun, lay him down 
on  th e  b u rn in g  sand and th e n  pile heavy stones on his chest o r  back 
and  keep  h im  p ro s t r a te .  T h e y  w ould  sew up a man inside the  raw 
skin  o f  a n e w ly -k i l le d  an im al and th ro w  him  o u t  to  ro te  in the  sun. 
O r  they w o u ld  p u t  chains o r  ropes  round  the necks or^feet o f  o thers  
and drag th e m  th ro u g h  th e  s tree ts .  But all these a troc ities  proved of 
no  avail. N o n e  o f  t h e  believers  e i th e r  renounced  his creed or  
fo re sw o re  his o a th  ; n o t  o n e  o f  th e m  wavered o r  fa ltered .

And th e n  th e  Q u ray sh  realised tha t  M uham m ad’s m ovem ent 
was n o t  a passing d is t r ib an ce  o r  a trivial upheaval b u t  the  beginning 
o f  a t r e m e n d o u s  r e v o l u t i o n — a revo lu tion  which seem ed to hold 
d i re  p ro sp e c ts  fo r  th e se  m en  of  privilege, and th e  ways to which 
they  w ere  a c c u s to m e d .  T h is  m o v em en t  procalim s, they  said to  th e m 
selves, th a t  th e re  is on ly  o n e  God, suprem e and o m n ip o ten t ,  the  sole 
Judge and A r b i t e r  o f  all h u m a n  destinies. If  o u r  peop le  accept this, 
i t  w ill be  th e  end  o f  o u r  ancestra l  privileges, o u r  tribal deities, ou r  
w ea lth  and in f luence  w h ich  these  things bring, This m ovem en t p ro 
claims th a t  all  m e n  a r e  equal and all m en  are  b ro the rs .  If our 
peop le  a c c e p t  th is ,  th ey  th o u g h t  to  themselves, this will be the  end 
o f  th e  d is t in c t io n  o f  b i r t h  and b lood, o f  ou r  tr ibal sagas, the end of 
th e  very  h a l lm ark  o f  A rabhood ,  namely, tr iba l p r ide .  This m ove
m e n t  p roc la im s  th a t  t h e r e  should be no un tram m eled  indulgence 
o f  th e  flesh, n o  l icen t io u s  pleasures, no orgies, and no revelries. 
This  w o u ld  b e  th e  e n d ,  they thoug t to  themselves, o f  every thing 
w h ich  m akes  l i fe  co lo u r fu l  and desirable. W h a t  joy  would life hold 
w i th o u t  th e  pleasures  t h a t  M uham m ad abhors ? A life tasteless, 
cheerless and  b a r r e n  ! W h a t  a m ultip lic ity  o f  losses and depriv
a tions was h e re ,  th o u g h t  th e  Quraysh, the  loss o f  o u r  gods, the  loss 
o f  o u r  t r ib a l  re la t io n sh ip s ,  th e  loss o f  ou r  w ea lth ,  the  loss o f  our  
pleasures. T h e  dan g er ,  th e y  realised, was too  serious to  be  ignored. 
T h e y  finally re so lved , th e re fo re ,  to  cursh and snuff o u t  the  move
m e n t  M uham m ad  had b e g u n .

T h ey  had  a lready t r i e d  threa ts  and pe rsecu t io n  w ith o u t 
success. N o w  th e y  p lan n ed  to  m urder M uham m ad. This plan, too , 
ran  in to  d iff icu lties . A c c o rd in g  to  the  u n w r i t te n  code  o f  the Arabs 
a c lansm an’s life  was sac red  to  the  w hole  clan and no 'one would 
deliberately sta in  his hands  w i th  the  blood o f  a k insman,
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The unflinching faith
So they  decided to  appeal to  Abu Talib, who still professed 

th e i r  re l ig ion ,  and was g reatly  respected  in the  com m unity ,  to  
re s t ra in  h s nephew. They  cam e to Abu Talib in a  depu ta t ion  and 
p leaded  w ith  h im . Abu Talib  l is tened  to  them  polite ly  and p r o 
m ised  to  convey the ir  message to  his nephew. Then  he  sent fo r  
M uham m ad and told h im  gen tly  and affectionately w hat he had 
h e a rd .  T h e  man o f  G od  m ade no  reply  but continued  w i th  his 
w o r k  and his preaching as zealously and persistently as before .  T he 
chiefs  o f  Mecca m e t  again and sen t  ano th e r  deputa tion  to Abu Talib . 
T h ey  said, “ The cup of o u r  pa tience  is filled to overflowing. Y our  
n e p h e w  continues to  revile o u r  ancestors, to  insult ou r  gods, and to, 
in c i te  the  people  against us. W e  have borne  it  long enough b u t  we 
shall bear i t  no longer. E i th e r  you res tra in  him o r  we are  resolved 
th a t  his side o r  o u r  side w ill  p e r ish ” . Abu Talib was greatly w orried  
by  this th rea t .  He knew  th a t  the  Quraysh w ere  true  to  th e i r  w ord  
and  once  they resolved on  som ething, how ever rash, the re  was no 
holdings them  back. So he  sen t fo r  Muhammad and said to  h im  in 
a sad  voice, “ O , beloved o f  th ine  uncle , d o n ’t pu t upon m e a burden 
w h ic h  I may no t  be able to b e a r” . M uhammad unders tood  at once. 
H e  realised tha t his uncle  was unable to help and p ro te c t  h im  any 
lo n g e r  and wanted to be absolved o f  his responsibility. G ently  b u t  
firm ly he  answ ered , “ m in e  uncle , if  these people b r ing  m e the  
sun and place it in my r ig h t  hand and bring  me the m oon and place 
i t  in  my left, it  would  n o t  s tep  me from my mission un til  God 
fulfils i t  fo r  m e  o r  destorys me in the  p rocess” . As he said this, his 
eyes w ere  filled w ith  tears  and he got up to  go. But Abu Talib 
ca l led  h im  back and said, “ D o n ’t be grieved, my nephew . Do as 
you th ink  best and I shall n o t  forsake y o u ” .

W h e n  it becam e c lea r  to  the  Quraysh that Abu Talib would 
n o t  forsake his nephew , because he was m uch attached to h im , they 
d ec id ed  to  find som eone equally  deserving to  replace Muhammad in 
his affections. So they chose A m m ara son o f  Mughira, one  o f  the 
bes t- look ing  and most accom plished youths in Mecca, and to o k  him  
to  Abu Talib. “ W e p re sen t  you w ith  this goodly you th , Abu 
T a l ib ,”  they  said, “ take h im  for y o u r  son and give us your  nep h ew  
M u h a m m a d ’\  * I give ry o u  my n e p h e w ,”  said Abu Talib , “ and you 
w ill  h im . And you bring m e  y o u r  re la tive  and I rear  h im  and bring 
up  ! W h a t  so r t  o f  a bargain is this ,  my k insm en” ? The Quraysh had 
no  answ er  to  this and cam e away discomfited.

T o  A b y s s i n i a

M uhammad observed daily the  cruelt ies  and hardships visited 
o n  his fo llow ers and his hear t  was sorely tro u b led .  A t  last he 
advised th e m  to leave th e i r  hom es and m igrate  to  Abyssinia. W i th
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his perm ission  a caravan o f  e leven m e n  and four w om en was fo rm ed
and left  for Abyssinia in secre t.  W h e n  th e  Quraysh learned  o f  this 
m ove , they sent th e i r  m en in p u rsu i t ,  b u t  the  Muslims had a long 
s ta r t  and could  n o t  be overtaken . This  infuriated th e  malicious 
ones am ong  the Quraysh. T h e y  co llec ted  gifts fo r  th e  king o f  
Abyssinia, fo rm ed  a depu ta t ion  and se n t  i t  to  the  king to  persuade 
h im  to  de liver  the  em igrants  in to  th e i r  hands.

In due  course  this dep u ta t io n  s tood  in the  presence o f  the  king 
and addressed him thus, “ O* k ing , th e  misled and theV mischievous 
f ro m  o u r  people  have se t  th e i r  faces against th e  re lig ion  o f  th e i r  
ancestors  and com e to  y o u r  k in g d o m  for refuge. If  they had 
accep ted  you r  religion we should have le t  them  be. But they have 
n o t  done  even tha t.  T hey  have invented  a new  re lig ion  o f  the ir  

N o w n  w hich  n e i th e r  you n o r  we can com prehend . O ’ m igh ty  king, 
th e  chiefs and elders o f  th e  M eccan Q uraysh have sent us to  you w ith  
the  p rayer  tha t  you hand these peo p le  back to  u s ’*.

J a f f a r  A d d r e s s e s
The king listened to th is  rep resen ta tion . T hen  he sen t  for 

th e  refugees from Mecca and asked th e m  what they had to  say. Jaffar 
th e  sun o f  Abu Talib and the b r o th e r  o f  Ali stood fo r th  and made 
rep ly , ‘‘O ’ k ing t w e  belong to  a peo p le  steeped in ignorance. O u r  
fa thers  and grandfathers w orsh ipped  idols. They ate  carr ion  and 
o th e r  things unclean. They gam bled  and fornicated and indulged in 
o th e r  sins. They  k new  n o  p ity ,  no r  compassion n o r  human 
sympathy. They oppressed and  persecu ted  the  weak and the  help
less. They  robbed  and killed  w i th o u t  com punction . F o r  cen turies  
o u r  peop le  lived thus and th e n  G od  in his m ercy sen t  us the  light. 
F ro m  among these cruel and heads trong  people, He dep u ted  a m an 
to  be  His p ro p h e t  and His m essenger. This man was already know n 
to  his people  as th e  ‘Trusted  O n e ’ and  everyone bo re  tes tim ony to 
th e  pu ri ty  o f  his conduct,  th e  goodness o f  his ways and the  nobility  
o f  his b ir th .  This man spoke to  us o f  O ne  God and appealed to  us 
to  w orsh ip  no one  but H im . W e  listened to his appeal and accep ted , 
i t .  W e  vowed th a t  we w o u ld  re n o u n c e  all false deities  and idols 
and w orsh ip  the  O ne  T ru e  G od . H e taught us to  be honest,  
com passionate  and just, and w e  obeyed  his teachings. H e said, ‘Kill 
no  one  w ith o u t  cause, r o b  no  o n e  o f  his belongings, h u r t  no one  n o r  
hum ilia te  h im ’, and w e  a c ted  accordingly. He said, ‘Falsehood, 
cheating, deceitfulness and d o u b le  dealing are sins’, and w e abstain 
fro m  these sins. ‘Do n o t  slander innocen t w o m e n /  he said, and 
sealed o u r  lips. ‘Do n o t  s tea l’, h e  said, ‘n o r  deprive the  orphans
th e i r  p ro p e r ty , '  and w e re n o u n c e d  these  i ll-gotten gains. He to  
to  be righteous, to  fear God and  to  obey G o d ’s c o m m a n d m e n t s .  , *



Jaftar, nick-named Taiyar, paused for a few seconds and th e n  
continued, “ O ’ king, w e  affirmed our loyalty to  this apostle , w e  
believed in him and carried  out his commands. O u r  lives w ere  c o m 
pletely and miraculously changed. We repen ted  o f  all ou r  vices and 
o u r  sins and began a life o f  righteousness and piety. This so angered  
o u r  countrym en that they persecuted and to r tued  us in  many, fearful 
ways. They made ou r  lives a burden m :re ly  because w e  chose th e  
r ig h t  path and refused to  go along with  them  in  th e ir  ign o ran ce .  
These people demanded th a t  we should renounce  o u r  n ew  faith  and 
once again revert  to  idolatry . They insisted tha t w e  should fo rsw ear  
o u r  new-found goodness, purity , truthfulness and honesty  and re su m e  
once  again our old sinful ways. We refused. W e  refused to  give up  o u r  
faith and our enemies refused to give up their  pe rsecu tion .  W h e n  th e i r  
brutalities exceeded all limits and our lives w ere  in per i l ,  re lu c tan t ly  
w e bade farewell to  o u r  dear land, and decided to  em igra te .  W e  
looked around for an hospitable land that would  accept us as refugees 
and for a humane and just  king who would give us shelter .  O u r  
hearts chose you, O ’ king, and we have com e to  y o u r  k ingdom  fo r  
refuge. W e  are certain  that you will ex tend  to  us th e  m ercy  fo r  
w hich you are known, save us from unm erited  oppression and give us 
jus t ice” .

Thus an illiterate fo llower of an u n le t te red  leader ,  w ho  had 
never attended school, w ho  had read no book n o r  seen a king, s tood  
in  front o f  a mighty em pero r  and addressed h im  in words so w ell 
reasoned, so eloquent and so moving that the  king was greatly  im 
pressed. He re tu rned  the gifts brought by the  leaders o f  Mecca and 
said to them , *‘1 did no t bribe God to obtain this k ingdom  and I w ill 
take no bribes to do his creatures injustice. I w ill n o t  hand o v e r  to  
you these innocent m en  and wom en w ho have com e to m e  for 
she lte r” .

Empty-handed and hum bled the depu ta t ion  from  Mecca r e tu r n 
ed hom e and the leaders of  Quraysh grashed th e i r  tee th  in  anger. 
W h en  the Muslims heard o f  what had transp ired , many m ore  o f  th em  
prepared to leave and the  following year m o re  than one h u n d re d  
families w ent to settle  in Abyssinia. This was the  sixth year o f  
M uham m ad’s apostolic career. During the  same year tw o  notable  
chiefs of the Quraysh, Hamza and Umar, em braced  Islam. T h e  day 
they did so, the  Muslims felt so elated that they offered th e i r  prayers 
openly and in congregation.

Temptations offered
The Meccans, having failed to  obtain redress  from  Abu Talib 

and o ther quarters, now  decided to  make a d irec t  effort o f  th e ir  
ow n. The most em inent amongst th em  ga the red  toge the r  and sent
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fo r  M uham m ad. T h e i r  spokesm an  said “ O ’' M uham m ad, we want 
to  talk to  yo u .  L is ten  to  w h a t  w e have to say, for, by all the  gods, 
w e  k n o w  o f  n o  o t h e r  A rab  w ho  has brought so m uch  affliction to 
his people. You have so w n  dissensions among us, d isrup ted  our 
un ity  and b ro u g h t  so r ro w  to  us all. If you have c rea ted  this up- 
heavel because you  w a n t  w ea l th  and riches , say so, and we shall make 
you the  r ic h e s t  m an  in th e  land. If you  want p o w er  and authority , 
te ll  us and w e  shall m ake you  o u r  rular. If th e re  is a beautiful 
w om an  w h o  has to u c h e d  y o u r  h ea r t ,  name h e r  and she shall be 
yours. And i f  th e  angel o r  m essenger  that you say comes to  you 
is a ‘J in n ’, o r  a s p i r i t ,  le t  us k n o w  and we shall co llec t the  best 
so rcerers  and m e d ic in e  m e n  f ro m  the  lenght and bread thvof Arabia 
to  cu re  you and  to  r id  you  o f  this e v i l”

Thus th e y  offered  to  a p o o r  humble man th e  best o f  every 
thing in th e i r  lan d ,  b u t  M u h am m ad  calmly replied ; “ I w ant no 
w ealth  n o r  r ich es .  I have n o  d es ire  to  be crow ned a king, and no 

V o m a n  has to u c h e d  m y  h e a r t .  I am  no t sick n o r  possessed by an 
evil spirit. A ll  th e s e  th ings you have talked o f concern  m e no t.  
I am h um ble  se rv a n t  o f  G o d .  H e  has sen t  me to you as His Apostle. 
H e  has revealed  to  m e  His Book and H e has commanded that I warn 
y o u  against H is  w r a th  i f  you  re je c t  Him , and to b r ing  you against 
H is blessings, i f  you believe . So I have given you His message and 
n o  p o w er  on  e a r th  w il l  s to p  m e from  propagating it. If you listen 
to  me and a ccep t  th e  m essage, th e re  will bs a g>odly rew ard  for 
you in this w o r ld  and the  n e x t .  If you re jec t  m e I shall be patient 
and w ait for th e  day w h e n  G od  H im self  will settle this dispute b e t 
w een  us” .

This an sw er  g rea tly  am azed th e  gathering. All the  tribal 
leaders w e re  su re  th a t  all m e n ’s labours, all their  endeavours must 
b e  d irec ted  to w ard s  som e  d es irab le  end -  wealth, pow er,  o r  pleasure, 
b u t  he re  was th is  s trange  m a n  w h o  re jec ted  all this for som e u n 
k n o w n  goal th e y  cou ld  n o t  c o m p re h e n d .

S o c i a l  b y c o t t
The leaders  o f  th e  Q u ray sh  w ere  now  beginning to  feel really 

desparate . T h ey  had t r ie d  o n e  stra tagem  after ano the r  and none 
seem ed  to  w o r k .  T h is  t im e  they decidcd upon a schem e w'hich 
looked  a lm ost decis ive .  T h e y  d re w  up a jo in t  proclam ation 
and hung it  upoin th e  walls o f  th e  Ka’ba. It read, ‘*It has been 
agreed  that h e n c e fo r th  n o  o n e  in  M ecca shall have any dealings 
o r  transact any business w i ih  M uham m ad Ibn-Abdullah, his family 
o r  his fo llowers. N o  o n e  shall se lf  food to  them n o r  visist th em , 
nor  converse w i th  th e m .  T h is  ban will continue  until M uham m ad’s 
people  hand h im  o v e r  to  us to  be t re a te d  as he deserves” .
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This social boycott  was so rigidly enforced that M uhammad 
and his followers w ere  forced to  leave the  tow n  and find shelter in 
a nearby  valley called Shib Abi T alib .  It  was a period of severe 
hardship for  the Muslims. F o r  days they  w en t w ith o u t  food ; w a te r  
was scarce; infants and ch ild ren  a lm ost died o f  hunger .  T he  sick 
and the  infirm brea thed  th e i r  last painful b rea th  w ithou t  succour  
o r  sustenance. T h e re  was m u c h  weeping  and wailing in the  Mus
l im  camp b u t  th e re  w ere  n o  be trayers .  .W hen th e  t im e o f  the  
Hajj came ro u n d ,  M uham m ad y en tu red  fo r th  in to  Mecca again and 
preached  to  the  gathered tr ib es  as befo re .  This w en t on fo r  th ree  
years. And then  some o f the  less s tone-hea r ted  among the Quraysh 
re len ted  and persuaded th e ir  fe llows to  le t  the  Muslims re tu rn .

It w ould  be wrong, perhaps,  to  crit ic ise  too hearshly these 
doings o f  the Meccan leaders. They  w ere ,  in  fact, doing no m o re  
than fo llow  the  compulsions w hich beset all individuals or groups 
in p o w er ,  the  com pulsions to  res is t  any th rea t  to  the ir  vested 
in te re s t ,  th e i r  hegemony, th e i r  offices, th e i r  in f lu e n c e 'a n d  th e ir  
w ealth ,  w ith  whatever means they  may com m and and with w hat
ever weapons tha t  com e to hand . This th rea t  invariably takes the  
fo rm  o f  taking away som eth ing  from  the  few for the  benefit o f  the  
m any, to  re s tr ic t  the  rights o f  the  pow erfu l in  o rd e r  to  re s to re  the  
r igh ts  o f  the  powerless. The s trife  in  Mecca, b e tw een  the  leaders o f  
th e  Quraysh and the  fo llow ers o f  M uham m ad, was thus the t im e-  
h o n o u red  struggle between the  priv ileged upholders  o f  the Status 
quo. and the revolutionary  advocates o f  progressive humanism. And 
th e  leaders o f  the  Quraysh pers is ted  in th e i r  course  despite  the  
repea ted  reverses they m et. Since fo rce  and tem pta t ion  had failed, 
they  n ow  a t tem p ted  diplom acy and concilia tion. They  w en t to  
Abu Talib, M uham m ad’s benefac to r,  w ho  was n ow  on his death-bed , 
w o rn  o u t  w ith  his uneven fight against innum erable  odds, and said, 
*‘W e  have b rough t you one final req u es t .  Please, while you a re  
still alive, persuade your nep h ew  to  give us b u t  one pledge— that 
he  will n o t  m edd le  w ith  o u r  faith. In r e tu rn  we pledge th a t  w e 
•hall n o t  m edd le  w ith  h is” . Abu Talib  sen t fo r  his nephew  and 
p u t  the  p roposit ion  before h im . M uham m ad rep lied ,  “ I shall agree 
to  anything they say provided they  accep t  b u t  one cond i t io n ” . He 
had n o t  finished speaking w hen  Abu Jahl loudly in te rvened , “ Yes, 
yes. W e  shall accept n o t  one  b u t  ten  o f  yo u r  conditions provided 
yc>u agree to  w hat we say” . M uham m ad said, “ My cond ition  is 
simply this: tha t  you give up  the  w o rsh ip  o f  y our  deities and you r  
idols, th a t  you sincerely accep t  th a t  th e re  is no t  god bu t God. I f  
you do this, you will be the  m aste rs  o f  all the  Arab lands and the  
foreigners w ill  b ow  dow n befo re  you in  h u m il i ty ” .

T h e  Quraysh  re jec ted  th is , o f  course , and walked away in 
t o ger. This was in the  ten th  year  o f  M uham m ad 's  apostlehood. A
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few day* a f te r  th e  assembly desc r ib ed  above, M uham m ad* loving and  ̂
beloved unc le  d ie d .  In th e  sam e year, a few weeks latter his wife  ̂
K h id ija  also p issed  away a f te r  a ten d e r  and faithful association o f  ; 
twenty-five years. T h u s  M u h am m ad  lost tw o o f  his best beloved > 
and nearest  ones  w i th in  th e  space  o f  a few days. So this year carae 
to  be k n o w n  as the  " Y e a r  o f  S o r r o w ” .

Sixty m iles  f ro m  M ecca  th e re  is a w ell-know n town ra i led  ’ 
Taif. f O n e  day M uham m ad w an t  to  *peak in this to w n  together w ith  'i 
his f reed  slave Zayd. T h e  p e o p le  o f  Taif t rea ted  him  even m ore  i 
brutally  than  d id  the  m e n  o f  M ecca. They se t the ir  bullies and 'J 
s t ree t  u rch ins  a f te r  h im ,  w ho  abused  and m ocked  him  and pelted h im  i 
w ith  stones. W o u n d e d  and h u r t ,  his hose filled .with the  blood ' 
d ripp ing  fro m  his c lo thes ,  M uham m ad  took shelter  in an orchard and 1 
sitting u n d e r  th e  shade o f  a g rape-v ine , spoke to  his God, ‘ ‘O , G od i 
I b r ing  to  you  my p la in t  because  o f  my frailty, my helple*sne*s and 
lack of s t re n g th  against th e  p e rse c u t io n  of men m ore  powerful than I.

>. O ’ M ercifu l G o d ,  You a re  th e  only  P ro tec to r  o f  the  weak and the
helpless. I have n o  o th e r  r e s o r t ,  no  o th e r  he lper  bu t You. W ill  
You hand m e  ov e r  to  those  w h o  a re  cruel and unmerciful to  me ? If  
I find favour w i th  Y ou, these  m e n  and the ir  cure lt ies  will no t troub le  
m e, Y our boun teo u sn ess  is vast. In the  name o f  the light with  which 
You dispel th e  darkness o f  this e a r th  I implore You to bestow upon 
m e Y our m e rc y  and  to  spa re  m e  from  Your w ra th  hecause w ithou t  
Your aid all m y  efforts w ill  be  in  vain” .

T hen  h e  r e tu r n e d  to  M ecca  and continued w ith  his missionary 
w ork .  His en em ies ,  s tung  by  th e  obstinate resistance of  the Muslims 
to  the  f r igh tfu l  p re ssu re  p u t  u p o n  them , becam e harsher and m o re  
implacable th an  ever. And y e t  th e  popularity  o f  the  new faith 
steadily g rew  and in sp ite  o f  th e  perils  surrounding him, Muhammad 
con tinued  to  visit all th e  t r ib e s  who gathered yearly for the Hajj 
and to  p reach  m o re  e lo q u e n t ly  than  ever.

The Light Reaches M adina
In th e  e leven th  year o f  the  P ro p h e t’s mission, six pilgrims 

from  a p ro m in e n t  t r ib e  o f  Y ath rib  (Madina) th e  Khazraj, came to  
Mecca. M eeting  th e m  p e rc h a n c e ,  M uhammad led them  to a decli
vity and th e r e  r ec i ted  to  th e m  verses from the  Quran , enumera 
the  blessings o f  a good and pious life and beckoned thein to  e 
fold. It  so h ap p en ed  th a t  all o f  them  em braced Islam and when t  e t  
r e tu r n e d  to  th e i r  na t ive  Y a th r ib ,  they rela ted  th e ir  tale, a n a p u n r e j  
th e  W o r d  to  th e i r  f r iends ,  re la tives  and fellow citizens, "y1® * 4^ °  
was soon  agog w ith  s to r ies  o f  th e  new  faith and its w onder u ea er. 
So th e  ensu ing  year a n o th e r  tw e lv e  pilgrims cam e to Mecca an 
th e i r  vows— to abstain  f ro m  ido l  - worship, to  abstain from cur J



falsehood an d  dece it ,  from  prom iscu ity  and lewdness, to lead a 
righteous life and to believe in O ne  God. This time Muhammad 
deputed one  o f  his Com panions to  accompany them  to Yathrib and 
guide the  Yathrib ites  to  the Path.

This mission succeeded w ell and the  n ex t  year a party of  
seventy-two n ew  Muslim converts  from Yathrib came for Hajj. 
They learn t  f rom  Abbas, M uhrm m ad’s uncle, who had no t yet for
saken the  inimical Quraysh, that th e ir  Prophet was thinking of leav
ing Mecca. They im m ediately  presented themselves befor h im  and 
said, “ O ’ Messenger o f  God, w e  are here  to listen to whatever you 
p ronounce and to  obey whatevar you command. W e shall give you 
any pledge you desire  to  stand by you for  eve r’'.  O n  this, 
Muhammad rec i ted  to  them  some, verses from the Q uran, spoke to 
them  o f  God and then  said, “ W ill  you give me a pledge that you will 
always stand by m e as you w ould  stand by your own children  V* 
The leader o f  the Yathribites grasped his hand and said, " W e  pledge 
that we shall stand by you as we would  stand by ou r  own ch ild ren” . 
Then  M uhammad spoke, * And I pledge that I shall make war on 
w hoever is at w ar  w ith  you and make peace with w hoever j o u  make 
peace w ith .  Your bu rden  shall be my burden and your honour shall 
be my h o n o u r .  I pledge th a t  I shall stand by you in life and in 
dea th” .

T he  m en  o f  Yathrib th en  w ent on th e ir  way, happy at the 
pledges thus exchanged.

' 4 7

—Fakir Syed Waheed-ud-din
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I f  Greatness Consists In . '. . . .
—Muhammad is Great *

If, greatness consists in the reformation o f  a  degraded 
people, who can  have a  greater claim to greatness than 
the man who uplifted an  entire nation, sunk low as the 
Arabs were, a n d  m ad e  them the torch bearers o f  civil
ization and  learning ? I f  greatness lies in  unifying the 
discordant elements o f  society into a harmonious whole, 
who can have  a  better  title to the distinction than the 
m an who w elded  together a people like the Arabs, rent 
into warring tribes with blood feuds extending over 
generations ? Like the  sands of the desert, the Arabs lay 
scattered w h en  the Prophet appeared, and he cemented 
them into a solid whole. I f  greatness consists in wiping 
out superstitious beliefs, evil usage and vice of every sort, 
the Prophet stands unrivalled for wiping ou t all these 
things from Arabia. I f  it  lies in displaying high morals 
who can be m a tc h  for one admitted by friend and  foe as 
Al-Amin ? I f  a  conqueror is a great man, history cannot 
point to the l ike  of the  Prophet, who rose from a helpless 
orphan to be a  mighty conqueror and king ; nay, who 
founded a  g re r t  em pire  tha t  has withstood all these 
thirteen centuries the  united world attempts a t  its des
truction. I f  the  living driving force tha t  a  leader com
mands is the criterion o f  greatness, the Prophet’s name 
even today exerts a  magic charm over four hundred 
million souls spread all over the world, when it binds 
together in a  strong chord of fraternity, irrespective of 
caste, colour o r  country.

—  M aulana M o h a m m a d  Ali



LIFE AT MADINAH

— Significance o f H ijrah

— When the forces o f Islam and Kufr clashed

— The Battle of U hud

— Encounter at th e  Trench

— Conquest o f Mecca

— H ajjat-ul-w ida

— The Last M oments

( i )
The Significance o f  H ijrah

T he Hijrah of the  P ro p h e t  and his C om panions to Madinah 
heralded an entirely  new  era in the  h is to ry  n o t  only of Islam b u t  o f  
the w orld . Thanks to  the  sup p o r t  offered by the  Ansar, the Prophe t  
was able to  realise the aim for w hich  he  had h i th e r to  striven in 
vain : the establishment o f  a theocra t ic  po li ty ,  th e  first o f  its kind in 
the world. All organisations on a theo c ra t ic  o r  sem itheocratic  basis 
before Islam had been lim ited  by n a r ro w  co n cep t io n s  o f  tribal hom o- 
genity ; thus, in  the early theocra t ic  s ta te  o f  th e  Jews, w hen God was 
supposed to  ru le ,  it  was necessarily th e  G od  o f  the  Children of 
Israel alone. In the  s tru c tu re  o f  Islamic th o u g h t ,  considerations of  
descent o r  tribal adherence  never  had any ro o m  ; b u t  th e  tru e  signi
ficance o f  this a t t i tude  was no t  fully realised  untill  the Hijrah. 
W hile the  muslims w ere  still in  M ecca, Islam affected mostly 
Quraysh, th e ir  slaves o r  freedm en , and a few  individuals  from o th e r  
tribes. To many of the non-M uslim  Q uraysh  i t  appeared to  be no 
m ore than a local extravagance, a lbeit  very unpleasan t to the conser
vative mind of  the Meccans, But th e  H ijrah  changed everything.
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Suddenly It became clear both to Muslims and non-Muslimi that Warn 
a im ed  at much m ore  than  a m e re  m ora l  r e -o r ie n ta t io n  of man aj W4J 
th e  case w ith  Christianity , or the  fu lfilm ent o f  a national destiny with 
th e  help  o f  the  m o ra l  im pera tive ,  as was the  case w hich 'Judaism 
w ith  th e  migration o f  th e  P ro p h e t  and his Com panions to  Hathrib it 
becam e clear that Islam asp ired , am ong o th e r  things to  the establish 
m e n t  o f  a self conta ined  political com m unity  -which cut across the 
conventional divisions o f  t r ib e  and race. T h e  fire of persecution 
e n dured  for m ore  than a decade, had purified and steeled the mind* 
o f  the  Muslims. But m o re  than  th is  : I t  had he lped  them  to realise
th a t  ties o f  tribal k inship  w e re  o f  n o  i m p o r t a n c e s  com pared  with 
th e  higher loyalty to w ard s  an idea. T h e  n e w ' conception o f  a 
b ro th e rh o o d  of m en  u n i ted  n o t  by bonds o f  blood relationship but by 
th e i r  consciousness of c o m m o n  o u t lo o k  on  life and com m on  aspira
t ions,  found its expression  in  th e  Islamic p r incip le  o f  U m m ah — an 
organisation open to  every o n e — of w hatever race o r  co lou r  he  b e ,  
w h o  stands for the  c o m m o n  ideal,  and closed to  every one , even 
o n e ’s nearest kinsman, in  case he refused to  accept the  same. And 
m o re  than th ir te en  c e n tu r ie s  b e fo re  this cen tu ry  o f  ours, w hich  has 
elevated the  conception  o f  ‘N a t iona li ty ’ to  the  status of godhead, 
Islam, unfolded before  th e  w o r ld  th e  dazzling spectacle  of an idealis
t i c — but none the  less severely p ra c t ic a l— com m onw ealth  w hich has 
spir itua l as far ahead o f  any society  conceived on ‘na tiona l’ lines as a 
m o to rc a r  is ahead o f  an o x car t .  T he  H ijrah  o f  the  Holy P ro p h e t  
and his Companions to  Madina becam e th e  living symbol of this 
deve lopm en t.

— Muhammad Asad

(2)
When the Forces o f Islam and Kufr C la sh e d

The ba ttle  o f  Badr, w h e n  a small a rm y o f  th ree  h u n d re d  
scantily arm ed and ill equ ip p ed  soldiers o f  Islam clashed with  a 
o f  one thousand P o w er  d ru n k ,  boastfu l,  heavily a rm ed , iron  c  
Q ura ish  warriors and inflic ted on th em  a crush ing  defeat is an u n  or- 
ge tab le  even in o u r  h is to ry . Badr ushered in a n ew  era in  t  e 
h is to ry  of Islam. It ushe red  in a pe r io d  w hen  Islam began to  c o ** 
so lida te  itself  as an ideology, w h e n  its fee t  becam e firm, an e 
forces o f  evil began to  rea lise  th a t  they  were fighting a losing a t t  e. 
This battle  ra th e r  sounded  the  d ea th  knell o f  the  old social o r  er a 
hera lded  the b ir th  o f  a n ew  one prom is ing  e n l i g h t e n m e n t ,  progress, 
p rosper i ty  and justice .

Badr is also m em o rab le  in  o u r  h is tory  as i t  v i n d i c a t e d  th  
superio r i ty  o f  spirit ove r  m a t te r  and  o f  m ora l  over  m ateria l  s treng
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It proved the strength  o f  ideology against b ru te  force. It  dem ons
tra ted  that falsehood can flourish only so long as the  devotees o f  
tru th  remain idle and do no t  plunge in  the  field, p repared  to stake 
their all in the ir  crusade to  exterm inate  evil. And above all, i t  
imparted to  Muslims the suprem e less on of  reliance on the  strength  
o f  God instead of  the ir  own physical prowess o r  military strength.

The Background
To understand the  full significance of  the great event, le t  us 

recall tha t the ba ttle  took place in the  second year o f  Hijrat (Migra
tion) w hen  Islam had only begun to take its roo ts  as a system of life
regulating all departm ents  o f  human activity : a new  Islamic society *
was ju s t  springing up from Medina under  the leadership  of  the
greatest son of Adam (peace be on him ). The P ro p h e t ,  h i the r to
living in Mecca un d e r  extrem ely  periculous conditions, hun ted  every
w here  as a fugitive, had now  the opportun ity  to d ire c t  t^he affairs of 
the small Islamic city state o f  Medina.

The th reat o f  Islam was therefo re  becoming m o re  serious and 
formidable as days and weeks wore off. T h e  th rea t  was now  a tw o 
fold one, firstly by the  rise o f  a new ideological force, and the  o the r  
by the  strategic im portence  o f  Medina, lying as it  d id  on  the  trade  
ro u te  to Syria and Yemen. In case of  hostilities the  Muslims had the  
pow er to strangulate the  Meccans econotL cally by blockading th e ir  
trade, the  commercial transactions through which am ounted  to  2 - 1 / 2  
lakh guineas annually.

The Quraish w ere  see thing w ith  rage against the  P rophe t .  
N ot only did he preach an ideology alien to  the  c reed  o f  the ir  fo r 
efathers and always rem ained  undaunted by all the  odds arrayed 
against him and no t only did he ‘d isrupt’ th e i r  tr ibal un ity  by conver
ting the ir  kith  and kin to  Islam bu t he had also given th em  a severe 
shock by escaping th e ir  well calculated, inte lligently  hatched p lo t  on 
his life. T heir  a t tem pt to  excite  Abdullah bin U bi, a ch ief  o f  M edi
na to drive these apostates ou t  of the ir  asylum too had been success
fully coun tered  by the  statesmanship of  the  Prop  ict (peace be on- 
him). A Plan was the re fo re  being w orked  ou t to  wage a war of 
exterm ination  against Islam. Every effort was bein^ made to  vex 
the Muslims. Only some t im e  before Badr, Kurz Jjia jab ir ,  a ch ie f  
af Quraish had the  audacity to  rob the Muslims o f  N edina o f  the ir  
camels from a pasture adjoining to Medina.

Muslim Strategy :

This increasing hostility o f  the Quraish com pe l 'ed  the Muslims 
to prepare for the defence o f  a state w here in  the wo d c God was 
to reign suprem e. T h e  p ro p h e t  there fo re  on the  or ha d en tered
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in to  pacts  o f  n e u tra l i ty  w i th  the  Jewish tribes living nea r  âbout the 
t r a d e  r o u t e  and on  th e  o t h e r  hand sent small groups of  Muhajireen 
(R efugees) ,  to  sound  a no te  o f  warning to th e  Quraish . It  may how
e v e r  be  no ted  th a t  th e s e  batches w ere  never sen t  w ith  the intention 
o f  lo o t  o r  m u rd e r .  T h e y  w ere  sent simply to  indicate how formi
dab le  the M uslim s cou ld  p ro v e  if the  Quraish dared to  attack them

P reced ing  Inciden t : ' i  u ^

It w’as in th e  2 nd year of  H ijrat that a big caravan of Quraish 
w as com ing  back fro m  Syria, loaded with riches. Abu Sufyan, afraid 
o f  be ing  a ttacked  by Muslims, sent words to  the  Meccan that he and 
the caravan w e re  u n d e r  im m inen t  danger o f  attack from  Muhammad 
and  his m e n .  This enraged the w hole  o f  Meccans and an army of 
one thousand  s t ro n g  m e n  w i th  m ore  than six hundred horsemen, 
b u rn in g  w i th  th e  d es ire  to  “ pun ish”  the  P ro p h e t  (Peace be on him) 
s ta r te d  fo r  M edina.

W i th  g rea t  p o m p  and cerem ony, they marched towards M edi
na . A nd w hen they  ba ited  at Badr they had becom e aware o f  the 
fac t  th a t  no  in c id n e t  had  takan place, and that the  Muslim did no t 
m o le s t  th e  ca rav an .  But the  haughty Abu Jahl insisted ;

“  By G od w e w il l  n o t  re tu rn .  W e  will camp at Badr and 
stay th e re  fo r  th re e  da^s. W e  will salughter camels, feast 
and d r in k  and  m usicians will sing to us. And all the Arabs 
w ill  hea r  o f  o u r  exp lo its ,  ou r  great gathering and they will 
n av er  be afraid o f  us ” ,

T h e  P ro p h e t  (peace be on him) therefo re  felt the necessity o f  
a bo ld  and  courageous s tep  to m eet the challenge and to subm it the 
d isp u te  o f  Islam and K ufr to  be the arbitra tion  o f  the  sword. He 
th e r e f o r e  consu lted  his companions w h e the r  they should fight against 
th e  a rm y o r  a t tack  th e  trade  caravan. O n  this occasion Miqdad bin 
A m r  on  b eha lf  o f  the  M uhajireen  delivered the following speech :

“ O  P ro p h e t  o f  G od  m arch  on as God guideth  thee, for  w e .  
a re  w i th  th e e .  By G od, w e  will n o t  say to  thee as the
Israe lit ies  said : ‘God thou  and thy Lord an d  fight th em
and w e sit h e re .  But w e are w ith  thee and thy Lord. Fight
th e m ,  w e  w il l  fight w ith  thee and thy Lord, un ti l  even one 

^  eyelid  o f  o u rs  is m o v in g ” .

B u t the P r o p h e t  con tinued  to ask the  sam e; question. H azra t  
Sa’d , on  beha lf  o f  th e  Ansars assured the P ro p h e t .

“ W e  have be lieved  to  thee and confirmed thy tru th  and 
b e a r  w itness th a t  w h a t  thou  hast given (the Q uran) is the T ru  .
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And on this we have given th e e  our  binding promise to hear and to  
obey. March on as thou in ten d es t  for w e are  w ith  thee. _ By Him 
W ho has sent thee w ith  the  T r u th ,  if  thou  asketh  us to wade through 
the sea w e  shall wade th ro u g h  w ith  thee , and n o t  one man o f  us w ill  
rem ain  behind, and we are agreeable  to  w hatever  may happen to  us 
on the n o rrow  at the hands o f  o u r  enemies, fo r  we are pa tien t  in w ar  
and tru thfu l in our company. Perhaps God will show thee from  us 
what will please thee. By the  g race  o f  God, .march on w ith  u s " .

T h e  inspiring words b r ig h ten ed  the  P ro p h e t ’s face, and the  
Muslim army started its m arch  and after a few  days tiresom e journey  
halted at Badr.

T h e  B a t t l e  :

T h e  armies w ere  encam ped  a t  Badr, a place abou t 8 m iles 
from Medina. The P ro p h e t  had asked his followers n o t  to  take th e  
initiative in attack. O n  the  o n e  hand w ere  one  thousand Q uraysh 
w arr io rs ,  equipped w ith  th e  best arms available in those days, and 
m ore  than six hundred  o f  w h o m  w e re  horsem en . O n  the  o th e r  
hand w ere  th ree  hundred  M uslims, w ith  only tw o  horses and seventy 
camels, and almost no a rm o u ry .

A t such a critical m o m e n t  the P rophe t  (Peace be on him) was 
praying m ost restlessly, praying fro m  the !epths of  his hear t ,  w ith  
his forehead on the sand.

" O ’ God these Q uraysh  have com e w i th  th e ir  friends to  belie  
Thy Messenger. O  G od, w e  need Thy help  which T hou  has p r o 
mised. O ’ God, should this small band o f  ou rs  perish th e re  would 
be none  left to worship T h e e " .

T h e  O u t c o m e  :

W i th  the help o f  G od, th e  Muslims vanquished the  haughty 
Quraysh, seventy of w h o m  w e re  slain and seventy o'.her made pr iso 
ners o f  war. The n u m b e r  o f  M uslim  m ar ty re  was only 14. Many 
leaders o f  the  Quraysh A rm y w ere  p u t  to  death. Eleven o u t  o f  
these fourteen  Quraysh chiefs w ho  had delibera ted  f.o m u rd e r  the  
P ro p h e t  lay dead in Badr, and the  s treng th  o f  Quraysh 1 rought to  the 
knees. T he  right o f  Islam to  live in  Arabia was established for ever. 
The backbone o f the KUFR was b roken  and Islam eme ged as th e  
t r iu m p h an t  ideology. T he  ba tt le  o f  Badr n o t  only re. llted in the  
ideological victory o f  Islam b u t fu r th e r  gave Muslims the  opportunity 
to  dem onstra te  the blessings o f  Islam as a c u l tu re  and a progressive 
social o rd e r .

—Zafa Is} q An sari
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haste a M u sl im  party  s e t  o u t  in pursuit. T h e  Meccans abandoned  
th e i r  plan and hastened away w ith  the remainder of their men >•

—Fakir S y e d  W ahid-ud-diu

E ncoun ter a t the Trench ,

It was n o w  th e  fifth year o f  the  H ijra . The Muslims of 
M edina  w e re  s ti l l  b e leag u e red  on all sides by th e ir  enemies -  the 
Je w s ,  th e  B edou in  t r ib e s  and  the  traitors  from  Medina. They k ep t-  
n agging th e  M uslim s w i th  constan t  raids which w ere  stoutly repelled 
and  p e t ty  m ach in a t io n s  w h ic h  w ere  effectively coun te red .

T h e  Jew ish  t r ib e s  w h o  had been expelled from  Medina because 
o f  th e i r  hos t i le  and t re a c h e ro u s  behaviour en trenchcd  themselves In a 
p lace  called  K haybar and f ro m  this strong hold  p repared  for a d e c i 
sive ba tt le  against th e  M ed in ite s  in collaboration w ith  the Quraysh o f  
M ecca. T w o  years  a f te r  th e  battle  o f  U hud, they collected a very 
large  arm y and m a rc h e d  o n  M edina.

T h e  n u m b e r  o f  th is  invading force is variously estimated a t  
so m e th in g  b e tw e e n  ten  and  tw en ty four  thousand, perhaps the largest 
single a rm y  e v e r  m u s te r e d  on  Arabian soil. W hen  the news reached 
M ed ina ,  M uham m ad c o n fe r re d  w i th  his companions once again. O n e  
o f  th em , Salman the  P e rs ia n ,  proposed that a large tren ch  should be 
du g e  a ro u n d  M ed ina  and  th e  Muslims should dig tem ;elves in behind 
i t .  Th is  was a c c e p te d  and  M uhammad laboured shou lde r  to shou lder 
w i th  the  re s t  o f  his c o m m u n i ty ,  digging and fetching and carrying. 
T hus  this e n c o u n te r  cam e  to  be called the Battle o f  the  T rench .

T h e  invad ing  fo rce  descended  on Medina like an avalanche bu t 
failed to  su b d u e  th e  besieged . T he Muslims, a fter transferring th e ir  
w o m e n  and  c h i ld r e n  t o  se c u re  places, manned th e i r  fortifications so 
w e l l  tha t  th e  siege c o u t in u e d  for  over a m onth . Food ran out, essen
t ia l  supplies w e r e  e x h a u s te d ,  and w hen the pangs o f  hunger b eco m e  
unb ea rab le  th e  besieged  w a rr io rs  stilled them  by tying stones to  th e ir  
e m p ty  s tom achs .  T h e  a rm ies  w here  effectively separated by the 
t r e n c h  a ro u n d  M ed ina  b u t  k n o w n  champions is arms occasionally 
cha llenged  each  o t h e r  to  single  com bat. O ne  o f  them  was a famous 
A b fab  w r e s t l e r  n e m e d  A -b d u w u d d ,  reputed to  possess the  s t r e n g t h  o 
a th o usand  m e n .  He s t r u t t e d  fo r th  haughtily and dared the Muslims 
t o  send a m an  against h im .  Ali rode  ou t at once  and laid h im  low  
w i th  a single s t ro k e .

Mad w i th  an g e r  t h e  invaders launched an o th e r  furious a t ta c k  
t o  s t ro m  th e  t r e n c h  b u t  were th ro w n  back as before , W in te r  was



approach ing ; th e  supplies of the  besiegers w ere  also running  short  
and  m u rm u rs  of d iscontent arose among the ir  hordes.  O n e  nigh t 
th e  w in d  rose  and soon gathered in to  a s to rm . It up roo ted  
th e i r  te n ts ,  sca ttered  th e ir  provisions, scared th e i r  m ounts ,  and, 
w h a t  w i th  the  dark  and the unusual cold, spread so m uch  t e r ro r  and 
confus ion  in  th e  camp that when the day dawned the  siege had been  
lif ted and the  invaders dispersed and gone.

F o r  full five years, M uham m ad’s followers, a m e re  handful till  
th e n ,  p rac tica lly  lived on the barricades ringed round  by enemies. 
T h e  fo r t i tu d e  w ith  which they withstood it all can only be ascribed 
to  the  s t ren g th  o f  th e ir  conviction.

T h e  e n co u n te r  at the T rench  was the last t im e  tha t  the tow n  o f  
M edina ev e r  faced an invader. After this battle  the  s treng th  o f  h e r  

I enem ies  was for  ever broken.

— Fakir Syed W aheed-ud-din

S ( 5 )
Conquest of Mecca

All these eight years Mecca had been the  ho tbed  o f  in trigues 
; and conspiracies against the  Muslims. From w hichever  q u a r te r  in  
i the  Peninsula  t ro u b le  o r  mischief cam e, i t  was aided, abetted , ins- 
■ p ired  o r  encouraged  by the  hard core  of  M u h am m ad ’s Meccan 
| enam ies . So th e  Muslims, th e ir  patience  w orn  o u t  at last, decided  
i to pull o u t  this th o rn  from the ir  side. A large force  was accordingly 
| assembled and it  m arched  towards Mecca.

In e a r l ie r  years when odds against the  Muslims com m unity  
; w e re  to o  overw helm ing , they would n o t  willingly v en tu re  o u t  from  
| th e i r  sanctuary  w i th o u t  trep idation . I t  was d ifferen t now . T h e ir  
• nam e and p o w e r  w ere  already great, so none in te r fe red  w ith  them
1 on th e i r  m arch  n o r  tr ied  to  b a r  the ir  way. W h e n  ihey  approached
> the  end o f  th e i r  journey  and Mecca was a few  m !es away, th ey  
' halted and encam ped for  the n ight. M uham m ad co -nmanded th a t  
; each g ro u p  should light a b righ t fire to  give the M ecc ns an idea o f  

th e ir  s t ren g th .  T h e  Meccans, he hoped , would n o t  giv battle  once  
they k n e w  th a t  resistance was hopeless. As always he  was anxious 
to aviod unnecessary bloodshed, and so no  b lood  was :.hed. T h e  
Quraysh gave in . T he ir  redoubtable  leader, Abu Sufyan presented  
h im se lf  b e fo re  Muhammad as th e ir  envoy, and accep ted  Isli n .

i W h e n  Abu Sufyan re tu rn ed  to Mecca, he m ade the  . o llow ing
proc lam ation  on  behalf o f  the P ro p h e t  :

‘ ‘W h o e v e r  takes refuge in th$ house of Abu Sufv a . iall be
forgiven” ,
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haste a M uslim  party  se t  o u t  in pursu it .  T he  :Meccani tbandoned 
th e ir  plan and hastened away w ith  th e  rem ainder  o f  th e ir  men

~F *kir Syed Wahid-ud-diq 

<4 ) ^  
Encounter a t the Trench ,JS " '

It was now  the fifth year o f  the Hijra. The Muslims of 
Medina w e re  still be leaguered  on all sides by the ir  enemies .  the 
Jews, the Bedouin tr ibes  and the  tra ito rs  from  ‘ Medina. They kept- 
n agging the  Muslims w ith  constan t raids which w ere  stoutly repelled 
and pe tty  m achinations w h ich  w ere  effectively coun tered .

T he Jewish tr ibes  w ho had been  expelled from  Medina because 
of  the ir  hostile  and t reacherous  behaviour en trenched  themselves in a 
place called Khaybar and fro m  this strong hold  prepared for a dec i
sive battle against the  M edin ites  in co llaboration  w ith  the Quraysh of 
Mecca. T w o  years a f te r  the  battle  o f  Uhud, they collected a very 
large army and m arched  on  M edina.

The n u m b e r  o f  this invading force is variously estimated at 
something betw een  ten  and tw en ty  four thousand, perhaps the largest 
single arm y ever m u s te red  on Arabian soil. W hen the news reached 
Medina, Muhammad co n fe r re d  w ith  his companions once again. One 
of them , Salman the P ersian , p roposed  that a large trench  should be 
duge around Medina and the  Muslims should dig temselves in behind 
it .  This was accep ted  and M uham m ad laboured shoulder to shoulder 
w ith  the re s t  o f  his co m m u n ity ,  digging and fetching and carrying. 
Thus this enco u n te r  cam e to  be called the  Battle o f  the T rench .

The invading fo rce  descended on  Medina like an avalanche but 
failed to subdue the besieged. T he Muslims, a fter transferring the ir  
w om en  and ch ild ren  to  secu re  places, manned th e ir  fortifications so 
well that the  siege cou tinued  for  over a m onth . Food ran ou t,  essen
tial supplies w e re  exhaus ted ,  and w h en  the pangs of  hunger become 
unbearable the besieged w arr io rs  stilled them  by tying stones to the ir  
empty stomachs. T h e  arm ies  w here  effectively separated by the 
trench  a round  M edina b u t  k n o w n  champions is arms occasionally 
challenged each o th e r  to  single com bat.  O ne  of  them  was a famous 
Abrab w res t le r  nem ed  A -bduw udd , repu ted  to  possess the strength o 
a thousand m en. He s t ru t te d  forth  haughtily and dared the  Muslims 
to  send a m an against h im .  Ali ro d e  o u t  at once and laid him low 
w ith  a single stroke.

Mad w ith  anger th e  invaders launched ano ther  furious attack 
to  s trom  th e  tren ch  b u t  w e re  th ro w n  back as before, "Winter



approaching; the supplies of  th e  besiegers were also running short 
and m u rm u rs  of  d iscon ten t  arose am ong the ir  hordes. O ne n ight 
the  wind rose and soon gathered  in to  a sto rm . It uprooted 
th e ir  tents, sca ttered  th e i r  provisions, scared the ir  mounts, and, 
what w ith  the  dark and th e  unusual cold, spread so much te r ro r  and 
confusion in the  cam p th a t  w hen the day dawned the  siege had been 
lifted and the  invaders dispersed and gone.

For full five years, M uham m ad’s followers, a m ere  handful till 
then , practically lived on  the barricades ringed round  by enemies. 
The fo r t i tude  w ith  w hich  they w ithstood  it all can only be ascribed 
to  the s trength  o f  th e i r  convic tion .

T he enco u n te r  at the  T rench  was th e  last t im e that the tow n of 
Medina ever faced an invader. After this battle  the  strength of her  
enemies was for ever b roken .

— Fakir Syed Waheed-ud-din

(5 )

Conquest o f Mecca

All these e igh t years Mecca had been the  hotbed of intrigues 
and conspiracies against the  Muslims. From whichever qua rte r  in 
the  Peninsula troub le  o r  m isch ie f  cam e, it was aided, abetted, ins
pired o r  encouraged by the  h a rd  co re  of M uhammad's Meccan 
enamies. So the  M uslims, th e i r  pa tience  w orn  ou t at last, decided 
to pull o u t  this th o rn  from  th e ir  side. A large force was accordingly 
assembled and it  m arch ed  tow ards Mecca.

In ear l ie r  years w hen odds against the  Muslims community 
w ere  too  overw helm ing , they w ould  n o t  willingly venture  out from 
the ir  sanctuary w i th o u t  t rep id a t io n .  I t  was different now. T he ir  
name and p o w er  w ere  already grea t,  so none in te rfe red  with them  
on the ir  m arch n o r  t r ie d  to  b a r  th e ir  way. W h e n  they approached 
the  end o f  th e i r  jo u rn e y  and M ecca was a few miles away, they  
halted and encam ped fo r  the n igh t.  Muhammad comi sanded that 
each group  should l ight a b r ig h t  fire to  give the  Meccan, an idea of 
'h e ir  s trength . T h e  Meccans, h e  hoped , would n o t  give I attle once 
they k new  th a t  resistance was hopeless. As always he w. s anxious 
to aviod unnecessary b loodshed , and so no blood was shtd. The 
Quraysh gave in . T h e i r  redoub tab le  leader ,  Abu Sufyan, p esented 
himself before  M uham m ad as th e i r  envoy, and accepted Islam.

. W h e n  Abu Sufyan r e tu rn e d  to  Mecca, he made the fol. owing 
proclamation on beha lf  o f  the  P ro p h e t  :

‘‘W hoever takes refuge in  the house of Abu Sufyan :ha be 
forgiven” .
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‘‘W h o e v e r  re m a in s  indoors  and keeps his doors  ih u t  shall he > 

•forgiven” . ' ^

“ W h o e v e r  e n te r s  th e  K a’ba shall be forg iven” . '

‘ ‘W h o e v e r  goes a b o u t  his business unarm ed  shall p0 in 
peace’*. ' * i

]
N o  one  was fo rc e d  to  change his faith, o r  m ade to  accept the 

faith o f  th e  c o n q u e ro r s  as a p recond it ion  fo r  personal tecuritv 
rEveryone was g iven q u a r t e r  o n  one sim ple cond it ion  -  peaceful 
submission.

T h e n  in sm all  g ro u p s  and from  various d irec tions ,  th e  t r iu m 
p h a n t  M uslims e n te r e d  th e i r  native city after a basnishm ent lasting 
fo r  years. M any had lo s t  th e i r  nearest and dearest  a t  the  hands of 
the  people  n o w  c o m p le te ly  a t  th e ir  m ercy . All o f  them  carried  in 
th e i r  h ear ts  b i t t e r  m e m o r ie s  o f  cruelty , persecution  and pain inflic
ted by th e i r  n o w  h u m b le d  enem ies. Yet none though t o f  vengeance 
o r  re t r ib u t io n ,  an d  n o n e  ra ised  his arm against a defenceless foe.

O n ly  in o n e  q u a r t e r  o f  Mecca the  Quraysh resisted, and the 
p a r ty  led by Khalid Ib n  W alid  was greeted  w ith  a show er o f  arrows. 
T h e  resistance w as so o n  o v e rc o m e ,  and it  is said tha t  fifteen ' t o  e igh
te e n  m en o f  the  Q uraysh  fell in the  enco u n te r .  W h e n  th e  news was 
b rough t to  M uham m ad , h e  was grieved. “ I wish this had n o t  hap
p e n e d ,”  h e  said, “ I had s tr ic t ly  forbidden all b lo o d sh ed .”  ;

T h e n  he  e n te r e d  th e  Ka’ba at the head o f  his people, and with 
his own hands re m o v e d  f ro m  th e  house o f  God, the  idols and deities 
w hich  had long  p o l lu te d  i ts  sanctity. T he custody  o f  the  keys o f  
th e  Ka’ba was an  office ca rry ing  high h o n o u r  and many p rom inen t  
Muslims sec re t ly  asp ired  to  i t .  But Muhammad re tu rn e d  the  keys 
to  the  sam e m a n  w h o  had  th em  in custody and said, *‘These keys 
will stay w ith  y o u r  h o u seh o ld  until the  end o f  t im e ” . T h e  same 
family has cus tody  o f  th e se  keys upto  the  presen t  day.

T h e n  M uham m ad  rose and spoke :

“ T h e re  is on ly  O n e  G od; He has no equal and no compare^ 
Today, H e  has fulfilled His prom ise. He aided His servants an 
■made th em  t r iu m p h  o v e r  all His enemies.

“ I t  is n o t  law fu l fo r  any m an w ho believes in God and Hi* 
Prophet to  shed hu m an  b lo o d  w an t only.

*'I have today  abo lished  all customs and all rituals o f  th e  day* 
o f  the Jahiliya’ e x c e p t  th a t  a rrangem ents  for the  d is tr ibu tion  o f  water 
to  the p ilg r im s fro m  th e  holy  well o f  Zamzajn will con tinue  a« 
before.
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“ O ' m en  of  Quraysh, take iieed ! G od  lias destroyed your 
factionalism o f  the  days o f  ‘Jahiliya’ and y o u r  p r id e  in b lood  and 
line age. All m en are equal. All a re  descended  from  the  same 
ancestor, Adam. And Adam was no th ing  b u t  d u s t” .

The Holy city of  Mecca was no M u h a m m a d ’s undisputed d o 
main, and the  arrogant Quraysh w e re  c o m p le te ly  at his m ercy. 
Among them  w ere  many w ho had th i r s te d  a f te r  his blood; many 
who had persecu ted  him  and his com panions and subjected  th em  to 
brutal to r tu r  and indignities. T h e re  w ere  m any m e n  w ho had slan
dered and abused h im  in public ; in tr iguers  w h o  had conspired  against 
him, traitors who had repeatedly  be trayed  h im  by professing fr iend
ships, inveterate  enemies w h o  had inc ited  tr ibes  against h im  o r  sought 
to d iscred it  him  in the  courts  o f  kiD gs,  w h o  had pursued him 
w herever he sought refuge and t r ied  to  d e s t ro y .w h a te v e r  sanctuary 
gave h im  she lte r ,  including the  c i ty  of  M edina . In Arabia of those 
days, the  rules of  warfare, w hen  m en  o r  t r ib e s  w e n t  to  w ar ,  knew  
ne ither  mercy no r  forgiveness. T.he com batan ts  n e i th e r  gave nor  
expected q uarte r .  T he  p r ic e  o f  defeat was slavery o r  death. The 
least tha t a hum bled  enemy could e x p ec t  f ro m  his c o n q u e ro r  would 
be exile and im p r iso n m en t  o r  public  w h i (r p ing , a t  least some ring 
leaders would be p u t  to  death  to  m ake an exam ple .  None of these 
th ing ' happened in Mecca. N o  heads ro l led ,  no w om en  w ere  
enslaved, no pun ishm ent m e te d  o u t ,  nc even a w ord  of rebuke o r  
recrimination was u tte red . “ W e  th ro w  ou-selves u p o n  your  m e rc y ” , 
the P r o p h e t ’s enemies said, know ing  hi? goodness ,  ‘'you are a 
merciful man, the son o f  a m erc ifu l  f a t h e r " .  And M uhammad 
replied , “ Go in- peace; you a re  free , no  one  w ill  dem and re tr ib u -  
t io n “ . He bound them  to  no  pledges and p re s e n te d  no demands. 
Even the  p roperties  of  M uslims usurped  by th e i r  enem ies after  the 
Hijrah w ere  Jeft w ith  the  usurpers  and M uslims w e re  persuaded to 
forgo the ir  rights.

A man nam ed A kram , son o f  Abu Je h l ,  m u i  le r e d  tw o Muslims 
and fled from the  city . His wife p leaded for h im  i “id sought forgive
ness. He was forgiven and a llow ed to  r e tu r n .  Hind, the  blood
thirsty wife o f  Abu Sufyan, w ho  chew ed  up  the  liv r o f  Hamza afeir 
he fell in the ba tt le  of  Uhud, was also p a rd o n e d ,  . s was the savage 
slayer. A n o the r  man, H abbar ,  who had b ru  ally m urdered  
Muhammad’s daugther,  Zaynab, while the  M uslim  cai a van was on its 
'vay to  Medina, was also pardoned . T he  co n q u es t  o f i  ecca provided 
once again an exam ple  of generosity  and fo rb ea ran ce  i  -(paralleled in 
the history  o f  warfare  anyw here at any t im e .

N o r  was this all. T he  co n q u e ro r  o f  M ecca  o rd e  °d no cele
bration* to m ark  bis g lorious v ictory . T h e re  was r o  oropationj
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no  bands played; th e re  was no fanfare and no m e r r im e n ts ,  "instead 
th e  Muslims bow ed themselves in prayer and gave thanks to  God '

— Fakir Syed Waheed-ud-din

( 6 )  • , ’ 

Hajjat-ul-W ida

In the  m o n th  of  Dhul-Qada, according to  the  A rab Calendar 
in  the  te n th  year of  the  Hijra, w hen  peace  and o rd e r  had been rc l 
s to red  th ro u g h o u t  the Muslim rea lm , the  P ro p h e t  se t  fo r th  w ith  a 
large concourse  to  p e rfo rm  the Hajj himself. O n  the  fou rth  day of 
th e  following m o n th  they en te red  Mecca. A f te r  teaching them  the 
various r ites perta in ing  to  the  pilgrimage, M uham m ad m o u n ted  his 
camel to  deliver  his last serm on to a sea o f  fo llow ers , numbering 
over a hu n d red  and tw enty  thousand, who had ga the red  in the plain 
of Arafat to  lis ten  to  him . As he spoke his w o rd s  w ere  taken up 
by lis teners and relayed to  the  assembly from end  to end .

A fter  giving praise to  G od , he said,

“ O ’ peop le ,  lis ten  carefully to my w ords  for  I may n o t  be 
am ong you n e x t  year, n o r  ever address you again f ro m  this spot. ‘O  
people ,  ju s t  as you regard this m onth  as ha llow ed , so regard the  life 
and p ro p er ty  o f  every Muslim as a sacred t ru s t .  R e tu rn  the goods 
en tru s ted  to  you to  the ir  r ightfu l owners. HurE no one  so tha t  no 
one  may h u r t  you. Usury is forb idden . Satan has despaired o f  
leading you astray in  big thing, so beware of  obeying h im  in small 
thing. O ’ people ,  w om en  have rights over  you ju s t  as you have 
righ ts  over  them . Be good to them .

“ You may soon have to appear before  God and answer fo r  
yo u r  deeds. So, beware 1 Do n o t go astray after I am  gone. O  
p eo p le ,  no  p ro p h e t  o r  apostel will come after m e  and no  n ew  faith 
w ill  be b o rn .  * ' . .

“ Listen to  m e  in  earnest 1 W orsh ip  y o u r  G od , say your  
prayers, fast during  the  m o n th  of Ramdan ; and give o f  y o u r  wealth 
in  charity . All Muslims, free o r  enslaved, have the  same rights and 
th e  same responsibilities . N one is h igher than the  o th e r  uuiess be  
is h igher in v ir tue .

“ Feed your  slaves as you feed yourse lves ,  clo the  them  as }ou 
c lo th  yourselves, Do n o t  oppress them  n o r  usurp  t h e i r  rights

Having spoken  thus he  tu rned  his face to  heaven and said, , 
“ Be my witness, O ’ G od, tha t I have conveyed Y our message to  Your j 
p e o p le ,”  . ; • •• * '



And the assembly responded with one voice “ Yes, you have 
conveyed to us the message of G o d ” .

x

—-Takir Syed W ahecd-ud-din

( 7 ) ‘

The Last M oments

Hazrat Ayisha, the  wife o f  the  P ro p h e t ,  narra tes  his last 
m om ents  as under  :

M om entarily  invigorated, M oham m ed w e n t  o u t  th ro u g h  
Aysisha’s doo r  which gave on to  the  Mosque; and again supp o r ted  
by his cousin Ali and Al Fadl, he  had g rea t  t ro u b le  in  m o un ting  
the  steps of the pulpit, f rom  which he m ade the  following d ec la ra 
t ion  to the  faithful assembled ; ‘O  Believers, i f  am ong you th e re  
be one whose back I have beaten, h e re  is my back so th a t  he may
J o  himself jus tice .  If  there  be one whose h o nour  I may have
w ounded , here  is my honour,  le t  h im  be avenged. If th e re  be 
one  whose po rper ty  I may have seized, h e re  is m y p ro p e r ty ,  le t  
h im  satisfy his claim. Let no one  hesitate in  fear o f  my r e se n tm e n t ,  
for resen tm ent fo rm eth  no p a r t  o f  m y d isposition . A f te r  having 
stepped  down to  give out the noonday p rayer ,  he w e n t  up  in  the 
p u lp i t  again and repeated the same declara tion .

A man arose and claimed pa  ̂ m en t o f  a d eb t  am oun ting  to
th ree  drahms. The P rophe t  (Peace bt on  h im ) handed th e m  over 
to  him at once, adding. “ It is easier to  pu t up  w ith  shame in this 
■world than in the  o th e r” .

,Says Ayisha: After this last effort, "he P ro p h e t  (Peace be on 
h im ) was again overtaken by g rea te r  pain than  ever, and covered 
his face w ith  a black ga rm en t,  w h ich  he th re w  off again, as it
stifled him.

Just then , A bdur Rahman, son o f  A bu Bakar, cam e in h o l
d in g  in his hand a small twig o f  g reen  “ i^ a q ’*, .with w h ich  he
was picking his tee th .  The P ro p h e t  (Peace be on h im ) s ta red  at
the  l i t t le  stick and I made ou t tha t  he w ould  have liked  i t .  So 1 
took  it  out o f  Abdur Rahm an’s hand. C u tt in  off th e  end o f  the 
too thpick , I  shook it,  cleaned it  and gave i t  o A llah’s m essenger 
w ho immediately made use of i t ,  p icking his te  ?h m o re  carefully
4.ban ever before. W hen  he had finished, h e  et th e  l i t t l e  s tick 
d r o p  from be tw een  his faltering fingers. H e raised his eyes to 
heaven  repeating th ree  times : (O Allah, w ith  ti e Compassionate,
the  H i g h ............ ). And I felt his head , res ting  b tw een  my chain
and shoulder, g row  heavy on m y arm.

t i
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I guessed th a t  t h e  P r o p h e t  (Peace b e  on h im ) had chosett 
the  e ternal dw ell in g  an d  th a t  his nob le  soul had just been taken bv 
the  Angel o f  D ea th .  I p laced  m y  head on the p illow  and u tte red  
a great cry o f  d is t re s s .  H is w ives came running in; and all toge
th e r ,  we w en t  d o w n  o n  o u r  k n ees  and to re  ou r  face w ith  our  
nails” .

O n  hear ing  t h e s e  lam en ta t io n s ,  the  Believers filled the  
Mosque. They  w e r e  d a z e d ,  l ik e  sheep  straying on a dard, w in try  
n ight ; b u t  n o t  one  o f  t h e  fa ith fu l w ou ld  adm it th a t  th e  P ro p h e t  
(Peace be on h im ) was d ead .  T h e  disappeanance o f  t h e  man who 
led th em  in every  w ay  se e m e d  an impossibility . ,

- H ow  can h e  b e  d e a d  ? T h e y  c r ied .  Did we n o t  count 
upon  him to be o u r  w i tn e s s  o n  th e  Day of  R esurrection  ? He is 
no t dead ; he had b e e n  c a r r ie d  u p  to  Heaven, as was Isa (Jesus)’. 
And th rough  the  d o o r  t h e y  c r ied  : ^Beware, lest ye bury  h im ’.

This m e t  w i th  U m a r ’s app rova l .  No, verily, the  P rophet 
( Peace be on  him  ) is n o t  dead . H e  had gone to  visit the  Lord, 
ever as Moses did , w h e n  a f te r  an absence  of forty days, he reappea
red  to  us. T hose  w h o  say h e  is d ead  a re  tra itors  to the  cause of  
Islam. Let th e i r  hands  a n d  fee t  b e  c u t  off.

At th a t  ju n c tu r e ,  A b u  B akr, w h o  had been fetched from the 
As-Sunah q u a r te r  w h e r e  h e  l ived , a r r ived  on horseback, galloping 
us fast as possible. H e  a l ig h te d  and  m aking, his way through  the  
c row d in c o n s te rn a t io n ,  h e  w e n t  in to  th e  Mosque w ith o u t  speaking 
to  a soul and from  t h e r e ,  passed in to  the  room  of his daughter 
Ayisha in o rd e r  to  see  A lla h 's  M essenger .  A piece o f  striped stuff 
was th ro w n  over  t h e  b o d y  ; A bu Bakr uncovered the  P rophe t 's  
(peace be on  h im ) face , kissed h im , w ep t  and then broke down 
under the w eigh t o f  h i s  g r e a t  g r ie f  ‘O  T h o u  for whose reansom I 
would have offered b o th  f a th e r  and  m o th e r ,  he cried , ' th y  task is 
well accom plished’.

Tearing h im se lf  aw ay  f ro m  his sorrowful contemplation, he 
covered up M o h am m ad ’s face  again and  w en t  ou t,  going straight up 

to U m ar who refused to  o b e y  h im . In the  meantim e, the majority 
o f  the Faithful left h im  by h im se lf ,  and  gathered round Abu Bakr 
who to ld  th em  ; 'O  B e l iev e rs ,  i f  ye  ad o re  Mohammad, know that 
Mohammad is dead ; b a t  i f  ye a d o re ,  Allah, know tha t  Allah is 
a l i v e ,  f o r  Allah canno t die*. Ye m u s t  have forgotten these verses 
o f  the  Q uran  “ M o h a m m e d  is no  m o re  than a Ap o it le  ; o ther  
Apostles have already passed  aw ay b e fo re  h im  ; if then he die, o r  be 
slain, will ye tu rn  u p o n  y o u r  h e e l  ? Thou  truly ar t  mortal O  
(Mohammad), and th ey  t r u ly  are m o r t a l s / '  T he  Quran, 111, 138, 
and xxxix, 31).
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T he room  was at once filled w iih  as many Believers as i t r 
w ould  hold, and after they had said : ‘Peace be w ith  th ee ,  O  
P rophe t ,  and also the Mercy and Blessing o f  Allah*, they got ready 
to  pray w ithou t an lm am “  to  lead them , for the real “ Im am “  was- 
p resen t ,  a lthough is soul had been called back to  the  side of  th e '  
A limighty.

Abu Bakr and U m ar w e re  in the  front rank o f the w orsh ippers ,  
and they  concluded the  p ray e r  by these words “ O Allah ! we 
bear witness tha t he hath accomplished the Mission T h o u  d ids t 
en tru s t  to  h im . O  Allah ! g ran t  peace to those among us w ho follow  ,
faithfully the  o rde rs  T hou  hast revealed to him and hasten to  
re u n i te  us w ith  him. A m in ” .

And the  people , s t i r red  to  the innerm ost depths  o f  th e i f  
being, repeated  : “ A m in” . Am in .”

T h e  P ro p h e t  (Peace be on h im ) was burried  in the  m idd le  erf 
the  n ight be tw een  Tuesday and Wednesday. O n  the m o r ro w ,  at 
d raw n , in  his call to  p rayer ,  Bilal, the “ Muzzain’’, p rocla im ed : 
‘T h e re  is no  God bu t Allah, and M ohar-mad is the P ro p h e t  (Peace 
be on him) of  Allah,, he could  only shout the  name o f  Muhammr.d 
th rough  his sobs. The w hole  tow n  replied  to  him, as by an echo , 
in a long m oan o f  despair w h ich  rose to l eaven, from every d o o r  
and w indow  o f  the houses.

— E. Dinet and Sliroan



“When Muhammad Breathed his Last ................. ”

On hearing the  news th a t  M o h m m a d  (peace be on him) breathed  his 
last Abu Baker, wrho  h ad  been  deputiz ing for the Prophet in religious 
and secular duties u n d e r  his last  instructions, hastened to the -house 
of sorrow. . ' • .

“ How blessed was you r  life a n d  how beatific is your death ,” he 
whispered as he uncovered  the  face o f  his departed  leader and  kissed 
his sacred cheek.

As he em erged  from the ap a r tm e n t  a n d  broke the news," con
sternation a n d  d ism ay g r ipped  the com m unity  in M edina . In  
this welter o f  grief, A b u  Baker, calmly ascended the steps of  the 
‘minbar’ in the  P ro p h e t’s m osque an d  addressed the people.

“ O people, verily, w hoever worsh ipped  M uham m ad , behold ! 
M u h a m m a d  is indeed  dead. But whosoever worshipped Allah, 
behold ! A llah  is alive an d  will never die.

“ And M u h a m m a d  was no  m ore  th a n  an  Apostle and  many 
apostles have  a lre a d y  d ied  before him; if then he dies or is 
killed, will you  tu rn  back  u p o n  y o u r  heels, will do no harm  to 
Allah, a n d  Allah  will rew ard  the  grateful.”  (Holy Q uran , 
iii : 143)

The m agic  o f  these words g r ipped  the audience. T h e  
atmosphere changed. C onste rna tion  a n d  gloom gave place to self- 
confidence a n d  tranqu ill i ty .



C h a p t e r  VII

P e n  P o r t r a i t

“ He was of  the Middle height, ra ther thin b u t  broad of 
shoulders, wide of chest, strong of bone and muscle. His head was 
massive, rstrongly developed. Dark hair ,  slightly curled, flowed in a 
dense mass down almost to his shoulders. Even in advanced age
it was sprinkled by only about twenty grey hairs ............His face was
oval-shaped............Fine, long, arched eyebrown were divided by a
vein which throbbed visibly in moments of  passion. Great black 
restless, eyes shone out from under long, arched eyebrows were 
divided by a  vein slightly aquiline. His teeth upon which he
bestowed great care were well set, dazzling white ............A. full bear
framed his manly face- His skin was clear soft, his c o m p le x io n  red
and white, his hands were as silk and  satin ............His step was quick
ane elastic, yet firm, and  as tha t  of one who steps from a high to a 
low place. In  tu rning his face he would also turn  his full body. 
His whole gait countenance was mild and pensive. His laugh was 
rarely more than a smile.

__Q uo ted  by Lane P oole

— : o :—
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“ Those who imitate other...5*

The Prophet (peace be  on him) said :

“ Who so imitates o the r  people becomes one of  them’'

There can be no  grea ter  mistake than  to suppose that

dress, for example, is something purely “ external”  and  thus of, ‘ *\ 
no consequence to the  intellectual and  spiritual Se ir-o f  man.

Dress is generally th e  ou tcom e of an  age-long development of 

a people’s tas te  in a pa r t icu la r  direction. Its fashion corres

ponds to , the aesthetic conceptions of  tha t people and  so to its 

inclinations. I t  has been  shaped and  is being constantly re

shaped according to the  changes through which the character 

and the inclinations o f  its people are passing. European 

fashion of today, fo r  instance, thoroughly corresponds to the 

intellectual and m oral cha rac te r  o f  Europe. While wearing 

European dress, the M uslim  unconsciously adapts his taste to 

that o f  Europe and  twists his ow n intellectual and moral Self 

in such a way that ultim ately fits the  new dress. And in doing 

so he renounces the c u l tu ra l  possibilities o f  his own people ; he 

renounces their t rad it iona l  taste, their  aesthetic valuations, 

their likes and dislikes, and  accepts the livery of intellectual 

and moral serfdom which a foreign civilization has conferred 

upon him.



£  h a p  t e r  Vili

This is Muhammad

— T he m an w ho C hanged H isto ry

Tidings o f  th e  n ew  faith had been  carried  to all corners o f  th,e 
Arab Peninsula and th e  W o r d  w h ich  M uhammad b rough t was no  
longer a cry in th e  w ilde rness .  F rom  near  and far, from  big tr ibes  
and snlall, people cam e  to  see the  new ly-risen  leader for themselves. 
Chiefs and nobles, w id o w s and o rphans ,  old m en  and l i t t le  ch ild ren , 
all came in a constan t  s tream . T hey  cam e and stayed in M edina, 
saw Muhammad and l is tened  to  his serm ons. And many o f  th e m  
w ho looked at his face fo r  the  f irst t im e  would  exclaim , “ This is th e  
face of a man of t r u th ,  n o t  th a t  a man of fa lsehood” . And vowed 
th e ir  allegiance th e re  and th en .  T he o thers  took  back his w ords 
in  the ir  hearts and r e tu r n e d  to  jo in  h im  later.

They saw th a t  th e  m an they  had com e to visit, n ow  the m ost 
powerful among th e  Arabs, w i th  the  biggest dom ain  and the m ost 
disciplined armies ever k n o w n  in  th e i r  land, still had  a mat on the  
floor for his th ro n e  and a to rn  p iece  of  c lo th  for his crow n.

He greeted  everyone w ho  came to h im , w ha teve r  his t r ib e ,  
race o r  status, w i th  equal courtesy  and uniform  kindliness. They 
saw that even though  he  was perpetually  su rrounded  by a large band 
o f  devotees, ever p repared  to  do th e ir  u tm o s t  at his behest, he  
mended his ow n shoes, pa tch ed  his ow n th readbare  clothes, m ilked  
his own goats and  p e r fo rm ed  all housheold chores w ith  his o w n  
slender, delicately-form ed hands. H ere  was a un ique sovereign 
whose household fu rn i tu re  consisted  o f  b u t  one bare  co t  w ith  w oven  
ropes which laced his flesh w ith  th e i r  markings. For his bedding  
the re  was b u t  one  m attress  filled w ith  date-leaves. F o r  days th e  
hear th  lay cold in his meagre househo ld  when stocks o f  th e ir  staple 
food, dates and oatm eal,  ran o u t .  T h e re  w ere  no  servants to  a ttend  
on him , no re ta iners  to  bear  his tra in , no courtie rs  to  w ait his p lea
sure, n o t  a vestige o f  the  p o m p  and sp lendour com m on to  regal 
establishments. H e  lived es simply and austerely in  the  days o f  his 
g reatest glory as he  did in the  days o f  his w o rs t  adversity . But his
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boun ty  was “ boundless l ike  the sea” . If  any beggar kno ck ed  at ttie 
d o o r  and th e re  was no th ing  but a handful o f  da tes  in th e  house he 
w ou ld  give it  to  the beggar and the P r o p h e t ’s fam ily  w ould  ^ o  
hungry. A man once came begging for m oney . T h e re  was n o t  a 
penny in  the house of M uham m ad .“  Go to  any affluent man in the 
to w n ,”  he said, “ and b o r ro w  what you like in my n a m e ” . N o r  was 
his graciousness confined to  the  hum an species a lone. He would 
in te r r u p t  im portan t business to open the  d o o r  fo r  a cat looking for 
she lte r .  He rubbed  and massaged the  back o f  his cam e l  w i th  -his 
ow n hands. O nce he saw a sparrow frenziedly flying in  and o u t  o f  
i ts  nes t  and discovered tha t  some one had s to len  itsv eggs. T he 
guilty man adm itted  his m isdem eanour  and was o r d e r e d  to  p u t  the  
eggs b o c k ,  ' ‘Beware of G o d ’s displeasure if  you in ju re  these  dum b 
helpless c rea tures” , the m aste r  said. O nce he  heared a camel in  pain 
and severely dmonished its Bedouin ow ner .

> H e  was a one-m an cou rt ,  always in session, always open to
anyone w ho sought redress and in this c o u r t  all w e re  equal. His 
h ea r t  was full o f  tenderness, and he  loved ch ild ren . H e  would be 
frequen tly  seen w ith  his grandson Hasan (which means “ beautifu l” , 
fo r  so h e  was) on one shoulder and o n  the  o th e r  Usama, the  child of  
a negro  slave. He was at this t im e  r u le r ,  com m ander- in -ch ie f ,  
chief judge , apostle, law-giver and ch ie f  c itizen, all in  one , h u t  his 
life was in  no  way distinguishable from  that o f  any o th e r  commoner 
in  the tow n. His house was for ever open  to every ca ller ,  r ich  o r  
po o r ,  aris tocra t o r  peasant, the ignorant o r  the  scholarly , man o r  
w om an , m aster o r  slave. They b rought to h im  th e ir  p rob lem s, ihe ir  
w o rr ie s ,  th e ir  doubts, and he would listen to  each, talk pa tien tly  to 
one and all and send them  back con ten t .  For  his com panions, every 
w o rd  he  u t te red ,  every gesture  he made, every sm ile  and every 
frow n was an inspired manifestation which they obse rved ,  took  note  
o f  and reco rd ed  w ith  far m o re  care than  votaries o f  o th e r  religions 
have bestowed even upon the ir  original gospels.

Deputations of  m en  w ho came from  near and far to  observe 
th e  new  iaith in practice , observed, p rim arily , its simplicity and 
d irec tness ,  unencum bered  by elaborate  ritua l o r  abtuse theology. 
Faith in  O ne  God and belief in His Prophecy was all th a t  was r e 
qu ired  to  be adm itted in to  this com m unity .  Every conscious act 
was a p a r t  of worship so long as it was righteous and God-fearing. 
T h e  daily prayers prescribed  for the  com m unity  w ere  eq u a l ly  simple 
and th e i r  ethical and social significance equally clear to  all. 
First, th e  ablutions for personal cleanliness and hygiene, symbolical 
o f  b o th  physical and subjective puri ty .  Second, a unity  o f  d irec tion  
o f  the  ‘Kaba’ -  the  House of  God, w hich  was n e i t h e r  idolized n o r  
w orsh ipped , b u t  m ere ly  provided the focal po in t fo r  all believers to
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tu rn  to  symbolizing th e ir  ideological unity . T h ird ,  th e  com posi
tion  o f  the  congregation  in  o rde r ly  row s and th e ir  synchronized 
w ords  and gestures to  symbolize b o th  discipline and equality. The 
same discip line and equalitarianism w e re  even m ore  emphatically 
expressed in the  r i tua l o f  the  ‘H ajj’ o r  th e  annual pilgrimage to 
Mecca w hen  everyone shed his o r  h e r  norm al acco u trem en ts  and all 
o f  th em , high o r  low , had to  w rap  themselves alike in simple, 
unsew n .sheets o f  c lo th  and p e rfo rm  th e  r i tes  en masse w ithou t  
regard  for  rank o r  p recedence .

— Fakir Syed W aheed-ud-Din

Im p eria l C aesar questioned  A bu Sufyan, reg a rd in g  HlL 
the  unknow n w riter, an d  A bu S ufyan  sa id , “ Muhammad , the *  
soil o f Abdullah, is nobly b o rn . H is followers a re  on  in- 

^  crease. H e is honest an d  tru th fu l, has never to ld  a  false- 
a hood  nor ever b roken  a  p ledge. H e enjoins th e  people ^  

to  w orship  one  G od an d  to  p ra y  to no  o th er d e ity . H e 
p reaches k indness, p ie ty  a n d  to le ran ce  tow ard  a l l” . g



Sayings of the Prophet

Prophet M uham m ad said, “ T h e  greatest crimes are to asso

ciate another with God, to vex your father and mother, to 

m urder your own species, to commit suicide, and to swear 

to a lie.”

I asked Prophet M uham m ad  of the most excellent Iman, 
and  he said, “ T o  love him who loveth God, and hate him who 

ha te th  God, and keep your tongue employed in repeating the 

nam e of God.” W h a t  else ? He said, “  To do unto all men 

as you would wash to have done unto you, and to reject for 

others what you would reject for yourself.”

W hat is Islam ? I asked Prophet M uham m ad. He said, 

“ Abstinence and  Obedience.” A nd then I asked him what 

was the most excellent Iman. H e said, ce An amiable disposi
tion .”  W hich is the most excellent Hijrah ? He said, ‘'A ban

doning tha t  which God disapproveth of.”

W hat is Islam ? I asked Prophet M uham m ad. He said, 

“  Purity of speech and charity.”



C h a p t e r  IX

M e s s a g e  o f  M u h a m m a d

W e are living in  an age of restlessness and crisis. N ever  in 
the  long range of  history has m an’s soul been m o re  desperate , his 
spirits  m ore  b i tte r  and his outlook m ore  bewildered than it  is today. 
Man has lost confidence in himself and his institutions. After havii^g 
reached the  zenith o f  scientific achievements and after having 
b rough t the  defiant forces of nature under his co n tro l  he feels as
despera te  and as gloomy as in the Dark Ages. D r. ALBERT
SCHEWEITZER has summed up the contemporary situation in one  
sentence : “ W e have entered at dark journey in a t im e o f  d a rk 
ness” . T .  S ELIOT, another brilliant th inker  o f  the  m o d e rn  age 
says :

All our knowledge brings us nearer  to ou r  ignorance.
All our ignorance brings us nearer  to death .
But nearness to  death groups nearer to God.
W h ere  is the  life we have lost in living ?
W h ere  is the wisdom we have lost in know ledge ?
W h ere  is the knowledge we have lost in in fo rm ation  ?

The cycle o f  Heaven in twenty cen ture is’
Brings us fa r th e r  from God and nearer  to the  D ust.

O u r  century  is in fact, witnessing a w ide-spread d isillusion
m e n t ,  a gradual m elting  of old institutions and the  d isin tegra tion  o f  
cultural values. A n ew  and be tte r  order rise to  take the  place o f  
the  dying old o rd e r .  If man is to be freed from  his oppressing 
doubts ,  if his soul is to  be liberated from the shackles of  m ateria lis tic  
prejudices and if he  is to be inspired with new  confidence and new  
hopes, tw en t ie th  cen tury  renaissance must occur. It was, parhaps, 
in  view of this crying need tha t George Bernard Shaw once said :

“ I have always held the  religion o f  M uhammad in high e s t i 
m ation  because o f  its wonderful vitality. It is the  only re lig ion  
w hich appears to  me to  possess that assimilitating capability to  the  
changing phase of  existence which can make itself  appeal to  every

71



72

age. I have studied  h im — the wonderful man, and in my opinion 
far from  being  an anti-christ, he must be called the  Saviour of 
H um anity .  I believe that if a man like him w ere  to  assume the 
d ic ta to rsh ip  o f  the  m odern  w orld , he would succeed in solving it j  
p rob lem s in a way that would bring it the m uch needed peace and 
happiness: I have prophesied about the faith of M uhammad tha t  it 
w ould  be accep tab le  to  the Europe o f  to m o rro w  as it  is beginning 
to  be accep ted  to the  Europe of today” .

A lthough Muhammad (Peace be upon him) is no t amongst us 
today, his teach ing  are there . If  they are adopted in r igh t earnest, 
they can b r ing  about the much convettcd renaissance.

II

The Life o f Muhammad

M uham m ad (peace be upon him) was born  in Arabia in the 
year 571 A .C .  In that hour o f  human history Arabia was s teeped  
in ignorance  and barbarity. The condition o f  the world in general 
too  b o rd e re d  on  chaos and crisis Need for a new o rde r  was w rit  
large on  the  horizen . Only a new  cultural upsurge could arrest  
th e  w o r ld ’s tragic  drift towards disintegration and death. Muhammad 
was the  m an  w ho changed the course o f  history. His b ir th  m arked  
th e  daw n o f  a new  era.

Born in  a respectable middle-class family of  the most im p o r
tan t  t r ib e  o f  Arabia— the Q u ra ish —providence deprived him  of his 
p a re n ts  in h is  very infancy. He was bred up by his grand-father 
and after  his death  by his uncle Abu Talib, wrho loved him im m ensely  
and stood  by h im  in thick and th in .  A fter com ing to age, he a d o p 
ted  t ra d e  and  com m erce  as his profession and w orked  deligently and 
honestly .  V ery  soon he earned a name for himself. Everybody 
respec ted  h im  and reposed faith in integrity of  character and sea- 
g reen  in c o r ru p t ib i l i ty .  Everybody called him A m e e n  i .e . ,  one  w ho  
can be t ru s te d  absolutely. At the  age of  twenty-five he m arr ied  
Khadija, a respectable  widow who was forty  at the  t im e o f  this 
m arriage . H e  lived a very simple and unassuming life and years 
w e re  off, he  devoted  m ore and m o re  o f  his t im e  to prayers, m e d i ta 
t io n  and search for tru th .  He received his first revelation w hen be  
was forty . T h e  angel of God appeared before him  and he asked him  
thus  :

“ Read thou ,  in the name o f  thy Lord w'ho had made;
He has made man from a c lo t  of b lood.
R ec i te  ; for thy Lord is the  most honourab le .

H e taugh t man what he did no t know .
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A fter th ree  years h e  was Instructed  to  preach the  mission 
publicly and convert  the  peop le  to  his creed . F rom  th a t  m o m e n t  to 
his creed . F rom  tha t  m o m e n t  to his last b re a th  he  harnessed his 
en t i re  energies to  the  nob le  mission of spreading th e  W o rd  of God 
and thus k indling  the  lamp o f  l ight for the  m ankind  which was h e lp 
lessly groping in darkness .

Slowly b u t  steadily his message began to  spread. As it  gained 
s tren th ,  the  defenders o f  th e  o ld  o rd e r  g rew  restless. ' T hey  w ere  
eager to  crush this new  m o v e m e n t  and employed all the  ins trum ents  
o f  oppression and p e rsecu t io n .  But he and his followers stood fast 
and firm like a ro ck .  T hey  braced all the  tem pests  o f  adversity and 
did no t  budge an inch fro m  the  path  o f  righteousness. Indeed, they 
set up new  exam ples  o f  firmness in  the  path o f  t ru th  and proved  the  
s incere ity  o f  th e ir  faith and the veracity  of th e i r  convic tion . Even 
non-m uslim  h istorians have ad m it ted  th is .  Dr. Marcus W cd d s  in his 
book  “ Muhammad, Budha and Christ*’ w rites  :

“ F o r  the t r u t h ’s sake he r isked  his life, he suffered daily p e r 
secution fo r  years and eventually  banishm ent, th e  loss o f  the  p r o 
perty ,  the  good-w ill  o f  his fe llow  citizens and the  confidence o f  his 
friends ; he suffered as m u c h  as any man can suffer sho rt  o f  death ,  
w hich  he only escaped by (h ijra t)  the  flight and yet he unflinchingly 
proclaim ed his message. N o  b r ib e ,  no th rea t ,  no in d u cem en t  could  
silence (h im )” .

W h e n  the  p e rsecu t io n  reached its lim its , God asked h im  to 
m igrate  from  M ecca to  M edina. This m igra t ion  marks a n ew  
chap te r  in the  life o f  the  P ro p h e t  and the  h is to ry  o f  Islam, for in  its 
wake was established an Islamic State in Medina and the  p rospec ts  o f  
Islamic g lory  w ere  un fo lded .  This came abou t in 62 2  A.C. and it  
is from  this date th a t  the  mulsim s s tart  th e ir  ca lender .

The ensuing years w e re  full of activity . T h e  Q uraish  again 
and again invaded the  c ity -s ta te  o f  M edina, bu t w ere  always defea ted . 
T he  Holy P ro p h e t  established a new  society on  the  basis o f  the 
teachings o f  Islam and ushered  in  a n ew  age in th e  life o f  w orld  
civilization. He re fo rm e d  the  social o rd e r ,  banished all th e  evil 
practices o f  the past te m p e re d  the  principles o f  Po lit ics  w ith  m o ra l  
values and eth ical tene ts  and established a N ew  O r d e r  w h ich  t ran s 
form ed Arabia beyond  any sem blance  o f  the  past and influenced the  
en tire  course  o f  hum an h is to ry  and all the  strands o f  hum an thougS t,  
be they philosophic  o r  re l ig ious ,  po litical o r  econom ical,  social o r  
cultural.

Bertrand Russell, th e  famous British Ph ilosopher  w rite s ,  T he 
suprem acy of the East was n o t  only m ilitary . Science, ph ilosophy , 
po e try  and the  a rts ,  all f lourished in the  M uham m aden  W o r ld  a t  3
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This is the  basic t e n e t  to  w h ich  M uham m ed asks the  humanity 
to  adhere . ;

It is an im p o r ta n t  m etaphysica l  c o n c e p t  and answers the riddles 
o f  th e  universe. It  p o in ts  to  th e  su p rem acy  o f  the law in the cosmos, 
the all pervading u n i ty  b eh in d  th e  m anifest  diversity. It presents a 
unified view of th e  w o r ld  and  offers th e  vision o f  an in tegra ted  uni
verse. It is a m igh ty  im p ro v e m e n t  u p o n  the  p iece-m eal views of  the 
scientists and ph ilosophers  and  unveils  th e  t ru th  before  the  human 
eye. After cen tu r ie s  o f  g ro p in g  in  th e  dark  man is n o w  com ing to 
realise the t ru th  o f  th is  c o n c e p t  and m o d e rn  scientific thought is 
m oving in this d i re c t io n .  \

v \

But i t  is n o t  a m e re  m e taphys ica l  co n cep t  o r  a m e re  jum ble  of 
b a r re n  w ords .  I t  is a d y n am ic  belief ,  a revo lu tionary  do c tr in e ,  a 
h is to r ic  force  and a c o m m u n io n  w i th  des t in y .

It means th a t  all m e n  a re  th e  c re a tu re s  of  one G od-they  are all 
equal. D is tinctions o f  c o lo u r ,  class, ra c e  o r  t e r r i to ry  are  sheer illu
sions. They are th e  r e m n a n t s  o f  th e  days o f  ignorance  which had 
chained m en  dow n to  s e rv i tu d e .  H u m a n i ty  is one single family of 
God and th e re  can be n o  san c t io n  fo r  these  barriers . M en  are one- 
and n o t  Bourgeois o r  P ro le ta r ia t ,  W h i t e  o r  Black, Aryan o r  non- 
Aryan, W es te rn  o r  E as te rn .  Islam gives the  reo lu tionary  con
cep t  o f  the unity  o f  m a n k in d .  T h e  P r o p h e t  came to un ite  the hum a
nity  o n  the  w ord  o f  G od  and  m ak e  th e  dead live again. Allah 
says:

“  Hold r igh t to  th e  r o p e  o f  G od , all tog e th e r  and never again 
fall ou t .  R e m e m b e r  G o d ’s g if ts  and blessings un to  you all. W hen 
you w ere  enem ies ; r e m e m b e r  h o w  He fo rg ed  your  hearts  to g e th e r  in 
Jove, and, by His g race , yo u  b e c a m e  b r e th e r n  at last.

(Al-Quran Surah 3: 102)

This concep t also en u n c ia tes  th e  t r u e  position o f  m an in the 
universe . It says th a t  G od  is th e  c r e a to r ,  the  Sovereign and man is 
his v icegerent on ea r th .  This  exa lts  m a n  to  the noble  and dignified 
p o s i t io n  of  being G o d ’s d ep u ty  on  e a r th  and endow es his life with 
a lofty purpose , to  fulfill th e  w il l  o f  G od o n  ear th .  This will solve 
all the  p e rp le x in g  p ro b le m s  o f  h u m a n  socie ty  and establish a new  
o rd e r ,  w here in  equ ity  and ju s t ic e  and p eace  and p ro sp er i ty  will reign 
sup rem e .

This also m eans tha t  m an is n o t  living an unbrid led  life. He 
will have to re n d e r  acco u n ts  b e fo re  his L o rd  fo r  all th a t  he does. 
This makes the  hum an  life a re sp o n s ib le  v e n tu re  and also provides the  
real sanction for m ora li ty .
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Muhammad (peace be upon him) called the humanity towards 
this principle of Tawheed. It b rough t ou t a revolution in human 
thought and action and man soared to  the highest pinnacles o f  glory. 
And even today it  can transform  the  human society and enrich  it  
w ith  all the blessings of the heavens and the earth only if it is honest
ly adhered to and lived. The w orld  has also suffered at the  hands 
of the brilliant onesidedness of innum erab le  reformers. Some have 
laid emphasis at the  spiritual side of life b u t  have ignored the 
material and the m undane side. They have looked upon this world  
as an illusion, a decep tion , a trap and a trash. O n  the o the r  hand 
the materialists have to tally  ignored  the  spiritual and m oral side of 
life and have dubbed i t  as a fiction and a figment o f  imagination. 
Both these a t t i tudes  have spelled disaster. They have robbed ‘ 
m ankind of  peace, co n te n tm e n t  and tranquillity . Even today this 
lack o f  balance and pose is manifest. It is being widely recognised 
that if  humanity does no t  pause to  set its house in o rd e r  and r e 
establish the equilibrium , the  m arch  o f  man may tu rn  o u t  to  be a 
tragic march towards death. F rench  scientist D r .  D E  BROGBl 
rightly says :

"T h e  danger in h e re n t  in too in tense a material civilization, to 
sum up, is to  that civilization i t s e l f ; i t  is the  disequilibrium which 
would result if  a parallel deve lopm ent o f  the  spiritual life w ere to  
fail to provide the  needed  balance” .

LORD SNELL is m ore  ou tspoken  when he says, “ W e have 
built up a nobly p roport ioned  o u te r  s truc tu re ,  bu t we have neglected 
the  essential requ irem en ts  of an inne r  o rde r  ; we have carefully 
designed, decorated and made clean the  outside o f  the cup, bu t the  
inside was full o f  e x to r t io n  and excess ; we used o u r  increased 
knowledge and pow er to adm inis ter  to  the. com forts  o f  the body, 
b u t  we left the  spirit im poverished” .— ( The "New World).

T he message o f  the  Holy P ro p h e t  aims at establishing an 
equilibrium  and a balance be tw een  these  tw o aspects of  human life.
He said that everything in the  world  is fo r  you— but you r  mission 
in life is to fulfil the W ill  o f  God. His teachings ca te red  to the 
spiritual as well as th e  tem pora l  needs of  m en. He taught m an how 
to purify his soul and be in com m union  w ith  the Reality and also to 
reform  the  m undane life— individual and collective b o t h - a n d  est
ablish r ight over m igh t  and vir tue  over  vice. He said tha t spiritual 
purity  can be achieved only th rough  submission to  the Divine W ill  
and in  fashioning yo u r  life in such a way that it  comes in accord 
w ith  the  C om m andm ents  of  God. He ordered his followers to pray 
to God w ith  co m ple te  submission, to  observe fasts and give alms 
w ith  sincerest devo tion , to  m ediate  and love God w ith  every fibre of



t h e i r  be ing .  But he also said that all this would  be o f  no avail if  
o n e  is n o t  k ind to his children and fellow-beings, dutifu l and 
h o n e s t  in  his w o rk ,  gentle  in his behaviour, clean in his dealings, 
re sp e c t fu l  to  his e lders, helpful to his neighbours and s tra ig h t- fo r
w a rd  in his personal, social, political and o ther  spheres of life.

T h is  is th e  message of Muhammad and w hat a unique and life- 
giving m essage  it  is ? A message which today the  en tire  humanity  
n eed s  today .

IV
D istinc tive  Characteristics of Muhammad’s Life and

Teaching
1. H is to ry  is rep le te  with the extraordinary achievements o f  

th e  g re a t  m e n .  But i t  is most conspicuous that although man had 
b e l iev ed  in G od from  time im m em oriel,  he was unaware o f  the  
m o ra l  and  p ractical consequences of this faith in one God. Although 
h e  had d iv ined  and discovered some noble principles o f  ethics, he 
d id  n o t  k n o w  how to translate them  into practice and form a 
so c io -c u l tu ra l  o rde r  which may embody them . Faith in God, 
p r in c ip le s  o f  morality  and altruism and the every day practices of  
life  w e r e  th e re  water- tigh t com partm ents  and it was Islam w hich 
sh o w e d  th e i r  mutual relationship, wedded them  into one organic  
w h o le  and established a living and prosperous civilization on the ir  
fo u n d a t io n .  H e  said that faith is not a m ere  profession o f  belief; 
i t  is th e  very  mainspring of life. Practice must becom e in tune 
w i th  th e  belief. Faith in God, by its very na tu re ,  calls for certain 
k in d  o f  m o ra ls  which are no t the objects of share lip-service, b u t  
m u s t  be  laid and adopted. There should be no chasm between 
b e l ie f  and  ac tion— both  must go hand in hand. The Holy Prophe t  
exp la in ed  in de ta i l  what moral qualities must spring spontaneously 
f ro m  faith in  God, and his own life presented the  best example of  
i t .  T h ro u g h  his personal example, he vindicated the  t ru th ,  wisdom 
and  p rac t icab i l i ty  of all that he preached to the people.

T h u s  M uham m ad ( Peace be upon him ) was no t  only agreat 
t h in k e r ,  h e  was a practical man and a true leader o f  mankind.

2 .  W h e n  one studies the life o f  Muhammad (Peace be upon 
h im ) ,  h e  is convinced beyond any shadow of doub t that he was 
above  all rac ia l  or nationalistic prejudices. He was a true and 
s in c e re  lo v e r  and benefactor of humanity. The Holy Q u r 'an  
calls h im  as a messenger for the entire  m ankind. It says, “ O 
p e o p le  I am  th e  messenger of God to you a l l” . (7 :1 5 8 )  “ A 
w a r n e r  to  all the na tions’* (25 :1 );  “ We have n o t  sent thee but 
as a  m e rc y  fo r  all the  nations” . (21: 102); “ It is n o t  but a 
r e m i n d e r  to  all the nations” .
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To him  all men w ere  equal, w hatever  be th e ir  co lo u r ,  
language o r nationality. He addressed him .'e lf  to  the  conscience  
o f  humanity  and banished all th e  barriers  o f  race ,  s ta tus o r  w ealth . 
T h e re  can be no denying the  fact that such barr ie rs  existed  always 
and exist even today in this so-called en ligh tened  age and these 
have always checked the progress of m ankind  in one way o r  the 
o th e r .  Muhammad rem oved these im ped im ents  and c leared  the 
way for hum an progress along the  revolu tionary  pr inc ip les  o f  equa
lity, fra ternity  and bro ther-hood  T he w orld  may n o t  acknow ledge 
it  due to prejudices o f  various kinds, b u t  everyone know s it.  He 
in troduced  man to th e  co n cep t  o f  world  b ro th e r  hood and m ankind  
as the  family of God. That is why his message was universally 
accepted by the peoples inhabiting the  four  co rn e rs  o f  this globe. 
Peoples o f  different lands, nationalities and races acknow ledge  him 
as th e ir  saviour. Really he  was a ‘‘blessing u n to  m a n k in d ” .

His message is the  message o f  G od and hence  universal. It 
adm its  o f  no unnatural divisions and ba rr ie rs .  It aims at the  b e t t e r 
m en t  of  the  entire  hum anity  and ensures its u n h am p ered  progress. 
It is n o t  wedded to the peculiar exigencies o f  a pa r t icu la r  pe r io d .  
It is t rue  for all t imes and climes.

3. M uham m ad’s m ethod  o f  re fo rm  has been  un ique . He 
started  w ith  the individual and first purified his soul. He purified 
his thoughts and the purification o f  acts fo llow ed au tom atica lly .  He 
filled the ir  hearts w ith  very noble  and sub lim e though ts  and w hen 
they translated th e ir  though ts  in to  ac tions, this w or ld  bccam e 
worth-living. Then he p repared  a g roup  o f  devo ted  m uslim s w ho  
w ere  the living em blem s of  Islamic ten e ts .  He organised th em  
in to  a b ro ther-hood  and m ade them  a dynamic force  fo r  th e  p u r p o 
ses o f  carrying on social re fo rm s. U nity  gave th e m  p o w e r  and 
w hen  the  circumstances g rew  favourable, he  established a social 
o rd e r ,  an indeological s tate w ith  an e c o n o m ic  system o f  its ow n. 
He reared an en t i re  civilization and te m p e re d  p o w e r  w ith  v ir tue .  
D uring  his t im e it was n o t  the  case o f  adm in is te r in g  law only, he 
adm inistered  justice. T he  social o rd e r  gave card inal im p o r tan ce  to 
the  individual, did n o t  shun collective life and devo ted  his energies 
tow ards the  establishment o f  a jus t ,  eq u itab le  and progressive 
c u l tu re .  In short, he p roduced  a N ew  Man and a N ew  Society. 
And in that New Society, the  c r i te r io n  fo r  grea tness  was n e i th e r  
w ealth , n o r  ancestry o r  pow er,  b u t  PIETY and Pie ty  a lone . T he  
Holy Q u r ’an says, ‘O ’ ye people ,  surely W e  have c rea ted  you o f  a 
male and a female; and m ade you tr ibes  and families so th a t  you 
may identify  each o th e r ;  surely  the  no b le s t  o f  you in the sight of 
Allah is the  one among you w ho  is m ost p ious, m ost  n rn d fu l  o f  
his duty . Allah is know ing , fully aw are” .
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4 .  M u h a m m a d ’s life offers a perfec t  m odel o f  the  noblest 
life. H e was a p a ra g o n  o f  v i r tu e .  H e did all th a t  he preached. 
He was a prac t ica l  and  t r u e  e m b o d im e n t  o f  the  Q u r ’an. That is 
why Q u r ’an offers th e  u n b le m ish e d  life o f  th e  Holy P ro p h e t  in 
support  o f  the  v e ra c i ty  o f  m essage.

T h e n  he had t o  pass th ro u g h  every k ind  o f  tr ia l ,  and t r ib u 
la tions, t e r r o r  and p e r s e c u t io n ,  a l lu re m e n t  and tem p ta t io n  : bu t  he 
always rem a in ed  s tead fas t ,  f i rm  and  u n m oved .  His cha rac te r  r e 
m ained spotless. T h e  o d d s  w e r e  m any and m igh ty . He fought 
them  w ith  the  s t r e n g th  o f  his conv ic t io n  and u lt im ate ly  conquered 
th em . Even as a v ic to r  and  as a ru le r ,  h e  set the  be^t example. 
W h en  he  had c o n q u e r e d  M ecca he  p roc la im ed  genera l kmnesty for 
his e r s t -w h ile  p e r se c u to r s .  H e dec la red  :

“ N o b lam e o r  r e t r i b u t i o n  on  you th is  d ay ” .

His life is a m o d e l  o f  p e r fe c t io n  and th e re  is no th ing  myste- 
\  r ious o r  superna tu ra l  a b o u t  i t .  H e  was hum an being. W hat he 

achieved was th ro u g h  th e  in te g r i ty  o f  charac ter ,  p ie ty  and virtue.

5 .  D eta i led  a c c o u n ts  o f  his life and his teachings are avail
able in  th e i r  o rig inal fo rm .  T h e r e  has b e e n  n o t  an io ta  o f  change 
in th is  un iq u e  h is to r ic  r e c o r d .  Q u r ’an is the  revealed  book of 
God w h ich  has b e e n  in e x is te n c e  fo r  the last th ir teen  hu n d red  years 
as th e  beacon  o f  l ig h t .  T h e  sayings (Ahadith) and the  en tire  record 
o f  th e  life o f  th e  H o ly  P r o p h e t  have been handed  d o w n  to  us with 
unp reced en ted  p re c is io n  and  a u th en t ic i ty .  Even n o n-m uslim  critics 
adm it th is  e lo q u e n t  fac t.  P ro fe s so r  R eyno ld  A. N icholson  in his 
“ L ite ra ry  H is to ry  o f  th e  A ra b s ”  says :

“ W e  shall see ,  m o r e o v e r ,  th a t  the  Q u r ’an is an exceedingly 
hum an d o c u m e n t ,  re f le c t in g  every  phase o f  Muhammad’s personality 
and s tanding in c lose  re la t io n sh ip  to  the  ou tw ard  events  of  his life; 
so th a t  h e re  we have  m a te r ia ls  o f  un iq u e  and incon tes tab le  authority 
for t rac ing  the o r ig in  and ear ly  d ev e lo p m en t  o f  Islam as do not 
exist in th e  case o f  B u d h ism  o r  C h r is t ian ity  o r  any o th e r  ancient 
re l ig io n ” .

This  is an in c o n te s ta b le  and un ique  feature  o f  Muhammad’s 
p ro p h e th o o d .

v  •

The Last W ord

T h e  w orld  today has becom e an arena of competing barbar
isms. T h e  finer values o f  life have lost all their  glory. Human 
feelings are conspicuous by their  absence. Utilitarian tendencies
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hold the away. W orsh ip  of the  dem ons of  wealth, wordly pow er 
and pleasures is the o rd e r  of  the  day. Peace and co n ten tm en t have 
lost th e i r  meanings and have b eco m e  a forlorn  hope. The ominous 
shadows of w ar are hovering over  o u r  heads. Economic exploita
tion , m oral laxity, co lo u r  d isc r im ina tion , class conflict and national 
and various kinds of  rivalries have to rn  life asunder. The grea
test achievem ents o f  o u r  age are  g loom  and frustra tion .

M an’s co n tro l  over na tu re  has enabled him  to  forge new and 
novel in s trum en ts  o f  d e s t ru c t io n — destruc tion  o f  largest possible 
n um ber  in smallest possible t im e .  Technological advancem ent has 
annihila ted  t im e and space. N ow  w e are faced with  the  prospects
o f  o u r  ow n ann ih ila tion , th ro u g h  the  deadliest weapons we
have m ade.

The grea test  need  of o u r  times is m oral and spiritual renais
sance. This renaissance can be  b ro u g h t  about and man saved from 
the  im pending disaster only if the  teachings o f  Muhammad are 
sincerely adopted . It is up to  us w hat we choose— life o r  death  ?

Muslims who believe in the  Holy Prophe t and have faith in 
the  t ru th  and efficacy o f  his teachings have to  shoulder a mighty 
responsibility . They  m ust becom e, by word and action, t ru e
missionaries o f  this gospel o f  Tawhecd, peace and bro therhood
w ithou t  any m ental reserva tions  w hatsoever. This is the crying 
need  o f  the  hour .

—Khursbid Ahmad
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“Islam is Superior ................ M

W e reg ard  Islam  as superior to all o ther religious 

system s because i t  em braces life in its to ta lity . I t takes 

W orld  a n d  H erea fte r, soul an d  body, ind iv idual and  society, 

equa lly  in to  consideration . I t  takes into consideration not 

on ly  the lo fty  possibilities o f the  hum an  n a tu re , b u t also its 

in h e ren t lim ita tio n s a n d  weaknesses. It does not impose the 

im possib le upon  us, b u t d irects as how to m ake the best use 

o f  o u r possib ilities and  to reach  a higher plane o f rea lity  

W'here th e re  is no  cleavage an d  no antagonism  betw een Idea 

a n d  A ction . I t  is n o t a w ay am ong, others, b u t the w ay ; 

a n d  the M a n  w ho gave us this teaching is not ju st one guide 

am o n g  o th e rs , b u t  the guide. T o  follow all he did and  

o rd e red  is to  follow  Islam  ; to discard his S unnah  is to 

d iscard  th e  rea lity  o f Islam .



C h a p t e r  X

T h e  S u n n a h  o f  t h e  P r o p h e t

Many re fo rm  proposals have been advanced during  the  last 
decades, and many sp ir i tua l  doc to rs  have tr ied  to  devise a p a te n t  
m edicine for the sick body o f  Islam. But, until n o w , all was in vain 
because all those c lev e r  d o c to r s — at least those w ho g e t  a hearing  to -  
day-invariably fo rg o t  to  p re sc r ib e ,  along w ith  th e i r  m ed ic ines ,  to n ic s  
and elixirs, the  na tu ra l  d ie t  on which the early deve lo p m en t  o f  th e  
p a tien t had been based. T h is  d ie t ,  the  only one w h ich  the  body  o f  
Islam, sound o r  sicic, can positively accept and assimilate, is th e  
Sunnah of o u r  P r o p h e t  M uham m ad (peace and blessings of  G od  be 
upon him ). T he  Sunnah is the  key to the  unders tand ing  o f  th e  
Islamic rise m o re  than  th ir teen  cen tu r ies  ago: and w hy should  i t  n o t  
be a key to the unders tand ing  o f  o u r  presen t  degenera tion  ? O b s e r 
vance of the  Sunnah is synonym ous w ith  Islamic ex is tence  and p r o 
gress. Neglect o f  th e  Sunnah is synonymous w ith  d eco m p o s i t io n  and 
decay o f  Islam. T h e  Sunnah was the  iron f ram ew ork  o f  the H ouse of  
Islam ; and if  you re m o v e  the  fram ew ork  from a bu ild ing  can you be 
surprised if it breaks d ow n  like a house of cards ?

This simple t ru th ,  a lm ost unanimously accepted  by all learned  
men th roughou t Islamic history, is— we know  it well-—m ost u n p o p u la r  
today for reasons c o n n e c te d  with the  ever-grow ing  influence o f  w e s 
tern  civilization. But it  is t ru th  none  the less, and in fact, the on ly  
t ru th  which can save us f rom  the  'chaos and the  shame o f  o u r  p r e s e n t  
decay. * ’ ......................  . . . .  . . . . . .  ««.•

T h e  w ord  Sunnah is used h e re  in its w idest m eaning, n a m e l y / '  
the example the P ro p h e t  has set before  us in his actions and sayings. v 
His w onderfu l life was a living il lus tra tion  and exp lana tion  o f  th e  
Q u r ’an, and we can do no g rea te r  justice to the Holy Book than  by 
following him w ho was the  means o f  its revelation.

•• -W e have seen tha t one  of  the  main ach ievem ents  of Islam, th e  
one which distinguishes i t  f ro m  all o th e r  transcenden ta l  systems, is. 
the  com ple te  reconc il ia t ion  be tw een  the  m oral and the  m ateria l  sides 
o f  human life. This was one  o f  the  reasons why Islam in its p r im e
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had such a tr iu m p h an t  success w h e r e v e r  it  appeared. It b ro u g h t  to 
mankind the  n e w  message th a t  t h e  e a r th  need  n o t  be despised in 
o rd e r  that heaven be  gained. T h is  p r o m i n e n t  feature  o f  Islam explains 
why our  P ro p h e t ,  in  his  m ission  as an  aposto lic  gu ide  o f  hum anity  
was so deeply c o n c e rn e d  w ith  h u m a n  life in  its po la r ity  bo th  as a 
spiritual and a m a te r ia l  p h e n o m e n o n .  It  does no t,  th e re fo re ,  show 
a very deep  understand ing  o f  lsam  i f  o n e  discrim inates b e tw een  such 
orders  o f  the P ro p h e t  as deal w i t h  p u re ly  devotional and spiritual 
m atters , and o th e rs  w hich  have t o  d o  w i th  questions o f  o u r  society  
and o u r  daily life. •* T h e  c o n te n t io n  th a t  w e  are  obliged to  follow 
the com m ands belonging to th e  f i r s t  g ro u p ,  b u t  n o t  obliged to follow 
those of  the second , is as superfic ia l  a n d ,  in  its sp ir i t ,  as anti-Islamic 
as the idea that ce r ta in  general in ju n c t io n s  of  the  Qur*an w ere  m ean t 
only for  the  ignoran t  Arabs a t  th e  t i m e  o f  the  revela tion , and no t  
for the  refined g e n t le m e n  o f  th e  t w e n t i e t h  cen tu ry . A t its ro o t  lies 
a strange u nder-es t im a tion  of  th e  p ro p h e t ic a l  ro le  of Mustafa.

As the  life o f  a M uslim  m u s t  be  d i re c te d  upon a full and un- 
 ̂ reserved co-opera tion  be tw een  h is  s p i r i tu a l  a n ^ ^ ^  bodily Self, so the 

leadership o f  our P ro p h e t  em braces  life  as a-.qompound en ti ty ,  a sum 
total p f  m oral and practical,  in d iv id u a l  and social manifestations. 
This is the  deepest meaning o f  S u n n ah .

- Iy j ' i U AJLfr pT • _ ? (Jy ~ jJ1 1
“ W hatever th e  P ro p h e t  en jo in s  y o u ,  accep t  ; and w hatever he 

forbids you, avoid*’ ( Surah 59 : 7  ). A nd the  P rophe t  said :

“  The Jews have been split up  i n to  seven ty -one  sects, the  Chri>tians 
in to  seventy-two sects, and the M u s l im s  will be split in to  seventy- 
th ree  sects,, (Sunni Abi D a ’ud, J a m i ,  a t -T irm id h i ,  Sunan ad-D arim i.  
Musnad Ibn Hanbal). In this c o n n e c t io n  i t  may be m en tioned  th a t  
in  Arabian usage th e  n u m b e r  70  v e ry  o f te n  stands for “ many,** and 
does n o t  necessarily den o te  the a c tu a l  a r i th m e tica l  figure. So the  
P ro p h e t  obviously in te n d e d  to say t h a t  th e  sects and divisions am ong 
the  Muslims would  be  very  many, e v e n  m o r e  than those am ong the  
Jews and Christians. A nd he a d d e d :

“  .........all o f  them  are  d e s t in e d  f o r  th e  F ire  w ith  th e  exception
of one” , when the Companions asked, “ which one would be the one, 
the right-guided g ro u p ,”  he answered :

“  That w hich is based on m y an d  m y C om panions ' p r in c ip le s” . 
Certain verses o f  th e  Q u r ’an m ake th i s  p o in t  clear beyond any possi
bility o f  m isunderstanding: r .-



“ Nay, by the  Sustainer : they do n o t  attain to faith until they 
ir.ake thee (O M uham m ad) a judge o f  w h a t  is in d ispu te  between 
them  and find in them selves no dislik o f  w hat thou  decidest,  and 
submit w ith  (full) submission ,, (Surah 4 : 65). And :

„ <0)1 j p&jii {*& j 61 
- Lr*9ti Ipj? Oli J  (J*

“ Say (O M uham m ad) : If you love G od, fo llow m e: God will 
love you and forgive you y o u r  sins ; and G od  is Forgiving, a Dispen
ser o f  G race . Say ; Obey  God and the  Apostle  : But it  they tu rn  
away, behold ,  God loveth  not the  Unbelievers. (Surah 3: 31, 32).

The Sunnah o f  the P rophe t  is, th e re fo re ,  n ex t  to  the  Q u r ’an, 
the  second source of Islamic law o f  social and personal behaviour. '  
In fact, w e m ust regard  the  Sunnah as the  only valid explanation o f  
the Q u r ’anic teachings, th e  only means to  avoid dissensions concern
ing the ir  in te rp re ta t io n  and adaptation to practical use. Many verses 
of th e  Holy Q u r ’an have an allegorical m ean ing  and could  be u n d e r 
stood in  different ways unless th e re  was som e definite system of 
in te rp re ta t ion .  And th e re  are, fu r th e rm o re ,  many item s of practical 
im portance  no t  explicitly dealt w ith  in  the  Q u r ’an. T he  spirit p r e 
vailing in  the  Holy Book is, to be sure, un ifo rm  th ro u g h o u t ; b u t  to 
deduce from  i t  the practical a ttitude which w e  have to  adopt is n o t  
in every case an easy m a tte r .  So long as w e  believe tha t  this Book 
is th e  W o rd  of God, perfect in form and purpose , the  only logical 
conclusion is that i t  never was intended to  be used independently  of 
the personal guidance o f  the P ro p h e t  w hich  is em bodied in the 
system of Sunnah. In the  nex t chapter an a t tem p t  will be made to 
explain the ultimate reasons for the linking up o f  the  Q u r ’an, for all 
t imes, w ith  the inspiring and directing personality  o f  the P rophet.  
For the purposes o f  this chapter  the fo llowing reflection should be 
sufficient. O u r  reasoning tells us tha t th e re  could  n o t  possibly be a 
b e t te r  in te rp re te r  o f  the Q u r ’anic teachings than he th rough  whom 
they w ere  revealed to  humanity.

The slogan w e  so often hear in o u r  days, “ Let us go back to 
the  Q u r ’an, but le t  us no t be slavish followers o f  the Sunnah’' 
m erely  betrays an ignorance of Islam. Those who speaks so resem 
ble a man w ho wishes to e n te r  a palace b u t  does n o t  wish to employ 
the  genuine key w hich  alone is fit to open the  door .

And so we come to the very im p o r ta n t  question as to  the 
au thentic ity  o f  the sources which reveal the  life and the  sayings o f  
the  P rophe t  to  us. These sources are the  ahadith, the  Traditions o f  
the  sayings and actions of  the  Prophet r e p o r te d  and transm itted  by 
his Companions and critically collected in  the first few centuries p f

<y$



86

Islam. M any m o d e rn  Muslims profess tha t they  would be ready to 
fo l lo w  th e  Sunnah ; b u t  they th ink they canno t rely  upon the body 
o f  the  ahadith on which it  rests. It has becom e a m a tte r  o f  fashion 
in  o u r  days to  deny, in p r inc ip le ,  the  au then tic i ty  of  ahadith and, 
t h e r e f o r e ,  o f  the  w hole  s t ru c tu re  of  the  Sunnah.

Is th e re  any scientific w arran t  for this a tt i tude  ? Is there  any 
sc ien tif ic  justification fo r  the  re jec t io n  of  ahadith as a dependable 
so u rce  o f  Islamic Law ?

W e  should  th in k  th a t  the  opponen ts  o f  o r thodox  thought 
w o u ld  be  able to  bring fo rw ard  really convincing argum ents which 
w o u ld  establish, once fo r  all, the unre liab ili ty  ofvthe Traditions 
a sc r ib ed  to  the P ro p h e t .  But this is n o t  the  case. In spite o f  all 
th e  efforts w hich have been  employed to  challenge the  authentic ity  of 
hadith as a body, those m o d e rn  c rit ics ,  bo th  Eastern and W este rn , 
have  n o t  been  able to  back th e ir  purely  tem peram enta l  criticism  
w i th  re su l ts  o f  scientific research . It would be ra th e r  difficult to do 
so, as the  co m p ile rs  of  th e  early had ith-co llec tions, and particularly  
th e  Imams Bukhari and Muslim, have done w hatever  was humanly 
p oss ib le  to  p u t  th e  au then tic i ty  o f  every T rad ition  to  a very rigorous 
t e s t— a far  m o re  rigorous tes t  than European  historians usually apply 
to  any h is to r ica l  docum en ts .

I t  w o u ld  go far beyond  the lim its o f  this book to  dwell here  in 
de ta i l  on th e  scrupulous m e thod  by which the  reliability o f  Tradi
t io n s  was investigated  by the  early wuhaddithun , the learned men d e 
v o te d  to  t h e  study  of hadith. F or  o u r  purpose  i t  may suffice to say 
th a t  a c o m p le te  science has been evolved, the only ob jec t  o f  which is 
th e  re sea rch  as to  the m eaning, the  form  and the  way o f  transmission 
o f  th e  P r o p h e t ’s ahadith. An historical branch o f  this science suc
c e e d e d  in establishing an unbroken  chain o f  detailed biographies o f ' 
all th o se  persona li t ies  w ho have even been  m en tioned  as narrators of 
T ra d i t io n s .  T he lives o f  those  men and w om en  have been thorough
ly inves tiga ted  from  every p o in t  o f  view, and only those have been 
a c c e p te d  as re l iab le  w hose way o f  life and of transm itting  a hadith 

p e rfec t ly  re sp o n d s  to the  standard  s t ipu la ted  by th e  grea t muhaddithun 
and be lieved  to  be  the m o s t  exacting tha t  could be conceived. If, 
t h e re fo re ,  anyone wishes to con tes t  today the au then tic ity  of  a par ti
c u la r  hadith o r  of  the system as a w hole ,  the  b u rd en  o f  p roving its 
inaccu racy  falls upo n  him  alone. It is scientifically n o t  in the least 
justif iab le  to  co n te s t  the veracity  o f  an historical source unless one is 
p r e p a r e d  to  p ro v e  that this source  is defective. If no reasonable, 
tha t  is, scien tif ic , a rg u m en t  can be found against the veracity of  the 
s o u rc e  i tse lf  o r  against one o r  m ore  o f  its la ter transm itte rs ,  and, if. 
on  th e  o t h e r  hand, no o th e r  con trad ic to ry  r e p o r t  about the  same 
m a t te r  ex is ts ,  then  we are bound  to  accep t the  T rad it ion  as t ru e .
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Suppose, for example, when som eone speaks about the  Indian 
wars of Mahmud o f  Ghazna, you suddenly get up  and say : “ I d o n ’t
believe that Mahmud ever came to  India. It is a leg en d ,w ith o u t  
h istorical foundation” . W h a t  would happen in such a case?  At 
once some person well-versed in h istory  would  try  to  c o r re c t  yo u r  
mistake and would quote  ch ronic les  and h is to r ies ,  based on rep o r ts  
o f  contem poraries of that famous Sultan, as a definite p ro o f  of the  
fact that Mahmud had been in India. In th a t  case you would  have to  
accept the p ro o f—o r  you would be regarded as a crank who for no 
obvious reason denies solid historical facts. If this is so, one m ust 
ask oneself why ou r  m odern  crit ics  do n o t  ex tend  the same logical 
fairmindedness to the  p roblem  o f  ahadith as w ell ?

The primary ground for a hadith be ing  false would be a wilful 
lie on the part o f  the first source , the C om panion  co n cern ed ,  o r  o f  
the  la ter  t ransm itters . As to  the  C om panions, such a 'poss ib il i ty  can 
be ruled out a priori. It requ ires  only som e insight in to  the  psycho
logical side of th e  prob lem  in o rd e r  to  re legate  such assumptions 
in to  the  sphere o f  pure  fancy. T he  trem en d o u s  im pression w hich  
the  personality of  the P rophe t  has made on these m en and Women is 
an outstanding fact of human history ; and, m oreover ,  i t  is ex trem ely  
well docum ented by history. Is it  conceivable tha t people  w ho  
w ere  ready to sacrifice themselves and all they possessed at the  b id 
ding of  the Apostle of God would  play tr icks  w ith  his w ords ? T h e  
P ro p h e t  had said : “ W hoever  in tentionally  lies abou t m e will take
his place in the F i re ”  (Sahih al-Bukhari, Sunan Abi D a’ud , Jami a t-  
T irm idh i ,  Sunan Ibn Majah, Sunan ad-D arim i, Musnad Ibn Hanbal). 
This the Companions knew ; they believed im plic it ly  in the  w ords of 
the  P rophe t  w hom  they regarded  as the  Speaker o f  God ; and is it 
probable , from the psychological point o f  view, that they disregarded 
this very definite in junc tion  ?

In criminal c o u r t  proceedings the  first question facing the  
judge is cui bono—.for whose benefi t— the  c r im e  could have been 
com m itted .  This judicial principal can be applied to  the  p rob lem  
o f  hadith as w ell .  W ith  the exception  o f  T rad it ions  w hich 
directly  concern  the  status o f  certa in  individuals or  groups, fo r  
exam ple, the decidedly spurious.—and by m ost of the muhaddirhun 
re jec ted  —Traditions connec ted  with th e  political claims o f  the  
different parties in the first cen tu ry  after th e  P ro p h e t’s death , th e re  
could have been no ‘'p ro f i tab le”  reason fo r  any individual to  
falsify sayings of the  P rophe t .  It w'as in a just  appreciation  o f  the  
possibility of  ahadith being invented fo r  som e personal ends th a t  
the  tw o  foremost a thorit ies  among the  T raditionists ,  the  Imams 
Bukhari and Muslim, have rigorously excluded all T rad itions  
re la ting  to  party politics from  th e ir  com pila tions.  W hat rem ained
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was fairly beyond th e  su sp ic io n  o f  giving personal advantages to 
anyone,

There is one a rg u m e n t  m o re  on  which  the  authentic ity  of  
a hadiih could be cha l len g ed  It is conceivable  tha t  e i th e r  theO
Companion who heard  i t  f ro m  th e  lips o f  the  P ro p h e t  o r  one o r  
another o f  the la ter  n a r r a to r s  has c o m m i t t e d — w hile  being su b jec t
ively t ru th fu l—a m is take  d u e  to  a m isunders tand ing  o f  the  P r o p h e t ’s 
words, o r a  lapse o f  m e m o ry ,  o r  som e o th e r  psychological reason. 
But the internal, th a t  is, p sychologica l,  evidence  speaks against 
any great possibility o f  such m istakes, at least on the part  o f  the  
Companions. To the  p e o p le  w h o  lived w ith  v̂ h e  P ro p h e t ,  
everyone of his sayings and ac t ions  was o f  u tm o st  significance, due 
not only to the fascination w h ic h  his personality  ex e r ted  on th e m , 
but also to their  firm b e l ie f  th a t  it  was G o d ’s will tha t  they should 
regulate their  life, even  in  its m in u te  details ,  accord ing  to  th e  
direction and the e x am p le  o f  th e  P ro p h e t .  T h e re fo re  they could 
not take the qurstion  o f  his sayings off-hand, bu t t r ied  to p reserve  
them in their  m em ory  even  a t the  cos t  o f  g rea t  personal d isco m 
forts. It is related th a t  th e  C o m pan ions  w ho  w ere  im m edia te ly  
associated with the P ro p h e t  m ad e  am ong  them selves groups o f  tw o  
men each, one of w hom  was to  b e  a l te rn a te ly  in the  v incinity  o f  
the P rophet while th e  o t h e r  was busy w ith  th e  pu rsu it  o f  his 
livelihood or o th e r  m a t te r s ;  and w h a tev e r  they  heard o r  saw o f  
the ir  Master they co m m u n ic a te d  to  each o th e r  : so anxious w ere  
they lest some saying o r  d o in g  o f  th e  P ro p h e t  should  escape th e i r  
notice. It is not very p ro b a b le  th a t ,  w i th  such an a t t i tu d e ,  they  
should have been negligent as to  th e  ex a c t  w ord ing  o f  a hadith. And 
if it was possible for h u n d re d s  o f  p re se rv e  th e  w o rd in g  o f  the  w hole  
Q u r ’an, down to the sm alle s t  de ta i ls  o f  spelling, in th e i r  m e m o ry ,  
then it  was, no doub t,  equa lly  possib le  fo r  th e m  and fo r  those w ho 
immediately followed th e m  to  k e e p  single sayings o f  the P ro p h e t  in 
th e ir  m em ory without a d d in g  to  th e m  o r  om it t in g  anything from 
them .

Moreover, the  T ra d i t io n is t s  a sc r ib e  p e r fe c t  au th en t ic i ty  to 
those ahadith only w hich a r e  r e p o r t e d  in  th e  same fo rm  th ro u g h  
different, independent cha ins  o f  n a r ra to r s .  N o r  is this all. In o rd e r  
to  be sahih (sound), hadith  m u s t  be  c o r ro b o ra te d  at every  stage o f  
transmission by the in d e p e n d e n t  ev idence  o f  a t  least tw o ,  and possi
bly m o re ,  t ransm itte rs— so th a t  a t  n o  stage the  r e p o r t  should  hinge 
on the authority o f  one p e r s o n  only . T h is  dem and  of  co rro b o ra t io n  
is so exacting that in a hadith  r e p o r t e d  t h r o u g h ,  say, th r e e  “ g en e ra 
tions”  of  t ransm itters  b e tw e e n  th e  C om p an io n  co n c e rn e d  and the 
final com piler ,  actually a s c o re  o r  m o re  o f  t r a n s m i t te r s f d is tr ibu ted  
over those three “ g n e ra t io n s” , a re  involved .
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W ith  all th is ,  no Muslim has ever believed th a t  T raditions o f  
the  P ro p h e t  could have the  status, o r  even th e  undisputed  au then ti
city , o f  th e  Q u r ’an .  At no  tim e the crit ica l investigation o f  hadith 
has s topped . T h e  fact tha t th e re  are num berless spurious ahadiih 
did n o t  in the  least escape the a t ten tion  o f  the muhaddithun, as E u ro 
pean c r it ics  naively seem to  suppose. O n  th e  contrary , the critical 
ic ie n c e  o f  hadith was in it ia ted  by the  necessity o f  discerning be tw een  
a u th en t ic  and spurious ,  and the very Imams Bukhari and Muslim, 
n o t  to  m e n tio n  the  lesser Traditionis ts ,  a re  d irec t  p roducts  o f  this 
c r i t ica l  a tt i tude . T h e  ex is tence ,  the re fo re ,  o f  false ahadith does n o t  
p rove anything against th e  system of hadith as a w h o le— no m ore  
than  a fanciful tale from  the  Arabian N ights could  be regarded as an 
a rgum en t against th  e au then tic ity  of  any historical r e p o r t  o f  the' 
co rrespond ing  pe r iod .

U nti l  now  n o  c r i t ic  has been able to  prove in a systematic 
way tha t th e  body o f  a hadith regarded  as au then tic  accord ing  to  
the  tes t-s tandard  o f  the  fo rem ost  T rad ition is ts  is inaccurate. T he  
re je c t io n  o f  a u th en t ic  T rad itions ,  e i th e r  as a whole  o r  in parts, is so 
far a pure ly  te m p e ra m e n ta l  m a t te r ,  and has failed to  establish itself 
as th e  resu l t  o f  unp re ju d iced ,  scientific investigation. But the motive 
for  such an oppositional a t t i tu d e  among many Muslims of our t im e  
can easily be  t raced .  This m otive  lies in the  impossibility o f  bring- 
iny o u r  p resen t,  degenera te  ways o f  living and thinking into line 
w'ith the  t ru e  s p i r i t  o f  Islam as re f lec ted  in the Sunnah of ou r  
P ro p h e t .  In o r d e r  to  justify th e i r  own shortcom ings and the sh o r t
com ings o f  th e ir  en v iro n m en t ,  those pseudocritics  o f  hadith try  to  
rem ove  the  necessity  of fo l low ing  the Sunnah ; because, if this w e re  
d o n e ,  they would  be  able to  in te rp re t  the  Q u r ’anic teachings just as 
they like, on the lines o f  superficial ‘‘ra t iona lism ”  - tha t is, every 
one accord ing  to his ow n  inclination and tu rn  of  m ind. And in 
this way the  excep tiona l  positis o f  Islam as a m oral and practical, 
as an individual and social code , would be sha ttered  to  pieces.

In these  days, wrhen  th e  influence o f  W este rn  civilization 
makes i tse lf  m o re  and m o re  felt in Muslim coun tr ies ,  one m otive  
m o re  is added to  the  strange a t t i tu d e  o f  the so-called “ Muslim 
ln te l l igen tia”  in th is  m a t te r .  It is impossible to  live according to  
the  Sunnah o f  o u r  P ro p h e t  and to fo llow  the  W e s te rn  m ode o f  life 
at o n e  and the  sam e t im e .  But the  p resen t  genera tion  o f  Muslims 
is ready to  adore e v e ry th in g  that is W es te rn ,  to  worship the  foreign 
civilization because i t  is fo re ign , powerful and materially  bril l iant.  
This “ W es te rn isa t io n ”  is th e  strongest reason  w hy the  T rad it ions  
o f  o u r  P ro p h e t  and , along w ith  them , th e  whole  s t ru c tu re  of  the  
Sunnah have b eco m e  so u n p o p u la r  today. T he  Sunnah is so o b v i
ously opposed  to th e  fundam ental ideas underly ing  W e s te rn  c iv iliz
ation tha t  those w h o  are fascinated by the  la t te r  see no way ou t  of



t h e  tan g le  b u t  t o  d e sc r ib e  the  Sunnah as an Irrelevant, and t h e r e 
fo r e  n o t  c o m p u ls o ry ,  aspect of Islam— because it  is “ based u n re l i 
a b le  T r a d i t i o n s ’*. A fte r  th a t ,  it  becom e easier to  tw is t  the  te a c h 
ings o f  th e  -Q ur 'an  in  such a way tha t  they appear to  suit the sp ir i t  
o f  W e s te r n  c iv i l iza t ion .

A lm o s t  as im p o r ta n t  as the  formal, so to  say, legal justification 
o f  t h e  Sunnah  th ro u g h  the  establishment of  the  historical d e p e n d 
a b i l i ty  o f  a hadith is th e  question as to  its in n e r ,  spiritual justification. 
W h y  sh o u ld  a n  observance of the Sunnah be regarded as indispens
ab le  fo r  a life  in  the  t r u e  sense of Islam ? Is th e re  no  o th e r  way to  
th e  r e a l i ty  o f  Islam than th rough  that large system o f  actions and 
c u s to m s ,  o f  o r d e r s  and prohib itions , some o f th em  o f  an obviously 
t r iv ia l  n a tu r e ,  b u t  all o f  them  derived from the  life-example of  th e  
P r o p h e t  ? N o  d d u b t ,  he was the  greatest o f  men; but is n o t  th e  
n e c e ss i ty  t o  im i ta te  his life in all its formal details an in fringem ent 
o n  th e  in d iv idua l  f reedom  o f  human persona li ty?  It is an old o b 
j e c t i o n  w h ic h  u n f r ien d ly  critics  o f  Islam usually p u t  forward ; th a t  
th e  n ecess i ty  o f  s t r ic t ly  following the Sunnah w’as one of  the  m ain  
causes o f  t h e  su b se q u e n t  decay o f  the Islamic w orld , for such an 
a t t i t u d e  is supposed  to  encroach, in the long run ,  on the liberty  o f  
h u m a n  a c t io n  and th e  natural developm ent o f  society. It is o f  the  
g re a te s t  im p o r ta n c e  fo r  the  fu ture  o f  Islam, w h e th e r  w e are able to  
m e e t  th is  o b je c t io n  o r  no t .  O u r  attitude tow ards  the  p rob lem  
o f  th e  Sunnah  w i l l  d e te rm in e  our fu ture  a tt i tude  tow ards Islam.

W e  a re  p ro u d ,  and justly p ro u d ' of the fact tha t  Islam, as a • 
r e l ig io n ,  is n o t  based  on  mystic  dogmatism b u t  is always open to  the  
c r i t ic a l  in q u i ry  o f  reason . W e  have, therefore , the  righ t n o t  only 
to  k n o w  th a t  t h e  observance  o f  the Sunnah has been  imposed upon  
us ,  b u t  also to  u n d e rs ta n d  the  inh e ren t  reason of its im position .

Islam leads  m an to  a unification o f  all aspects o f  life. Being a 
m ean s  to  th a t  goal,  th is re lig ion  represents  in itse lf  a tota lity  o f  c o n 
c e p t io n s  to  w h ic h  no th in g  can be added and from  which no th ing  
can  b e  s u b t r a c te d .  T h e re  is no room  for electicism in Islam. W h e r 
e v e r  i ts  teach in g s  a re  recognized as really p ronounced  by th e  
Q u r ’an o r  th e  P r o p h e t  w e  m ust accept them in th e ir  com ple teness; 
o th e r w is e  th ey  lose  th e i r  value It is a fundamental m isundrstand- 
in g  o f  Islam to  th in k  th a t  being a religion o f  reason, i t  leaves its 
te ach in g s  o p en  t o  indiv idual selection— a claim made possible by a 
p o p u la r  m is c o n c e p t io n  o f  “ ra t iona lism ’*. T here  is a w ide— and by 
t h e  p h i lo so p h y  o f  all ages sufficiently recognized— gulf b e tw een  
reaso n  and  ‘ ‘r a t io n a l i s m ’’ as i t  is commonly unders tood  today. T he 
f u n c t io n  o f  re a so n  in  re ligious teachings is of a c o n t ro l l in g  character; 
i ts  d u ty  is to  w a tc h  th a t  nothing is imposed on the  human mind 
w h ic h  i t  cannot b e a r  easily, that is, w ithou t the aid o f  philosophical
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juggleries. So far as Islam is concerned, unprejudiced reason  has, 
t im e and again, given it its unreserved vote of  confidence. T h a t  
does no t mean that every one who gets in touch w ith  Islam w ill 
necessarily accept its teachings as obliging for h im s e l f ; this is a 
m a t te r  of tem peram ent and— last, but no t least— of spiritual i l lu m in 
a tion. But surely and certainly no unbiased person w o u ld  c o n te n d  
th a t  there  is anything in Islam contrary to. reason. No d o u b t ,  th e re  
a re  things in it beyond the limits o f  hum m an u nders tand ing  ; b u t  
nothing which is contrary to it .

The role of  reason in religious matters is, as we have seen, in 
th e  nature  of a con tro l— a registration apparatus saying “ yes”  o r  
“ n o ” , as the case may be. But this is n o t  the  case w ith  so- 
called “ rationalism” . It does not content itself w ith  reg is t ra t io n  
and control,  but jumps into the field of  speculation ; i t  is n o t  r e 
ceptive and detached like pure reason, but extrem ely  subjec tive  and 
tem peram ental.  Reason knows its own limits ; b u t  ‘rationalism* is 
preposterous in its claim to encompass the world and all m yste r ies  
w ith in  its own individual circle. In religious m atters it  hardly  even 
concedes the possibility of certain things being, tem porarily  o r  
permanently , beyond human understanding ; bu t  i t  is, at the  same 
t im e, illogical enough to concede this possibility to  science— and so 
to  itself.

The over-estimation of this unimaginative ra tionalism  is o n e  
o f  the causes why so many modern Muslims refuse to  s u r re n d e r  
themselves to the guidance of the Prophet. But it does n o t  need  a 
Kant today to prove that human understanding is s tric tly  l im ited  in 
its possibilities. O u r  mind is unable by virtue o f  its n a tu re ,  to  
understand the idea of totality : we can grasp, o f  all things, th e i r  
details only. W e  do no t know what infinity or  e te rn ity  is ; w e do  
n o t  even know what life is. In problems of  a re lig ion on t ran s 
cendental foundations we, therefore, need a guide w hose  m in d  
possesses something m o re  than the normal reasoning qualities and the  
subjective rationalism common to all o f  us : we need som eone w ho  
is inspired— in one w ord , a Prophet. If we believe tha t  the  Q u r ’an 
is the  W ord  o f God, and that Muhammad (peace and blessings be. 
upon him) was G od’s Apostle, we are no t only m ora lly  b u t  also 
intellectually  bound to follow his guidance blindly. T h e  express ion  
“ b lind ly”  does no t  mean that we should exclude o u r  pow ers  o f  
reasoning. On the contrary, we have to make use o f  those p ow ers  
to  the  best of ou r  ability and knowledge ; we have to  try  to  discover 
the  inh e ren t  meaning and purpose of the commands tran sm it ted  to  
us by the  Prophet. But in any case— w hether  we are  able to u n d e r 
stand its ultimate purpose o r  not— we m ust obey th e  o rd e r .  I 
should like to illustrate this by the example of  a so ld ier  w ho has 
been  ordered by his general to occupy a certain stra teg ic  position .



In th is  sy s te m  m a n y  deta ils  o f  o u r  daily life w e  based on th e  
exam ple  s e t  by t h e  P r o p h e t .  W h a te v e r  w e d o ,  w e  are  p re m a n e n t ly  
c o m p e l le d  to  t h i n k  o f  a c o r re sp o n d in g  do ing  o r  saying o f  th e  
P ro p h e t .  T h u s  t h e  p e r s o n a l i ty  o f  th e  G re a te s t  Man beco m es  deeply  
em b o d ied  in  th e  v e ry  r o u t i n e  o f  o u r  daily life , and  his sp ir i tua l  
influnce is m a d e  a r e a l ,  e v e r - re c u r r in g  fac to r  in  o u r  e x is te n c e .  
Consc iously  and su b co n sc io u s ly  w e  a re  led  to  s tudy th e  P r o p h e t ’s 
a t t i tu d e  in  th is  o r  t h a t  m a t t e r ;  w e  learn  to  regard  h im  n o t  on ly  
as th e  b e a r e r  o f  a m o r a l  reve la t ion  b u t  also as th e  gu ide  to w a rd s  a 
p e r fe c t  l i fe .  I t  is h e r e  t h a t  w e  m u s t  {lecide w h e th e r  w e  w ish  to  
reg a rd  th e  P r o p h e t  as a m e r e  w ise  m an '^ am o n g  m any o t h e r  w ise  
m e n ,  o r  as th e  s u p r e m e  M essenger  o f  G od  always ac t ing  u n d e r  
D iv ine  in s p i ra t io n .  T h e  v ie w -p o in t  o f  th e  H olly  Q u r ’an in  th is  
m a t te r  is c lea r  b e y o n d  an y  possib ili ty  o f  m isunders tand ing . A m an  
w ho is des inged  as t h e  L ast  o f  th e  P ro p h e ts  and a “ M ercy  to  th e  
W o r ld s ”  c a n n o t  b e  b u t  p e rm a n e n t ly  in sp ired .  T o  r e je c t  his gudi-  
ance , o r  c e r ta in  e l e m e n t s  o f  i t ,  w o u ld  m ean  n o th in g  less th a n  to  
r e je c t  o r  u n d e r - e s t im a te  G o d ’s o w n  guidance . I t  w o u ld  m ean  
fu r th e r ,  in  th e  lo g ica l  c o n t in u a t io n  o f  th is  th o u g h t ,  th a t  th e  e n t i r e  
message o f  Islam w as n o t  in te n d e d  to  b e  a final, b u t  only  an a l te rn a 
tive so lu t io n  o f  m a n ’s p r o b le m s ,  and th a t  i t  is left to  o u r  d isc re t io n  
to  choose  th is  o r  s o m e  o th e r ,  perhaps equally  t ru e  and useful, 
so lu t ion .  T h is  is easy— b ecau se  m ora lly  and p ra tica lly  n o t  in  least  
o b l ig in g — p r in c ip le  m ig h t  lead us anyw here ,  b u t  surely n o t  to  th e  
sp ir i t  o f  Islam  o f  w h ic h  i t  is said in  the  Q u r ’an:

-  Uj i I j  i  I

“ Today I have  m a d e  p e r f e c t  fo r  you y o u r  re l ig ion , and fulfilled 
My favour  u n to  y o u ,  a n d  chosen  Islam as yo u r  r e l ig io n ”  (Surah 
5 : 3).

W e  re g a rd  Islam as su p e r io r  to  all o th e r  re lig ious system s 
because i t  e m b ra c e s  life  in  its to ta l i ty .  It takes W o r ld  and  H e r e 
after ,  sou l  and  b o d y ,  in d iv id u a l  and socie ty , equally  in to  c o n s id e ra 
t ion . I t  takes  i n to  c o n s id e ra t io n  n o t  only th e  lofty  poss ib il i t ie s  o f  
th e  h u m a n  n a tu r e ,  b u t  a lso  its in h e re n t  l im ita t ions  and w eaknesses .  
I t d o es  n o t  im p o se  t h e  im poss ib le  upon  us, b u t  d i re c ts  us h o w  to  
m ak e  th e  b e s t  use  o f  o u r  poss ib il i tes  and to  reach  a h ig h e r  p lane  o f  
rea li ty  w h e r e  t h e r e  is n o  cleavage and n o  antagonism  b e tw e e n  
Idea  and A c t io n .  I t  is n o t  away am ong o th e rs ,  b u t  the way; and  
th e  M an w h o  gave  us  th is  teach in g  is n o t  just  o ne  gu ide  am o n g  
o th e r s ,  b u t  the g u id e .  T o  fo l low  all he  d id  and o rd e re d  is to  
fo llow  Islam; t o  d isc a rd  his Sunnah is to  d iscard  th e  r e a l i ty  o f
Islam,

----  T tf *iVi i  tv » m  ■a r?
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